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A short life sketch of Shri Appayya Dikshita (1520-1593 AD) Shrimad Appayya Dikshita was born at Adaya-
palam village, very near Arni, North Arcot District, Tamil Nadu in the year 1520 AD. His father Shri
Rangarajadhari was the son of Shri Acharya Dikshita - also known as Vakshasthalacharya who was in
the court of Shri Krishnadevaraya. “Appayya” was an endearing form of his real name, Vinayaka Sub-
ramaniam. “The 16th century AD, in South India was an age of confusion when begotry and vigorous
proselytism were rampant. Persecution of one sect by another with the help of the ruling dynasties was
quite common. In such an age, the need was felt for a rare scholar with comprehensive vision and imagi-
nation, whose mission in life would be the reconciliation of the various creeds, cults and philosophies. Shri
Appayya Dikshita filled this essential need. He was a peace maker who pleade for harmony, tolera nce and
mutual goodwill and understanding at a time when people were quarrelling among themselves as to who
was superior Vishnu or Shiva. (Dr. N. Ramesan IAS. Shri Appayya Dikshita Page 3) “Dikshitar’s culture
was at once profound, libeal and wide. His characteristic impartiality never failed him even in his out
and out militant works.” (A. V. Gopalachariar. Introduction to Varadarajastava 1927. P vii) Dikshitar’s
learning, says Y. Mahalinga Shastri, was in the truest sense of the word encyclopaedic.
ANYEEIREs < |

Fopiqararardt fagafagfgmsaramt | (rgrenetfaa:)

Shri Dikshita is the author of not less than 104 works and had enjoyed the patronage of King Chinna
Bomma of Vellore. He was offered “kanakAbhiSheka” by this king in 1582AD. He was patronised by
Chinna Thimma and Venkatapati also. He lived upto the ripe age of 73 years and spent his last days in
Chidambaram.

Some of his most famous works are Shivarka maNidiipikA, NyAya rakShAmaNI, siddhAnta le-
sha sa.ngraha, parimala, chAturmata sArasa.ngraha, yAdavabhyudaya vyAkhyA, varadarAjastava and
kuvalayAnanda. His stotras are simple, popular and effective, for example, mArgabandhu stotram, dur-
gAchandrakalA stuti, ApitakuchambA stava, hariharabheda stuti.

Margabandhu stotram: This small hymn is about Lord Marga sahaya or Margabandhu of Virinchipu-
ram, near Vellore, NA Dt., the family deity of Dikshita. It is very effective when recited before and during
journy to ward off accidents and ensure success. (The above life sketch is taken from the book Shrimad
Appayya Dikshita, published by Shrimad Appayya Dikshitendrar Grantha Prakasana Samiti, Hyderabad.)

The following abbreviations are used in the commentary: (1) VS: Shri Vishnu Sahasranama sto-
tram with Shri Shankara’s bashyam. (2) SS: Shiva Sahasranama stotram (called Vedasara sahasram)
from Padmapuranam with the commentary (published by Tanjore Saraswati Mahal Library) of HH Shri
Paramasivendra Saraswati - 57th pontiff of Kanchi Kamakoti Peetam and the guru of the well known
saint composer Shri Sadasiva Brahmendra Saraswati . (3) BG: Bhagavat Gita (4) BH: Shrimad Bha-
gavatam (5) KU: Kathopanishad. (6) MU: mundakopanishad (7)SVU: Svetasvatara upanishad. (8)TU:
Taittriyopanishad. (9) SA: Shri Shivanama Ashtottara shata stotram from Skandam with the commentary
(called Shivatattva Rahasyam) of Shri Neelakanta Dikshita (grandson of Shri Appayya Dikshita’s younger
brother), a great scholar and poet in his own right. HTIT: = a way, road, path; T = relative or any



one associated, well wisher. So the word qTﬁ!T-'-‘{ means one who comes along with you giving company
and protection FTFH Stotram is a hymn praising the Lord I[UrdaiaaTen® sar=d (VS681) It talks
about His qualities.

