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Composed by Shri Chandrashekhara Bharathi Swami of Shringeri.

INTRODUCTION:- These following verses are in praise of Sharada
Devi, the presiding deity at the famous temple at Shringeri in
Karnataka state. They were composed by Shri Chandrashekhara Bharathi
Swami who adorned the Sharada Peetam as its 34th pontiff. He was
a great scholar, and a spiritual Everest. The numerous devotees

who visited Shringeri considered him to be an incarnation of the
Sharada Devi. They used to unburden their woes and problems in his
prescence and seek his blessings for their relief. He was greatly

moved by their sufferings which are the consequence of straying

away from the path of dharma and their inability to seek the Lord’s
grace by praying to Him. To help them in this matter he composed
many stotras (hymns). These hymns are couched in simple language
so that everyone can recite them. This Sharada Bhujangam is one
such hymn. Herein the saint identifies himself with a lay person

who is suffering because he is burdened with many problems. So,

he prays to the Sharada Devi to take pity on him and grant relief
from the sufferings.

Sharada Devi:- The Goddess Sharadha Devi

is generally worshipped as the goddess of learning and speech.

She is known by the popular name of Sarasvathi and as the wife of
Brahma the god of creation. But, as in the case of all stotrams,

She is depicted here as the Supreme Being capable of giving the
ultimate goal, the supreme bliss (moksham). The upanishad says that
the Supreme Being alone that appears in many forms like Brahma, Siva,

Vishnu, Indra etc. & & & forgeq giegq—seqra<:
TTHEC |l (Narayana suktam.)

Thus, Sarasvathi has
these names in Her 108 namavali -

c C

Fla%a_@?ﬂ': She is worshipped by all gods, — SdT-
HfTH<T= She will

grant all the four goals and so on. The Mooka kavi says this in his
Mookapanchasati (500 verses in praise of Kamakshi) in the Arya Shatakam
(40).

FEATqRaearATgderauaanar |
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This verse
states that Kamakshi alone is there as the wife of Brahma resident



in His face, of Vishnu

in His chest and Siva in lap on His left side. Another verse in the

same century (78)

salutes Devi saying She is Saraswathi and in that form She appears

as the wife of Brahma, and also has the names Katyayani, Kali,
Kamakoti Kala, Bharati, Bhairavi, Bhadhra, Shakini, Shambhavi, Shiva.

faer T HIATITT A BIHABNE Fel |
arefa T wrTfet= srivfa foreg &g yadie |

Lord Krishna says that He (the Supreme Being) alone appears as all
deities. Any worship offered to any form and name goes to Him alone
and He alone grants the wishes of the worshippers through that form.
But such worshippers of these various forms do not realise the truth.

aT 9T 47 AT qF WE a@m‘ﬁ—gﬁq—@%

T = dl 9§l aHg [Aea=sq | BG(7-
21).

Whichever form a devotee wishes to worship with faith, I make the faith
more firm.

& qAT HgAT T TEATIAHET |
T T ad: ®IATT 799 fafgart~garT 1| BG(7-
22).

Possessed of that faith, he engages in the worship of that form and

he obtains his desires that are indeed granted by Me alone.

Thus,

the Supreme being alone that is worshipped as Sharada Devi represents
Brahma, Vishnu and Shiva is said in one of Her names in the 108 names
( ATHTEr:) as

W—W—W The list of 108 names also have

the names
srTYar, AT, ferar- (feramier fomar), sfvear,
W"?ﬁ' qT (lél IShe can be worshipped by all, though each one

may have different desires, and She will fulfill all those desires.

The translation given is not exact, but general enough to convey

the meaning of the verses. Some comments are also provided. The
following abbreviations are used in the comments. 1- VS - Sri

Vishnu Sahasranama with Sri Sankaracharya’s commentary. 2 - LS -

Sri Lalita Sahasranamam with the commentary of Sri Bhaskararaya. 3 -
BG - Srimad Bhagavadgita with Sri Sankaracharya’s commentary. 4 - BH -
Srimad Bhagavatam. 5 - AS - Atmarpanastuti by Sri Appayya Dikshitar.



6 - SX - Sri Shivaparadha kshamapana stotram by Shri Shankaracharya.
7 - KU - Kathopanishad.

Now, let us go to the stotram proper. The

poet prays that the wonderful form of Shri Sharada Devi, that is
resplendent and radiates kindness should be present in his mind.

-.c N
EREEEIIERINLR R VD B
FETd AT ATEEMTHSIHTIH |

TR [EqaEH=h
. |
qoHar A= gTiaae=g 121l

Meaning:- May the great fortune that shines by the name Sharada,
which is soaked in compassion, is seated in the Sri Chakra installed

by the great guru Sri Sankaracharya, and obtained by me as the result
of meritorious deeds performed by me in countless previous births be
present in my mind all the time. Note:- Sharada Devi is called by

the poet as "the great fortune that shines by the name Sharada”
L RSAIE 2RI TH_ | The reason is that, as said earlier, it

is the Supreme Being that is worshipped at Shringeri as Sharada. The
scriptures say that the Supreme Being is beyond

our senses. It is beyond sound, touch, form, smell etc. It is beyond

words and thought also. ~ FARFEIAAEIHAT TITLH
fFreaT=ra=s gq KU (1-3-15). The question, then is,

how can one worship It or meditate on It? It seems to be an abstract
concept and perhaps uninteresting also.To facilitate worship, It

is said to be available in five forms. They are 9T, 4%,

ﬁ"w, aTt‘Pﬁ'ﬁT, ST [The first two forms are available in
places like Vaikunta or Kailasa and so are not accessible for us for
worship. So also, the avataras or incarnations like that of Rama or
Krishna are also not available to us today. We are not able to feel
the antaryami or the godhead available as the divinity within us.
Very rarely, perhaps one in a few millions is able to curb the
tendency of the mind to flow outwards

and turn it to the God residing in our hearts. Yama, the Lord of
death says this.

= r .
ERUES RSB RS SLISIRSE R E
CIH'IICI\“I(IS\“‘IQQIDG AT XTHA |

FITEIT: TATHTTHET,
r
ATgOT AT =g | KU (2-1-1).