Stotram: At this point it is relevant to say a few words about stotram. Our scriptures are explicit
in saying that the Supreme Being is one. It is without name, form and any other attributes. It is called
brahman in our scriptures. This is not its name but one of its many attributes FgEdHITd That which
is big is brahman. Since the adjective ‘big’ is used simply without a noun to be qualified it implies that
the bigness is unlimited. It is infinite and beyond time, space etc., unlike the objects and beings we see
in the universe. The scriptures also aver that it is beyond our senses. The famous mantra from the Tait-
tiriyopanishad (Anu IV) says that the brahman is beyond the reach of our mind and words Tar arar

e SAYTST H.ET 98 If so, how does a seeker think of it or pray to it? This is where our scriptures
come to our help. They also describe the same God (who indeed is without a form or name) as having
many forms and names. This helps a seeker to worship Him through prayers, puja, pilgrimages to holy
places etc.. So we have gods like Rama, Shiva, Durga etc.. The worship of the Lord with form and name
is called ( ®IUr IUTHAT ) saguna (sa = with; guna = attributes; upAsanA = worship). The names and
forms conceal the esoteric truths mentioned in the upanishads. Thus they, like a map, give us some idea
of something which is very vast and cannot be grasped by our senses. The Lord graciously accepts the
worship offered to Him in any form one may choose. Krishna says
AT AT AT AT aY qFd:_dgATsiNgrasaia |
TET aETadl Mgl arHg faeur=sq | BG.7-21
He says that in whatever form a devotee seeks to worship Him with faith He upholds that faith and makes
it steady .

T q9T ¥gar Iad: qeraeHad |
AT T ad: wAT "9 fafsarfsarT | BG.7-22 .

He adds that the devotee engages himself with faith in the worship (as said above) and from that he
obtains his desires which are really conferred by Me alone. These statements of the Lord lend validity and
sanctity to the worship of God with name and form who indeed is without any name, form or attributes.
Later on the Lord says

SAUGEER S UREEL

=TT grEEanT I ATqIaT=T | BG 10-10 .

He assures that to such devotees who worship Him with love He will give the clear wisdom by which they
will reach Him. In this manner the saguna upAsana acts as a stepping stone to nirguna upAsana and
through that the realisation of God.

Prahlada, the gem among the devotees, mentions nine kinds of devotion (BH .7-5-23). The first two
amongst these (viz.)  #QUH listening to the Lord’s names and stories which bring out His glories and

[ chanting them are the simplest and easiest to practise. These can be done by anyone irrespective
of age, caste or gender. They are suitable for the young and energetic as well as the old and decrepit,
a pundit and also the ignoramus. Thus they are suitable for all. It is possible that their very simplicity
deceives one to imagine that they are less potent than the other kinds of devotion. This is not so. Our
scriptures repeatedly assert that they can confer the highest benefits on the devotee. The vedas contain
stotras like the Rudram, Shri suktam etc.. Our puranas contain many. In adddition our acharyas like
Shri Shankara and other saints have composed soul-stirring compositions in many languages. All these are
ideally suited for recitation.



One remarkable common feature to be found in these stotras is that each one may be in praise of a
differently named god like Rama or Shiva. It will praise the attributes of that deity (in saguna form). It
will also refer to incidents to be found in the puranas. The Bhagvat Gita says that the Lord incarnates
Himself from time to time to subdue the evil and protect the righteous people. The puranas contain details
of the incarnations and the deeds performed by Him to fulfill His mission. Behind all the glorification they
will refer to His nirguna (without attributes) aspect also. The composition may be in praise of Shri Rama
or Devi but it will also talk of the God as the Supreme Being. This clearly shows that the composer of
the stotra was in fact praising the formless reality using the form of Shri Rama or Devi as a front. We can
see this being done in this stotram also.

There is one more point to note regarding stotras. Poets have sung praises of nobles and kings
for pecuniary gains. But these men and kings, howsoever great or rich they may be, are only human.
They have their limitations and weaknesses. In view of this a poem in praise of a person has necessarily
to overlook the subject’s foibles, exaggerate whatever virtues are to be found and if necessary innovate
virtues! Exactly opposite is the case with God. He is pure and without limitations. As said earlier He
is beyond the reach of the mind and words. So those who have composed stotrams in praise of the Lord
have invariably felt severely handicapped because of their own limitations. We find such verses confessing
the feelings of inadequacy even in the compositions of great acharyas like Shri Shankara and Shri Vedanta
Desika .

Noyv let us go to the Margabhandhu Stotram proper .
- éa- . -
IIT AETET SqU 94T - T q5eq &9 |l

The stotram begins with the recitation of the holy names of the Lord. The recitation of the Lord’s
names purifies the mind, makes it calm and fit for any serious undertaking. So they are normally repeated
before commencing any work like pooja, religious discourse etc. Here one may recall the familiar verses
recited at the time of commencing puja or any religious ceremony .

CRICER q‘l%ﬂ‘raTHa'n‘aWT'n—cﬁ"sﬁaT |

T T guewma T2 rgna-a<: g
o AT I H@ﬂﬁ‘cﬂ?|
THEA0AT FNSfd T 99T | |
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These verses say “Anyone - may be impure or pure or whatever may be his condition - if just thinks
of th lotus -eyed Lord is certainly pure inside and out. Sins commited by mind, speech or action go away by
thinking of Shri Rama. This is certain.” Thus the chanting of the Lord’s names flushes out the impurities
in the mind and invigorates it. The author can then look to the successful completion of the work taken
on hand - in this case the composing of the hymn. Happily these names may be taken to apply to both to
Shiva and Vishnu. They may be seen in the sahasranamams of both Shiva and Vishnu.

SHAMBHU RTDi | ST g& 9TaIaita I: (SS-74: VS-38) He blesses his devotees with happiness
and prosperity = happiness, prosperity. All being go through the repeated cycle of birth and death.
They experience Varltles of sufferings during each life. During the dissolution of the universe He withdraws
all beings within Himself - out of mercy - and after some time He releases them agaln at the begmnlng
of the next kalpa so that they get relief and respite. Iq: |qqrfr ‘;Lclll-l ‘-lqr(‘qlldglll-‘l‘-i |




e EDIIE EEAS) amrém VS-11 “From whom all beings come at the beginning of the kalpa and into
whom they again merge at the end of the kalpa.” This implies that they are also sustained by Him during
the period in between. This is mentioned in the TU (3-1).  F@T aT AT AT FTF=T I ATAT
STt gq yg=rataut—=a

“From whom all these beings emanate, by whom they stay alive and into whom they merge after
death.”

MAHADEVA HEET: - ASETEl (99 AgRT: | 985 9 GaAqsdcdTgl [acdT TATIAr
HqgcaTgr He is worshipped by everyone. Also He is great because He pervades every thing.(SS22) @&t
e TeasT ATHITENT=d Aafd A&ad aeng=ad qared: (VS492)He is called Mahadeva be-
cause of His superior knowledge and His greatness as the gretest of the yogis. Shivarahasya says that the

sound “Mahadeva Maha-deva” is a divine medicine for those bitten by the serpent called samsara

HEled Agledcdd i : §aeay-as T e Tya s |

DEVA Zq: - SIHILET I99ek:, IY&q s(q9q | AFaaearded T fraeda The word deva
indicates lordship. His lordship is unrestricted feea=a: (SA93) He is effulgent. Krishna says ” I
am the splendour of those who possess splendour,” d\nw\ﬂﬁ—qﬂlHQH\ BG(10-36) Accordingly, @Ha

g4 geg qrar gatae faurfa KU(2-2-15). All these (the sun, the moon, the stars, the
lightning and fire) shine only after Him. It is with the infinitesimal part of His luminosity that all these
shine. %ﬁﬁ{ﬁ': SS413 and  =fHAASIT: SS34 are His names. In the course of teaching of Gita at
Kurukshetra, Arjuna requests Krishna to show him His cosmic form as Iswara. The gracious Lord obliges
and reveals His universal form. Arjuna is overwhelmed by the splendour of the form he sees. He feels as
though a thousand suns had risen at once in the sky fafe gdagEer yagTIgicyar | IfT 9T g9
qT |Frsrae@ad "Aalcqd+: | (BG 9-12). Here, as is usual with the scriptures, thousand is only indicative
and stands for many or infinite. This is a popular verse and is said to have been quoted by the scientist
Oppenheimer to describe the explosion of the first atom bomb which he witnessed.