Realising the limitations of the people, God, who is the very embodiment of
compassion, has made Himself available for worship in every form and

in particular in consecrated images where His presence is invoked and
worshipped with faith and reverence. This is in the form of archa



or idols and images. They may be installed in homes or temples and
worshipped. Krishna talks about worship of the Lord in the form of
idols in His advice to Uddhava. (Book 11 of Bhagavatam) Rituals in
worship are only an aid in keeping our mind focussed and serious. But
the essence of the worship of the image is the intense feeling that God
is presenting Himself in the image. Sage Naradha says (Bhakti sutra
No.16) that deep involvement in performing puja to images etc., is a
sign of devotion.  TIGSALINT T TILTIA:  Prahladha
mentions devotion to be of nine types.

AU Fe T S qEET |

I T_A TEF GEHATCHTAGETH || BH(7-5-
23).

We may note that 31?;_'11:[
worshipping Him in images is given a high place in the above list.

Just as we can use a small electrical plug point in our house to

tap all the power we want for our our use, so also, a worshipper

can use the small image he worships to draw all that he wants and

also unlimited satisfaction from it. We have to put the switch ON

for the power to flow from the plug point. Devotion is the switch

that makes the image to yield the devotee’s wishes. Such a puja is
specially suited for the harried householders in these days when they
may have only limited time for worship. Great acharyas and saints
have worshipped the Lord in images. The list includes Sankaracharya,
Ramanujacharya, Madhvacharya, Chaitanya, Meera and Ramakrishna. Saints
in charge of various maths perform elaborate pujas to idols in their
maths. These saints are spiritually much advanced themselves and need
not do any puja for their own upliftment. But they do the pujas to
inculcate upon the numerous people who come to visit them the need
to perform pujas. To them the image is not an insentient figure but

a living prescence. To the saint composer Thiagaraja, the Supreme
Being as Rama was very much present in the idol he worshipped. He could
not think of being away from Him even for a short while as Rama, the
Prince of Ayodhya was resident in his house. So when he was invited
by the king of Tanjore to come to Tanjore he declined the invitation
saying service to his Rama was more important and gave him greater
happiness than any amount of wealth. Similarly, the great acharya
Vedanta Desika refused to leave Kanchipuram when he was invited to
Vijayanagar. He said that the Lord Varadaraja in the temple was the
greatest wealth one can have. A devotee offers flowers, leaves water
and some food to the Lord in the image. What he can offer in his puja
is naturally limited. And even these are really not his but given by

the Lord only. The worshipper should be aware of this and pray to God
to accept the meagre offering and bless him. A poor farmer who gets a
chance to meet a great king may offer only some fruits and vegetables
grown by him in his field; but the great ruler will accept them with



grace and reward him. Likewise God graciously accepts what little a
devotee offers. A seed sown in a good soil grows into a healthy plant
and returns greatly augmented results to the cultivator. So also what
is offered to Him, He gives back in abundance. God has said that if a
devotee offers a Tulsi leaf, flower, fruit or even a little water with

love and devotion He accepts the offering with great satisfaction.

TH I el AT AT 7 9FdT gg=afd |
NET) HW“IQCIHQ"IIIH JIdTcHA: |l BG(Q 26).

Thus the stress is on devotion. The kindly Lord accepts with pleasure
even such small offerings being present in an idol. Just as the
electricity flows out of the humble plug point in the house, God’s
grace flows out of the diminutive image worshipped in the house or
temple. The Supreme Being is present in the idol. Sri Vedanta Desika
says that Lord Srinivasa available to us at Tirupati is the Supreme

Being extolled by the scriptures. A fafee fasr=r a'aﬁr
s s 79 TR ST TR L Thus the

idols worshipped in the temples and by us in our own humble house is
our interface with the Supreme Being. Is it not a sign of our immense
luck, then, that the Supreme Being that can grant us our wishes and
salvation too if we ask for it is available to us so easily? So it

is that Sharada Devi is called by the poet as "the great fortune

that shines by the name Sharada” -  JT{&I B aq |

In the Narayaneeyam (verse No.l) also the poet Narayana Namboodri
exclaims with wonder that the Supreme Being that cannot be directly
described by the scriptures and which is the form of liberation itself
shines at Guruvayoor (as the idol of Krishna) as the good fortune of
the people.

AETE TEATH [AEEIEITcHE Fala<d
AT [EIATIL &= T TATAT, I

One does not get the fortune to see and worship Shri

Sharada at Shrigeri unless he is immensely fortunate. Usually people
are very interested to visit hill stations, beaches and similar places
where they can relax and have some fun. The problem with such visits
is that they will come to end in a few days or weeks and one is back
from where one started (i.e) to one’s regular routine. Thus such
"pleasures” are short lived. The time, emoney and effort spent in such
travels is better spent when we spend it in visiting holy places like
Shringeri and see the shrine of Sharada Devi. Such a visit will wash
off the sins. This fact is not understand because the results are not
patent. That is why it is said that one should have done meritorious
deeds (punyam) in innumerable births to have Her darshan. So She is
known as SﬁTIT(LS -189) = One who is difficult to attain. To

94



have Her in our minds all the time is very difficult as our minds are
replete with thoughts about ourselves and our family, friends, fortunes
and problems. To make it to focus on God requires long and constant
practice. In addition we will require God’s gracd also. This is said
later on in this poem.

What greatly enhances the glory of the

temple of Sharada is the fact that the icon of the Devi was installed
by the none other than the great Sankaracharya himself. This fact

is mentioned in the following verse from the Kamalajadayithashtakam
( qu('l\l‘IGIQldIE?lH\) composed in praise of the Devi by Shri
Narasimha Bharati Swami, the 33rd pontiff of the peetam.

FATEr TGS TaCqOTIaTaa: Sraacd
TTEed AGHHAT ATqE@IInTeT a7 Jgarer |
gerarat g=h Jgfaagfah: arafaggsT
faart g = gfg Facroetad 9@ g 7 11

Meaning:- Lord Siva, the consort of Parvati, who was requested

by the the gods at the beginning of the dark age of Kali to save the
world, decided to do so by reviving the path shown by the vedas. He
incarnated Himself with the body of a great renunciant (sanyasi)
and coming down to Sringeri. He installed You - Sharada Devi. He
worshipped You, who wear half the moon as an ornament, by several
hymns. Please bless me quickly with wisdom and pure intellect.