Effulgence does not stand only for light. It also means wisdom. Shiva stands for infinite knowl-
edge T: |Es: F@afaq MU(1-9) One who is omniscient and knower of all Ffawu¥: FFra FATaorarom
Sif yreadifa gfawT: VS(275)He bears the shine of knowledge &readfd: rear Irq4T fadaafa
drgefa: VS(719) He is of the form of shining knowledge YHTHITCHT | FHRTIEEET ATCHT I T
TRATHT VS(276) His form is effulgent knowledge.

SIVA furg: - form: Aagoee: | e Afeag emgygrmm=ss sy |

Shiva is the personification of auspiciousness. He is completely free from sorrows that characterise all
created beings including plants, animals, birds, humans and devas like Indra and even Brahama the
creator. He is the embodiment of supreme bliss. (SS18) Also FER[aaT sgaaTq fora: (VS27)He
is devoid of the three qualities i.e. sattva(serenity), rajas(activity) and tamas(inertia). These qualities
constitute ignorance (of Brahman or reality) and characterise all creation. So Shiva being free from these
is pure. Patanjali sums up all this in his Yogadarsana (1-23) as FANRHTTITRIAICIE: TEITIIT:
T | FAWT:, AfaaT, rfemar, T, gy, hafewr, &8 yaivst, faarear: sdartT - s,
HTIET FTATE- AT, T SATISTOHE: [ENa9T: 9 g4 |

SfaATr 9rag_ fora: He removes the sins of those who just think of His name. Dakshayani

R 4



says this to her father Daksha Zgrer At fmefa JUT Gohe TEITSHATY gf~@ The celebrated two
syllables SIVA uttered with the tongue even once and that too casually, immediately wipes off the sins of
those (who utter them).(BH 4.4.13) Shivarahasya says this about the sanctity of Lord Shiva’s names:
qaitor ferEamTT AT g9ar |
TG H ATH farafa Wﬂfﬂ'ﬁ'ﬁ:l All the names of Shiva give moksha no doubt. But amongst them
the name Shiva is the best and denominates brahman. The name Shiva is considered as the best among
the Lord’s names .
TEHRAAT AT | TF TeaETed aedt e e g aT |

Of all the knowledge the vedas are superior. Among the vedas Shri Rudram that consists of sixteen
sections is superior. In that the Panchakshari is superior. In that also the two letters SIVA are the best.
The glory of the Lord’s names is dealt with in great detail in Puranas and hymns of the saints.

DEVESHA TE9: - UTHTAT S@maTHI: 99 He is the foremost among the gods like Indra,
Agni etc.. VS(492) FXW: - FIIOT IGTATHIN: G2 He is the lord of the devas. VS(85). He rules with
a firm hand. None can dare to transgress His commandments without facing serious consequences .
N1 AT qa9a | fivefa g4 | i RiE Sy | gegdiaia o1

TU(VII-1) It is for fear of Him that the wind blows; the sun rises; the fire and Indra perform their
duties. It is for fear of Him that death the fifth runs about doing his work with diligence. The same is
said by none other than Yama the lord of death:
HQIQ(‘QIH'H‘CI“HCI HYTd_ Cl“ll('l QI*T |
TTfEss 1T gegdTata o= | KU(3-3).

Now let us go to the stotram proper. It consists of five verses and a sixth one - called ‘:h_vl'gﬁ': that
gives the benefit of reciting the hymn. In this hymn Lord Margabandhu is described as the God with form
as Shiva bearing weapons, as the consort of Parvati. It refers to various incidents to be found in puranas
that reveal His unrivalled power and glory. He is also praised in His aspect as the supreme reality, the
attributeless brahman whose nature is existence, wisdom and bliss .

2. “hl('ilq"ibll('qn(ld RTATATISNT &Y QS%IEH |

JATEAaRe, YEASGIS ol AT |

Tt - forehead; JAFAH - descended or come down; W - crown: indicates that Lord Shiva wears a
crown on the head e - fdeaeTeita %ﬁ'& (SS782). The crown implies that Shiva wears other

ornaments also fg¥vd: (SS273) and %Twrﬂ-g (SS387) HAUEU: THAUEHT FUISEATA AU
VS(737). One who is golden-hued and g’ﬁﬂﬁ'{ a*g@ﬁr %’*TIT{ VS(738) One with body like
gold are also His names. Shri Rudram salutes Hlm saying FHT [EC0gaTEd | TIRT@THRUE is another