But, what all that is said above need not make one think that She
is beyond reach and discourage him from worshipping Her. She is
described here as  HTRI  lbor dripping with compassion. She

is the very embodiment of mercy. GQH;LIFCE . ¥ EYq lilhci :
TET TET: ILS(581).

The poet talks of his own lowly

status - one without any spiritual education - and prays for Devi’s
grace by surrendering to Her. By saying he is lowly etc., we have
to understand that the author, who is a great scholar and saintly
person is speaking on behalf of those who may be lacking spiritual
education and practices. He is showing us the way to pray.

T H T g T a1 | r=dia
fasms/= T T AgEdfa |

EEUYET T 915 I =
fefa &t wo=r a9 yE=T=TT 120

Meaning:-I do not know mantam or yantram or how to say something
in praise of You. I do not know how to express my grief also. As



someone who has prostrated at Your feet will not be affected by sorrow
any more, I am surrendering to You by Your grace only.

Note:-

Mantram Wis a formula or prayer sacred to a deity:

(e.g.) Om namah Shivaya 2% #: ST (Yantram REE )

is an amulet, a mystical diagram used as an amulet. One can get Her
grace by worshipping Her by mantras or yantras or by chanting hymns
that state Her glories. Or else one should be able to express one’s
problems in a manner that will move Her. If one is not capable

of doing anyone of these one should surrender to Her. This is

said in the following verse in the Devi Aparadhaxamapana stotram

(M- HATI-Eq 5 H).

T H== A7 =9 <9 T T o9 Ffaqal
?ﬂ'@#@ﬁﬁ?ﬁ??aﬁ@%ﬂ'ﬂ
T ST HgTe GELR ??Glﬁ‘f;cl?—rq—rr

q¢ ST HI(‘IWG@H(UI WQI&(UIH Il (1)..

Even to do this one requires Her grace. As an example, we see

that there are many people who reside near a temple. But we find that
on any day, only a handful few are inclined to visit the temple and
worship the Lord. What is preventing others from doing such a simple
job that costs no money? The answer is they lack the Lord’s grace.
Does this mean that God is capricious so that He showers His grace on
chosen few and withholds it from others? No, His grace is available to
all, but some are not receiving it because of their own deficiencies.

A person with vision clouded due to some disease of the eyes does not
see objects lit by sun light clearly. This is not because of any fault

of the light, but of the defect in his eyes only. Similarly, one whose
mind is clouded with negative qualities such as selfishness, anger,
avarice, jealousy cannot receive His grace though He is very much
within everyone. The person with the diseased eyes can see properly
after he gets rid of the malady by getting appropriate treatment

from a qualified doctor. Similarly, a person with his mind sick with
negative qualities should get rid of those qualities first. Then his

mind cleansed of the impurities will be able to receive God’s grace.

l:ﬁ . QZ t‘\¢
ﬁ'@fHQNNHQMHHH\ |
EEENEER R I IR )

AT ST s T T 030

Meaning:- I am fallen in the ocean of samsara (cyclic existence). I
am distanced by Siva and others. I am verily the repository of great
sins and devoid of qualities like discrimination. Such a one I am, I
now submit myself at Your feet.



Note:- One who feels helpless to

get out of the cycle of repeated birth and death (known as samsara),
however lowly he be, may surrender to the Lord and get relief. He

is reputed to be the source of great relef to the devotees and

specific remedy for the dreadful disease of samsara for which there
is no other known cure. Kulasekara says this in Mukundamala (27)

TFATeT < a I T T e q-hi T
ST a Ty (9T 7 s |

He has these names that express this truth. @ﬁ'm | -
- g . .
HETOHY ST aﬁm He is the specific remedy for the

disease samsara. VS(287). And w - HETETER Y
ﬁ"sﬁﬂ{ IVS(578). So, one has to approach Sharada Devi to get
relief from the grave illness known as samsara. She being the very
embodiment of kindness, will accept such a person also and help him.
Krishna says that one might have never thought of God and lead a
life of a sinner. But when he decides to change his ways, the kindly
God is ready to accept him and uplift him.

aTﬁ‘%‘cl‘Hqumu VST AT |
AT q Aeqer: aegvegataar fg 9@ 1l (BG-
9-30).

A conflagration reduces to ashes a piece of

straw thrown into it in a trice. Similsrly, Devi destroys the sins

of Her devotees in no time. She makes them pure. She helps them
to tide over the cycle of birth and death. So, She has these names.

CICCIIECT €
1Y AT9ATq ST TaedT STt Fa = H T auT |

POMETGIY H-‘"ll qd &IG*ICIGIHGIIH‘I qIHA

reC s LS(168).

EECLE IR CE
HETL A9 Faifa a9r  LS(175).

The devotee says he is
distanced by Shiva and others (  WaT=I: g ﬁ’ﬂ’g
The Lord is omnipresent, He is present everywhere. So, one can
never be away from Him. This being so, how can the author say he is
distanced by God? This may be explained by an example. Suppose one
wants to listen to a particular program on his radio. But he is not
receiving that program, but some other program. What does he do? He
simply tunes his receiver to the correct station. He need not carry

C



the receiver to any other place to hear the program because the radio
waves are all over the place. Once it is properly tuned, he will

hear the program immediately. In this way the program is very near
to him. As long as the receiver is not properly tuned the program is
not available and is as good as being far away. Thus, the program is
both near and far away. Similarly, God is all over the place. Yet,

he is near to some and far away for others. One has only to tune his
mind to God to receive His grace. Tuning one’s mind to God is done
by devotion or bhakti. Devi is attained by devotion. So, She has

the name  WTFAITFAT - WFAT G- THT ILS(119).

The divine sage Naradha is well known as a great devotee of the
Lord. He told Vyasa that he roams about the worlds singing Lord’s
glories. His mind is constantly tuned to Him. So The Lord readily
reveals Himself in his mind as if summoned by him. BH(1-6-34).

ST A dredre: e |
ATET T H IS T ATCT At

Currently our minds are tuned to the outside world and

are receiving wrong signals - relating to mundane affairs.

Because of this we are not able to receive signals

from God who is very near to us, in fact within us only. But the wise
men (desiring to reach God) direct their minds to Him and receive
His signals clearly. Lord Yama says this in Kathopanishad. KU(2-1-1).

T | Aqud, &TH:
FAEATCI ST 9a T AT A |
N
ﬁ'%@'llt T AITHTAHET

=

TgOIY AT =3 |l

~

Sometimes one may not receive the program properly even when

the station is correctly tuned. This indicates that some thing

is wrong with the set and not the program. May be, some of the
componenents are defective; or rusty. So also one might have

studied the shastras; but if his mind finds it difficult to tune

to Him we may conclude that there is nothing wrong with God, but

it is the mind that is defective. It may be covered by a thick

coating of sins. The poet says this as W—W |

"he is polluted with terrible sins”. Such a mind will be agitated and
cannot tune to God. Yama makes this clear in Kathopanishad. (1-3-24).

Arfaar gia=raT=ar arEATsd: |
hNEN
A=A T IR TAT=gare

He says that one, though he has a
sharp mind, cannot reach to God if he has not given up evil conduct,

AN



or does not have a calm mind or if his senses are not under control.

The scriptures state that the qualities said by Yama are got

by acquiring the four basic qualifications known as 9T
Iqed G9f: | These are to be acquired by one who

wants to take to the spiritual path. They are described in detail

in texts like Viveka Chudamani. The text Tattvabodha defines them

as follows.  ATIaqeEd (w7 Morfaeaegtaasm: |
SETATI R IR MATEYgH I | gHaeT
N

IfT The capacity to discriminate between the permanent and
the impermanent, dispassion to the enjoyment of the fruits of one’s
actions here in this world and hereafter (in the higher worlds like
heaven), the six accomplishments (inner wealth) beginning with shama
(¥ )and the yearning for liberation. The details are available
in this text and Viveka Chudamni. These four qualifications purge
the mind of pollutants like anger, jealousy, avarice and bless

the student with a keen razor sharp intellect that is capable of
understanding the subtle teachings of spiritual texts imparted by
the teacher. Having got a pure mind by the above said practices
one will be able to tune his mind to God and receive His signals
clearly and without disturbance. The devotion will be fruitful. Else
the devotion cannot bring any result and God will be far away
from him.

Aquiring these qualifications is a long and arduous

process. This is said by the sage Patanjali in his Yogasutra. q

T AIHRTA-A - e e adr geyia: |(1-14).

The practitioner will face numerous obstacles, mainly from within. The
mind is not used to any discipline. So, any attempt to discipline it
will be firmly resisted. We have the stories of the sage Viswamitra

who had to face serious impediments even when he repaired to forests
to practise penance. One is advised to pray and seek God’s help to
surmount the obstacles. Krishna assures that He will help His devotee
in this process. afe=: Hﬁ@jﬁﬁr HocAqTaTd, afesafa |
BG(18-58).

Keeping this in mind, the poet surrenders to Devi,

this endeavour.
I @A TS AT qar-
vggT & &OTa F9 grgf=s ar |
qAT ITSGHTUT AgeFar T

AYTcd 3] Hgl qrfT a=am: e

Meaning:- My mind and other organs are insubordinate and I am
not able to bring them under my control. I feel helpless. What
shall I do? You only have to make them come under my control.

go



Note:-We take so much care of this body that has all the organs,
including the mind. But they are ungrateful in that they do not
obey our wishes. Inspite of our best efforts they they pull us in
the directions they want to go. It is very difficult to control them
and make them follow our wishes.

Taar &Y &l Teveq faafga: |
gferior yamifT st T #5701 BG(2-60).

In such a situation. How can we offer them at the

feet of the Lord? Only She should make them come under our control
when we can submit them at Her feet. Patanjali says in his Yogasutra
that meditating on the Lord is an easy way to gain control over

the mind. SHITTrTATET I(1-22).

- :
FaTia=a O ITEITT T
- c__ | o | o -
wfq g9+ ar faagfeaartT |
fas==g arf arfa qra:
qY A9 FEATH IS TH T 1Y

Meaning:- I have been nurturing my bodily organs -like the limbs and
mind in the fond hope that one day they will be useful in worshipping
Your lotus-like feet, or think of You or have Your vision. This is
the truth. So, Mother, please be kind to me.

Note:- Our shastras
declare that the human birth is very special as it is got after
numerous births. Such a precious thing should not be frittered away
in chasing petty and short lived pleasures. It should be used to
attain the highest goal of life which is liberation or moksha. And
attaining liberation is possible only in human birth. However the
human body is fragile as one does not know when death will cut short
the life. So the wise one should not waste time but use his body and
try for liberation in this life itself. Krishna gives this advice to
His friend Uddhava.

BN N
IR L RE IR IR L RS
ol Faq T Td=qqq I1d

<

FersrgaTr faver: @ 99a: == 1 BH(11-
9-29).

6

In view of this devotees have been telling themselves (by advising
their limbs) to engage in the worship of the Lord. The devotee
Kulasekhara asks his tongue to sing His glories, his mind to think of
Him, His hands to engage themselves in worshipping Him, his ears to
listen to listen to His stories, his eyes to see Him, his legs to visit

?



His temples, his nose to smell the tulasi leaves used in His worship
and his head to bow to Him. This is something like autosuggestion.

qTUrg—g IS AT=HaRUT: A5 & I |
FO ATHT ATITET, ariﬁuals‘rugu-umd
T H-=ITeqeAdl o= THATITeH |

Now, the saint says how, at different stages in our life, he lost
control of our sense organs with the result that he did not think of
the Mother at any time. He also gives the reasons therefor in the next
three verses. The stages mentioned are the childhood, youth and old
age. These verses bring to our mind the following popular verse in the
Bhaja Govindam (7) of Shri Shankaracharya.