reading found in some books 49T&: = foot; implies that when gods like Indra bow down to salute Him
their crowns touch His feet. The crown indicates lordship. Please see the comments on DEVESHA above.
He demands respect and in fact He is the only one to be respected T3 | W’J : gea=:
Y SS(70) He deserves to be worshipped by all. There is none equal to or greater than Hlm says Shri
Suka while saluting Him before he begins to narrate Bhagavatam to King Parikshit fAeaam=amiasas
TYET AT FEI10r T8 A7 BH(2-4-14) (qe: - qeqaT=aeT 7 fqara gfa srger: He has none
equal to Him. VS(355) Iqa®: - ATIIATT ITHT AT T AFAH: There is none greater than Him.
VS (80). Further there is none superior to Him. VS(626) Fw: - T e e sf e

All other devas including Brahma the creator are limited by time and are subject to sorrows Y¥H:
- TETET FETT HATAT aT T7: He is the first and foremost among the devas. SS(111). Shri Rudram




says He is the foremost and is the inner self of the devas T¥®T &4 Such is His glory

RIAAATIENT Wﬂﬁgﬂ_}_{ - 9 = eye ﬂﬁ'ﬂ: = fire: 7Y = burnt: qY: = arrow:
HE: = a worm, insect e is the name Manmatha, the god of love, because he has five arrows:
they are 31'{'%? AIH, i?r, TaqfeddT and :ﬁm(lotus ashoka, mango, jasmine and blue
lotus). The five arrows are also said to be HHIGT: , IHTEGT:, YT, qra-: and T@&AT: They are
fascination, intoxication or extravagance of love, emamatlon, sufferlng pain and benumbing or stupifying
respectively. Kalidasa vividly narrates the story connected with Shiva destroying the god of love in his
mastepiece Kumarasambhavam. Manmatha shot his arrow HHI& at Shiva who was deep in meditation.
He wanted to seduce Shiva’s mind and make Him fall in love with Parvati who was attending on Him, but
failed in his attempt. Shiva could sense that something was amiss and looked about. He saw Manmatha
cowering at a distnce. He just knit his brows in annoyance. In that moment fire shot out of His third
eye and reduced the wretched Manmatha into a handful of ashes. Manmatha is contemptuously termed a
worm or insect as he was foolish enough to try his tricks on none other than the great Shiva. So Shiva is

known as HMATIC: - HIACT A-AYET (T AIATIC: SA(25)

Leaving the story apart, the implication is that there is no place for carnal desires in the prescence
of the Lord; just like there is no place for darkness in the prescence of the sun. By the same logic,there
will be no place for evil tendencies in the heart of a devotee who establishes the Lord therein.

Shiva’s third eye is situated in His forehead. So Shiva is known as WTer=I=: SS(159) and TATETE:
SA(28) It is to be noted that the third eye is unique. None of the human beings and gods including
Indra and the creator Brahma possess such an eye. So Shiva is also known as fa&9ar: |
[egE@euTior Ardiaegacaiaiaer- refifor e & fasarer: | SS(129). He has an abnormal
third eye. The third eye situated in a high position (viz) forehead and stands for supreme knowledge
AT AT AT AR [qaa s ueed graar SA(28). With such an eye He could easily
look into the inmost recesses of anyone’s heart and see the thoughts lurking there. So He could detect by
a mere glance that the god of love has come to His prescence with an evil thought and meted out severe
punishment.

The Shiva-Mahimna stotram (15) says that for his foolishness Manmatha paid a heavy price with
his life and became an object of memory THT: THGHTHT T (& aﬁrg T IR d: | §T Smara is
another name of Manmatha. His arrows have not failed anywher in the world of gods, demons and men.

So he became conceited. Smara became (FTASATHT) an object of memory. The moral of the story, says
the poem, is that an insult to the great will produce serious consequences TfgaT: - TlBAT AATS
a9 9q: El'r%%ﬁl' (SS131) is also one of Shiva’s names. Bhartrihari in his Vairagya Satakam refers to this
incident thus: Wﬂﬁ?ﬁw I (i.e.) who effortlessly burnt up the flippant god of love
as a moth. A big fire instantly reduces a moth into ashes.