TACITA, SHISTHFT: TEEATad, aeuaad: |
r ~
e =a=aTaEd: T FRI0r AT T qaa: |

The carefree child is is lost in
play. The youth is lost in his sweetheart’s charms. The old man broods
over his anxieties. Thus, there is none who thinks of the Lord.

ﬁ = ‘E\ r
TRITAYTH &a 99 A1q |

THEITIYTY STy
. > ~
e =g g T 7 svester ngl

Meaning:- O! Mother! As a child I was playful and so did not think
of You. O Sharada! Ocean of mercy! please excuse my folly. I have no
one to turn to for protection.

Shri Shankaracharya goes one stage
earlier (i.e.) babyhood. He says that as a baby, he was interested in
only feeding from his mother and was helpless to protect himself even
from tiny insects that bit and harrassed him. In addition he had no
control over his sense organs like the mind and limbs and so was he
was steeped in ignorance. He was also a victim of many diseases and
was crying. So, where is the question of thinking of the Lord? He
begs the Lord to pardon his mistake. SX(2).

e ERCITRCY qAAae
Y &=
I wEaEimEEr vy9l gue
STfar S=qar AT gaf=a |

AT @ Flequeasr: wgd T S
==t a5 Ty fara fare farer s sfsTe st
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Note:- Next, the poet talks about his youthhood.

TUT TreT AATaAIsATE
SET TaTes &4 A9 A9
. E ﬁ\ ~
T T HAETHIET T 1

Meaning:- Similarly, I was full of energy and hot headed as an
youth. I did not think of Your feet even for a short while. O Sharada,
the dear consort of Brahma, You should excuse my mistake. A mother
will not ignore a child.

Note:- Shri Shankaracharya says that
as a well developed youngster his mind was whisked away by senses.
He lost his discretion and was lost in sense pleasures provided by
money and the company of family, relatives
etc. He was full of vigour and proud. He did not think of anything
connected with the Lord.

So, he begs the Lord to pardon his mistake. SX (3).

Werss Traaer favgfaras wsehrdaaa=at
Ter Tur fagw: gavegafaamse
arer fayoor: |
3 fe=arfegs 79 g9 2@ qreiaee
aT~aeAT ST Fma’ﬁwﬁrm*:ﬁ‘ srEgTET 99T 0

The poet says that ”a mother will not ignore a child” - Ll Eﬁl‘
HﬂIJIW‘HﬂT ST<4T: knd overlook the mistakes committed. The
T -G T F‘ﬁ_’m'Dew Aparadha- kshamapana Stotram
has a similar verse wherein the poet talks of the various acts of
omission and commission committed by him due to ignorance of rules of
proper conduct (dharma) and sheer laziness etc.. He asks the Mother
to pardon them saying there may be a vile son, but never a bad mother.

= ~ ~ ~ S
[EEREIEERAELICRE VIR
[ERRINERECIRE ﬂwlqlqiwrdufcr

deaq eaed ST aadrgrr fera
FIAT SITAAT FI(F&T FATAT T Hafaq

Now, the poet explains as to why he could not even think of Devi
in his old age.
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rreiFaTs .
FY T TT IE IR |

BTV JHed J4d
HHTIAHY dgrEand |Gl

Meaning:- In the old age, when my body would have become

decripit and host to a variety of

diseases, O Sharada! how will I be able to remember Your feet? You,
who excel the mother earth in forbearance should overlook my failings.

Shri Shankaracharya talks of the same thing as given here. SX(4).

< | LI e | oS | N
dleed dI-x4Vl [dctilidHddHad]adl
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Al NEUERINESSEETISEIRIRESAY

Note:-One can understand that in the three stages mentioned above
one may not be able to exercise control over himself: in his childhood
when one is not mature and also in the old age when the body would
have become enfeebled and the mind, as a consequence would have lost
its will power. So it is proper to beg forgiveness for the mistakes
committed in these ages.

But what is the explanation for the

lapses committed in between these ages? The response is, that as

a fond mother, She should overlook his failings.

.. . -
g qaTes gar Tordd
qTuT §6T T T949H9H |
qfA=gy AcqdgargAny:
. . .
FoTaTEG A= f& :afa 1

Meaning:- Truly speaking, I want to worship Your feet, think of

them and look at them all the time. But the problem is that my mind is
being forcibly pulled away as the result of evil tendencies that have
been accumulated in my previous births. What shall I do?

Note:-

We have accumulated tendencies from our earlier births, They exert a
powerful influence on our minds with the result that we tend to act

in a way different from how we would like to. Krishna states this

clearly.  HGY IET EET: THATAAIAT |
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g&fd ATt~ Jart= Fus: & sfesafa 1 Ba(r-12).

The poet anticipates that one may say that accumulated tendencies
are the result of your own acts, and ask what can anyone do in this
matter, he gives the answer in the following verse.

gfe & eI O Ta&H
AT TIIT SdeaHaH |

SRR S| F S IECEI

YT HLET AT a5 |l 9o ||

Meaning:- If You were to say that the tendencies acquired by

me are to be my conquered by my own efforts, even then You should
extend Your mercy in this effort of mine unceasingly. I will,

then, make strong effort to win over my tendencies.

Note:- The

fact is that though one may realise that his past tendencies prevent
him from channelising his mind to Devi, he will be unable to control
them. Therefore one requires Her grace to support his efforts and make
them successful. What is impossible to achieve if one has Her support?
Shri Sankaracharya makes a similar request in Sivanandalahari. (41). He
prays to Lord Siva to order that all his bodily organs, like tongue,
mind, head, feet, hands, eyes and ears should engage themselves

in His worship.Then only he will be cleansed of his sins and be

fit for liberation.

SIS ICIEEIE IR I R RID R [O FE
S B IEEIGE R LR P IKIEGIE VG
r r = . r~c
ferteaterrs fesseaaam=g arfadl
THTSTOT afaeqq JgAaa AT Jsa=: |

The Acharya prays in the last line that the Lord should repeatedly
make his mind engage in His worship. CIEERER Hg: Why

say "repeatedly”? The reason is that our mind is and had been
attached to the attractions of the world for many births. Even if

the kindly Lord extends His hand for us to hold and we also grasp
it, we will not be able to retain our hold for long. The pull of

these attractions is very strong and will tear away our mind back to
ourselves, our family, possessions etc. We have to be alert and watch
the situation. The moment we feel our hold on the Lord is weakening,
we have to renew our effort and tighten the grip. This effort is thus
to be done repeatedly till we find that our hold is firm and no more
weakening. It is for this reason that the devotee Dhruva also prayed
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to the Lord that his mind should repeatedly seek the company of holy
men. BH(4-9-11).

wfed qg: ya8ar &g 7 g gT
YITE-~d HgdHAATIITAH |

The poet puts forward an
ingenious reason why Devi should come to his help even if he does
not pray for it.

gfe & q<FT J[= AT
der §Eafeya<s<iy |

Hﬁ‘a‘@mql@qlww@ql
yafecag fA=aarssatsfar w199

Meaning:- If You do not deign to dispel my sorrow, then, O Mother,
I am worried that You too will be afflicted, since You are residing

in my heart that is hot with the fire of grief.

Note:- It may be

said that let me suffer as said above. But the Lord is resident in

the hearts of all beings. ELS R Flac";l\dl"ii E%gl'S\_{i_'r
faefa IBG(18-61). In this case, where the author says his

heart is full of sorrow, the sorrow will surely affect Devi also

who is residing in his heart. No doubt Devi is the embodiment of
bliss. Yet, because of Her association with one who is intensely
suffering, She too will get a share of the suffering. Also since She

is all pervading, She cannot also get away from the author’s heart
to some other clean place. Because of this reason, the author points
out that She has to alleviate the distress of the author if She wants
to escape any suffering.

The scripture say that Ignorance about

the true nature of the Self is the cause of all the sufferings one

goes through. So, the poet now prays to Devi to remove the nescience.

FE=Ig WTEATI T (HaTcAT
SEIITISTd gHed ANfd |

T HIET T H [
AlCTH d ATIITTIHAH 13RI

Meaning:- The scriptures declare that the individual soul is

eternal, of the form of wisdom and non-dual (that is it is one without
a second thing) while every thing else is unreal (will disappear

with the dawn of realisation of the truth), and embodiment of
sorrow. Still, my ignorance is not removed. O Mother! You have to
dispel the ignorance that is the root of all sorrrows.

Note:-
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Our scriptures state that through God’s grace aloneone gets a
desire for the supreme wisdom referred to above arises. For example,

the Avadhuta Gita says - SHIUBIET JATHEIATEAT |
~
Il

This grace of God has to

be combined with one’s own effort which is a must. Sarasvathi has the
name a@aﬁ'ﬂm—ﬂ: The only means of getting the wisdom

that reveals the supreme being. So the poet prays to Devi for Her grace
to gain the wisdom. The Lord had said that He will, out of compassion,

remove the ignorance of His devotees and by granting them the supreme
wisdom. BG(10-11).

aVTHAT AT AEAS S aq: |
[aNiaN
ATIATATAHTESIT FTFadT Jreadar |

May be the ignorance is not removed in this birth as the poet has
prayed for. He prays that he should be blessed with the remembrance
of Devi in his last moments. This remembrance of the Goddess will
ensure that he will not be born again and suffer the pangs of samsara
- the cycle of birth and death.

T TUSYoIyar: HAgar:
qEITas AT FHTHREATOC |
qaTEa atee fg &ier =T
[aN - | o=
LI AT @ 1193 |

Meaning:- When the frightful messengers sent by Yama, the god

of death come to take me, a great sinner, away, I beseech You,

the ocean of mercy, to appear in my mind.

Note:- The author,

having admitted that he is unable to shed his ignorance, now prays
that he may be granted the previlege of having the thought of Devi
in his last moments. Being a sinner, Yama’s servants will come to
drag him away to their master’s prescence to for judgement. This
will be a terrifying moment for anyone. One will not know what to
do at that time. Krishna had said that one will reach Him if one
has the thought of the Lord at his final moments. He adds that one
will also reach whatever (if it is not God) he is thinking of at

the time of death. B.G(8-5,6).

AR T ATHT T FAT FAaH |
T: yqTfq F A=19 ITfq ATeqT g9 |
T F T ST AATd T |
. SA~ NN =
d THATT I TeEar daradTad: i
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In view of this

devotees had prayed to God to grant them His remembrance (and not

of anything else) in their last moments. The devotee Kulasekhara
addresses Krishna Himself who had said this. He prays that his mind
should attach itself to Him now itself and not wait till his last

moments. He wonders how he will be able to remember Him at the time of
death as he is likely to be choked with phlegm and will be struggling

to breathe.

T FEATRTGATTALA: HAIT H [q9q AEIT8d: |
FRATATI : RUSTALTITTHT T Faed 1l (9).

So, the author

prays that he should be blessed with Her prescence in his mind in

his final moments.

One may tell the poet that he had admitted to

be a great sinner. Such being the case why he thinks that he will be
blessed with the remembrance of the Goddess in his last moments, the
answer given is that Devi is amenable to devotion.

Eq_l_ o
AT UITTY 990 fid {7 |

< C ~ .
T T IATR [TATATH LA

qETITIAE @7 F T gFard 1l 3¢ |

Meaning:- Only with an idea to uplift me, a great sinner, you

have made the merits and sins one not periceptible to others. If

it were not so, all would have known I am a great sinner and You as
being favourably disposed to me.

Note:- The good and bad deeds

of a person produce (punyam) merits and (papam) sins respectively.
Every one will have to experience the results in the form of joy and
sufferings in this or some other birth. The stock of one’s merits

and sins is invisible to the person concerned and to others also. It

is known as  3FEH_ |(unseen). They can only be inferred by

the experiences we undergo in our lives. Kalidasa uses this idea in
his Raghuvamsam (1- 20). He says that the king Dilipa kept his plans
secret. His countenance also did not give out what he had in his
mind. They could only be inferred from the results like the impressions
of the previous births.