YeT: = the Trident of Shiva; 3AT&Q = struck; aefa: = enemy, ‘ = mass, heap: Shiva has
destroyed His enemies with His Trident. But Shiva has no enemies Wﬁl’g T8 gt 7

o (BG9-29) “I am the same to all beings. There is none hateful or dear to me” says the Lord in Gita.
So we have to take “enemies” to mean the enemies of His devotees. We find that during the Mahabharata
war Lord involved Himself to help His devotee Arjuna. During the Kurukshetra war Arjuna was struk
with wonder to see a figure radiant like the sun going ahead of him. The figure destroyed his enemies
very easily with His trident. Arjuna tells this to sage Vyasa and asks who that radiant figure was. He



adds that people think he has killed his enemies so valiantly though all the work was done by that figure.
Vyasa says “You have seen Lord Shiva.”  S9THIEY &9 g’EGII-IrH Wg¥H Krishna confirms this and

says “Your enemies have already been killed by Me. Be a mere instrument.” BG(11-33) #a9a fafaar:
aHe AfaTars vya gegart==

The more dangerous “enemies” a devotee has to face are internal such as desire, anger etc.. In reply
to Arjuna’s question as to what impels a person to commit sins even though he may be unwilling, Krishna
says AT ¥ A Q¥ TANTHHRT: | HETAAT TerarAT fagasfag 3o BG(3-37) “It is desire.
It is anger. They are born out of rajo guna. It has huge appetite and makes one to commit sins. Recognise
it as your enemy.” And later on BG(16-21) He describes these as open gateways to hell that will destroy
the self. He cautions Arjuna to be careful and avoid them. So a devotee in order to avoid these internal
enemies installs Him in his heart and feels safe. Krishna tells Uddhava that once He is established in the
heart evil tendencies like desires get destroyed @THT §QZAT G~ @4 AT g FPJ%I‘ BH(11 21- 26)
They cannot live together like light and darkness. He is called @TH&T - &HTHIT g HHUT T
fEasrT Sfa &H&ET He destroys the desires of His devoteees who seek liberation and the intentions of
those who trouble them. VS(294). Also &HTHATI: | FHEUT &HMH ATRGHT HrAATe: SS(126). Lord
Shiva is the ITfE T%: the earliest or the first guru. He teaches by demonstration. He shows He has
destroyed His desires and wants His devotee to do likewise. He is only too willing to help him provided he
makes his heart His temple. In view of this Bhartruhari describes a sadhu whose heart is pure as having

devotion to Shiva with trident Wfed: Q[I%rﬁr

Unfortunately a devotee has to contend with one more “enemy” - more pernicious than the enemies
mentioned in the preceding para. It is attachment. Desire is a longing to possess something which we
do not have and we feel that thing can give us satis faction or pleasure or security. We try to get that
thing and when someone or something thwarts the desire the desire turns into anger. Thus desire precedes
anger or anger is the result of frustrated desire. Once the object of desire is got and is in our possession
we tend to hold on to it. This inclination to bind ourselves to objects or people around us is known as
attachment. We look to those objects or people to give us pleasure or security. Vedanta warns us to avoid
getting attached to things or people; because firstly the objects of attachment are perishable as anything
in the world is. If we develop strong attachment to something, then parting with it can be a very painful
experience and we may sink under the load of the resultant grief. That was the case with Dasaratha who
was excessively attached to his son Rama. He could not bear the pangs of separation from Rama who had
to leave for the forest for fourteen years. He died in agony.

Secondly it is wrong to look to such objects or people for security as they are perishable and so are
themselves insecure. Hence they cannot confer security on us. We will be left in the lurch. Attachment is
called ( YUIT ) iishanA. Three types of attachments are mentioned in our scriptures. They are attachment
to (1) the money (2) wife/husband and (3) children. Further it is said that attachment, once developed
to something, is very difficult to get rid of. It is like a blob of coaltar that has some how got stuck to
our body. It will take a long time and repeated washing to get rid of it. So we are warned to be wary of
developing attachment to anything or any person. This does not prevent us from showing love to others.

Prahlada gives a description of these attachments (BH .7-6) in his advice to his friends. Talking

about the attachment to money he says @& W‘WIT F@l’ﬂ@ﬁl’ yongrsfr o e 7 ﬁ'UTI?Tﬂ'F‘T
USEEh: g gfure | (BH 97-8-10) He says that money is valued higher than life itself and so who can
give up attachment to it? The thief, the soldier and the merchant trade their dear life for money. In view



of this he warns all to stay away from the objects of attachment and seek the Lord. The boy Nachiketa
said 7 fao=r aiorrar HIS: He said man can never get satiated with the wealth when Yama offered
him immense wealth in exchange for the teaching about self.

Kunti, the mother of Pandavas, in her prayer to Krishna before He leaves for Dwaraka says TT&ITIITHT
faf~r g% Uy iﬁ'ﬂ"i’l She prays to the Lord to cut her attachment to her relatives so that her mind
can think of Him without distractions. BH(1-8-41)

The foregoing introduction is to explain the other implication of shula or the trident of Shiva. The
three sharp points of the trident can destroy the three kinds of attachment that can assail a devotee and
hinder his progress.

The devotee shakes off his attachments to the worldly objects first. This was what Vibhishana did
before surrendering to Rama. As the brother of Ravana and his minister he was very powerful. He was
immensely rich. He had palaces, loving wives and children. But he gave up every thlng and rushed to
Rama without even taking leave of his wife and children. He said TTFdT W IO Eg
e Renouncing my wives and children I have surrendered to Raghava and again If¥acgadr q4T KL
fE=Tior = 99T T Lanka, friends and all wealth had been left behind by me. (Ramayana-Yuddhakanda-
17-16 &19-6). Then he transfers his attachment to the Lord and enshrines Him in his heart. Then the
devotee ties His feet firmly with the cord of love and so He becomes immobilised SUrFTR=aT THTISHIT:
BH(11-2-55). Thus firmly stationed in the devotee’s heart He destroys the evil tendencies therein T
&R Fq’gdllci qEeadrd BH(1-2-17) [e&w: - Il g6 Te7 @ (SS11d):  frqery: - foma:
=T I g fqawrg: (SS211) and  Fege: - gefva g=aita e (SS370) are Shiva’s names.

Further it is said 30U JHTET - TF YO JAH HLEIH ] RIS EIRINNIRIRL
@A ad Iafa SA(11) The trident represents the three gunas (traits). Shiva holding it in His hand
shows He is in contol of maya of which they are the constituents.

TE = FreEasiT AN ararsfaeats ge=rdea: g | -‘%\LG\H‘{I“IIQG\ gfa gfa: (SS310)
Forever He is free from maya (the illusion by which one considers the unreal universe as really ex1stent and
as distinct from the Supreme Spirit) and spiritual ignorance. This is made explicit by what is said about
the moon next.

= half : = the moon I8 = crest, Shiva has partial moon on the crest

T - ggT YU I g zﬁ'nrﬁnfr THIT: (SS32) and also
et EI'Qﬁ' ¥ RN FF EI'FEI% (SSQQQ)The moon appears as a special ornament

to Shiva mﬁ'ﬁ'@‘{‘ A T TOACE e i foannr afed mare ¢ aearadys
SA(5). The moon represents His infinite wisdom. Please see notes under Deva above. It is to be noted
that the crown that Shiva wears does not cover the moon. This implies that Shiva’s lordship over the
universe - His omnipotence - does not veil His wisdom. The shining moon announces to the world that
one who yearns for knowledge should come to Him. Shankaracharya says in his Prasnottara ratnamalika
ar f5 W@W I, FTH fa:? feraTe® | Who is the universal teacher? Shambu. From where
can one get wisdom? From Shiva only. So we have the saying sll-il*-lt%gcl 59U 7 One should pray
to Maheswara for wisdom.”

<

WS = worship: ATE=Y = the Lord Margabandu. I worship Lord Margabandu who wears a



crown, who destroyed the insect like god of love with the fire from His eye in His forehead, who destroyed
the enemies (of gods) with His Trident, who is pure(i.e.) beyond maya and ignorance and who wears the
moon on His head as an onament.