T Hgqa=e [erhifgaed I |
FATTHAT: JTLHT: &R JTaaT 39

The past deeds leave their impressions on the mind of the individual. They
continue to exert their influence in the current life also by making
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one act in a proper or improper way.
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The poet says that he had committed

countless sins. Devi, out of immense mercy has made these sins
invisible to others. Had it been not been the case, people would

have known he is a great sinner. They would have insulted or shunned
him. This is proof enough that She is kind to a great sinner as also
with good people. Krishna says that God is equally inclined to every
one. He has no one whom He hates or loves.

qHE 99dY T 7 gt T =
T AT q AT ¥FAT AT @ dY Ir=8H. 1l (Gita 9-
29).

But, the Lord says that if one

worships Him with devotion, then he is dear to Him and vice versa.
This does not imply any partiality. This is like the case of the

fire. It is available to all. If one chooses to come close to it, it

gives him warmth. But, if one chooses to stay away from it, it does
not give him warmth and as a result will be exposed to cold. This is
no fault of the fire.

After talking about the compassion of Devi,

the poet describes in the next four verses, the remarkable changes
that devotion to Her brings about in a person and also the benefits
of devotion.

a\ > . . R
fefa &1 y9=T: ST WTETE

(‘I"H‘da- cl(‘%“d&dl T
|°h"|d|8\|‘=|’>| am—=eT | 4l

Meaning:- Those who worship You with the desire to give up the

idea that "I am the body”, instead get the idea ”I am everything in
the universe”. How wonderful this is!

Note:- Those who worship

Devi with the desire that they should discard their identification

with their body get it. The idea "I am the body” is a limited

vision. This is replaced with the vastly expanded universal vision "1

am every thing”. One ceases to identify oneself with the body when one
identifies with the soul or atma which is all pervading. This results

in the idea ”I am everything in the universe”. This is said in Gita
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(6-29).  FEACIHHTH FaJdT= ITeATT |

e ANT-JFATHT 997 gH=9=: |

Naturally,

this is a very high stage in spiritual progress. Rarely one will

find people who have got such a vision. Sage Narada tells about
this to King Yudhishtira; that one should look upon deer, camels,
donkeys, monkeys, rats, reptiles, birds and flies as his own children
and asks what is it that distinguishes these from his children.

1 r cg 1 : |
HTAT: [ T99q dINTH=a? [HiFa | BH(7-
14-8).

Muka kavi says the same thing but some what differently. He points out
with wonder that those who have the blessings of Shri Kamakshi Devi
will see no differences between seemingly opposites like friend and
foe, or home and forest and so on.

Forer farer qoaf=g &5 sfihmATahaTiarar: To9T: |
fafae wasafas A &g T gafafsasq |

(Arya shatakam -48).

@@ The
reason is that Devi’s grace will make them see every thing as one’s own
self. Thus there are no distinctions even between opposites as said

above. The Brihadaranyopanishad (1-4-2) says Fﬁ?ﬁ"ﬂ% T
yafa  Ithat only when one sees something as other than oneself
(i.e.) a second thing, there will arise feelings like suspicion,

fear, jealousy, dislike in his mind. This leads to loss of peace

of mind, restlessness, and unhappiness . An example is given by
our texts to explain this phenomenon. A sparrow lands on a dressing
table. It looks into the mirror and sees its own image. It mistakes
the reflection to be another sparrow, its rival, and attacks it. In
the same way, the same Supreme Being is resident in everything
in the universe. Only, the forms are different. The containers
(their bodies) are different, but the content - the godhead is same.

gos = AT fafg Fae=y wea  BG(13-2)

Thus they are all one’s own images. But one mistakes them to be
different from him. This misunderstanding gives rise to conflicts and
confusion. But one who can see oneness is free of the delusion and
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is happy. The famous mantra from the Isavasyopanishad(7) says this.

e gafor yareaTeanger-a: |

T & JIg: &: IT6: THeaAIvTq: |

Intense devotion to Her

yields such a vision. So, She has the name Y& I One
who destroys distinctions. LS(179).

FereATETy quT T :EaraT:
JUITSTT T o7 I~ T4 |

- r -
SAT=g - T Fild I9-T:

HUY TR TTAT asH |l 9% |

Meaning:-Those who worship You for getting their serious disease
cured and similarly for getting rid of their poverty become possessors
of tridents and dressed in the hide of elephant. O Mother! is it
proper on Your part to conduct Yourself in this manner with those
who surrender to You?

Note: - The serious disease is samsara or
having to be born and die endlessly. By saying that the worshippers
come to hold a trident and be dressed in the hide of an elephant
indicates they get the form of Siva. Siva holds a trident and wears
the hide of an elephant. Devi and Siva are one. This was pointed out
carlier.  f9raT ¥ feramiar foraT She is not different from Siva,
so Devi has the name Siva. LS(53). The devotees become one like Devi.
This is known as HTEHHor similar form and is one form of
liberation.

TUT BT TAT: T TIAT:EE
AeTETUTca g A TS T 9T |

THareags fafesmearet

HAT ATHS WTLe ATTHTET 1199 |l

Meaning:- In the same manner, people who see those who surrender to
You to control delusion definitely get deluded. O Sharada! my mind is
filled with wonder.

Note: - Delusion is the result of ignorance
about the true nature of one’s Self. Those who pray to Devi gets his
delusion removed. But those who come close to him become themselves
deluded, meaning charmed by him because of his greatness got as a
result of Devi’s grace. The popular hymn Shyamala Dandakam also says

. > r < =~ r
this . I 9T TdRHTRAHTAYH, & 9347 H49[d
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e JeNT: IMen and women will come under the control of the
one who meditates on Your shining complexion, possessing the hue of
the red lac.

FACRNT A= AR Tes
ATATE TSI T A FRITH |

H&T @7 ST T g8e Y~
=~ N N
O d O &fd ITd=AT |l 9% |

Meaning:- Those who meditate on You all the time as one having

the complexion that is far superior to well polished gold, and with
chest shining with chain that shines like a garland of stars become
themselves Manmatha (cupid) with their outstanding beauty.

Note:-

By worshipping Devi one gets an exceedingly attractive form. Sharada

Devi has an exceedingly beautiful form. She has the name  JT®EYT -

e

==t €] ATUS TET:  [LS(241). By intensely
meditating on Her the devotee gets an attractive form. This is like
the case of an iron ball dropped in the fire. After some time the
ball imbibes all the qualities of the fire. It also glows and looks
like a ball of fire. A devotee is drawn close to Her and imbibes Her
qualities and gets a beautiful form. Next, the poet describes in
the next four verses the state of mind of those who worship Devi.

FET qT GETHI T HTATES
e ET: e, |
~c ..

HaT o7 T a9l a7 1 92 |

Meaning:- When will I be able to think of You, bearing in Your four
hands, the pot of nectar, book, rosary and chin-mudra and face that
outshines the full moon and be without sorrow all the time?

Note:-

This verse describes the form of Sharada Devi that is suitable for
meditation. Being able to think of Her all the time will be the summum
bonum of life. By meditating on Her in Her form as said here one

will be relieved of his/her sorrows. She has the name % g.—a’”
- e

qETeaer =T ILS(191). @@ After saying
that by meditating on Devi one can get rid of his sorrows, the poet
proceeds to say that one will also be blessed with infinite bliss.
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FET JEHFTA LTSI
TLT THIGHATIRTH A |

HET JTag&dl HaT 19394
ququHr;qmswaTﬁJT Il Qe

Meaning:- When will I spend my days happily by meditating on You,
moving around the banks of the Tungabadra river, showering on all
the worlds wonderful bliss and having the gait of a proud elephant ?

Note:- Devi is known as ~ G@WaT - @I ST&RTHHE,
FECTEITION FRYT

T gEET 1LS(192). She
gives in abundance happiness, be it relate to this world or the
other world and also the supreme bliss known as liberation. So, Her
devotee will be full of joy. The poet Bhartrihari expresses a similar
desire. He wants to reside on the banks of the sacred river Ganga,
clad in a strip of cloth and with folded hands raised over his head
keep loudly repeating the Lord Siva’s names and pray for His mercy.

FET FEUHTHALA ST 9
=T &g et Aeamrs=afaged |
[T M FeET T e

geiefa sitatayiaa =i fTgqr 1 Vaira-

gayashatakam (87).

Next, the poet talks about the fruit of meditating on the glorious
form of Devi.

FLTSASTHTAT a8l dar ol
H\ﬂﬂﬁ@hlc&l@hlw qra: |

FY HGHHTA AT I
UY @Hed 9aT &fg Jel| 1290

Meaning:- By meditating on You holding a rosary in Your lotus

like hand, all the time like a wasp confined in its nest, O Mother!,

I too have come to be holding a rosary in my hand. But, I pray to You
to make my mind to hold on firmly to You.

Note: It is a popular

notion that the wasp confines the worm that has come out of its egg
in a nest. It visits the nest frequently and stings the helpless
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worm. The worm is thus tormrnted and keeps thinking of the tormentor,
the wasp, constantly in fear, with the result it metamorphoses itself
into a wasp. In the same way, the poet says that by constantly
thinking of Sharada Devi, he too have got himself transformed

into Her. The Avadhuta sage says this to King Yadhu in avadhuta

Gita. BH(11-14-22 and 23).

IF I AT Sa&r 9T dcade 94T
~ N
2 SASESSESSISIE Q|
On whatever object a person concentrates his mind intensely, either
through love or hate or fear, he attains the form of that very object.

Fire: Iuenhd W|<4rmé:|T?|‘-|“;lﬁ'F$l_cl‘ |
Tfe qeaTere o (aeTHE TS |

The worm cofined to

its nest by the wasp keeps thinking of it till it attains a form
resembling that of the insect. The poet, finally, describes the
method of offering oneself totally to the Goddess.

TUT T O &L T &qr

AT ca=afeasar araeqar ST

|se|u-tch<:|ww|cqm-|¢d
-
ygoaii s SATgad 740 7 120

Meaning:- Let my eyes be seeing You. Let my hands be engaged

in worshipping You. Let my ears hear stories about You. My

tongue should be describing Your glories. My head should always

be saluting Your feet. My mind should be engaged in meditating

on You.

Note:- Our scriptures say that the human life is

very precious, but is fragile. Every available moment should be

used in thinking of God or hearing about Him so that our sins get
washed away and we may escape the hands of Death. Sri Bhagavatam
says that only the time spent in this manner is time lived well.

ATGEINT T AT I TG |
aead gq & I ITFEATRETGAT || BH(2-3-
17)

It talks repeatedly

about this and uses harsh words to condemn those who stray away from
the path of devotion and waste their lives in other ways. In view

of this Shri Sankaracharya makes a similar request to Lord Siva as

the author of this poem in Sivanandalahari. (7).
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FLERAIIT AT FATRIATTET |
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T ] SICEERT |

The Lord had said that He will take care of the welfare of
those who are totally devoted to Him as described above. BG(9-22).

r

3‘|"1"*4||*3"C|¢4"C|| q‘ra'\fl"il “I%“IIHG |

~

avT MeThigaaET FnTeE agregsd |

-]

What about the large

majority of people who cannot do so? Their mind is still occupied with
attachment to their family, friends, assets etc. and because of this

they are not able to spend much time in thinking of God. Arjuna’s was
such a case. He was torn between love for his kith and kin and to

his sense of duty. His mind was not fully mature for devotion to the
exclusion of all other attachments. To him Krishna said that he should
carry on performing his duties and also remember the Lord. With the
mind so fixed on Him, he will progress spiritually and in course of

time reach Him.

c1<~H|ch3j q’ll(ﬂj\HngH-I( e T
I BG( 7).

EEEERICIE2ERE A
~e 2 ~ ~
e T e degcrm‘ TSt |
gfaan wfa faden sreatfd

TI=gF dNT YSgrafo 1231

Meaning:- O Mother with the long plait resembling a winding snake,
You should bless those who read with devotion this hymn set to the
Bhujangaprayata meter, good education, clean intellect and good
reputation.

Il 23 dcaq |l

Encoded and proofread by N.Balasubramanain bbalu at sify.com

Please send corrections to sanskrit@cheerful.com
Last updated March 10, 2007

=Y