. oy faorgsy
meﬁ’lﬁuummﬁ?

| 9T
31'%‘ ﬁ'ﬂﬁgﬁ?{ I = hmb may mean hand, or leg; ﬁTl'\?lT'[ = shining or appearing prominently;
ST: = serpent, snake; Lord Shiva is decked with snakes @Y T: - HIT: YT YT: {WWT&' B8]
q: Fr‘i‘{‘ﬂ‘ (S543) His other names are S¥&TT:: G9T: TT:, 7 BTT: TET &2 (SS494) and IS -
AT AT ﬂhldl{mﬁ' ST I q: ANTgS: (SS736) Shiva wears a garland of snakes and has
tied Vasuki -the king of snakes - around His head to keep His locks of hair in place.

~

Snakes:- We fear snakes because we identify them with death. And everyone is afraid of death
FEHTIAHE? HYUMA, says Sankaracharya in his Prasnottara ratnamalika. The symbolism is used in our
scriptures frequently. For example:  Ued ®TATIEATS STHTH il'ﬁ’SfQngHhﬁ"ET BH(11.8.41) meaning
“who else, other than the Lord can save one seized by the serpent of Time ? When Gajendra, the lord
of the elephants was seized by a crocodile and found that he could not extricate himself from its grip he
called the Lord saying
T gl alt'i"ilﬁ"('“hl("lld HﬂquJIIGIWIQUI JIH |
e goe IRuTfa T899y ToTaea<u qeiHg | BH(8.2.33)

He says “Whosoever be the almighty God, who protects one, who has surrendered to Him being very much
afraid of the powerful snake in the form of Death - that is very fast and is after him - and from fear of
whom Death himself runs hither and thither, let us seek Him as our refuge.”

Kala means the Supreme principle which devours everything and Yama the god of death who is also
known by the names Antaka and Mrutyu. So at level one He is Yama q<g: HGI&U&IQH Krlshna says
“I am Death who seizes all life.” BG(10.34) He is Antaka 3T=qd: - 3w &UTT JAANHIG AqdH:
VS(520). He causes the end of all life. At the higher level He is the kala or Supreme principle which
destroys everything including Yama, the god of death at the time of dissolution. Lord Kapila gives a
description of Kala to His mother Devahuti. BH(3.29. 36-45). He says it is none other than Vishnu who
draws everything into Himself #TeT: - HAATqd GATHIT ATA:, - HIA: FATATHEH - AT 90.30 (A
WITdg 9T VS(418) and SS(33). The Lord is not limited by time or space or by any material AT~qTcHT |
T AT FEIAFTI =g AETd. ATATeAT VS(518). He is not subject to destruction or anything
that causes destruction.  IHG: | FgfAATE: qeqared T faera gfd acg: VS(198). In fact it
is He - the seer and all knowing who had created the gods (including Yama) and assigned to them their
duties says Isavasyopanishad. — ®faH-INT TR0 S TUTTAATS STARIT=SrTdNT: AR

So the snakes, representing kala or death, cannot harm Him but He wears them implying He uses
Death for His services. Yama himself says *1('%4 99 H Death to Him is like pickles or achAr -
a thing He uses in the process of consumig the creation. KU(1.3.25). Remember that one uses a small
quantity of pickle only to push in a large amount of food - the main dish. Similarly the Lord uses the
services of Yama in a small measure for His main work. FTAR=dT | AT AT SS(83) and
FTARTA: | FTeT: TH:, TEITT FTeA:, . SA(29) are His names. He destroyed even Yama, the god
of death to protect His devotee Markandeya. The name also indicates that He is the supreme Lord who
withdraws everything , the entire creation, including the god of death into Himself at the time of dissoluton
and releases them again at the beginning of the next cycle of creation. His other names are W -

A\



I Y0 SFAET g Fata, SraATedr s gfa gegsa: SS(123), SA(71). He removes
or avoids the death of His devotees. The sage Markandeya confidently sings

TG AT 79 & wfesgfa F 7“1 take refuge in Lord Shiva . What harm can Yama do to me?”
This is also said symbolically in the story of Dhruva. Towards the end of the story it is said that a chariot
came to take him to the place reserved for him in the skies. The Lord had told him that it was a special
place because there will be no return to this world again meaning he had crossed death and will not be
reborn. At that time Yama - the god of death - approached him and bowed down. Dhruva stepped on
Yama’s head and chmbed into the vehicle .

SEINIGRIERE E1 GG-’%III"CIQTHIUGH |

JATHY 99 T4 ATeUarga & | BH(4.12.30)

At this point let us take a small detour and see what our scriptures have to say on the subject of life
and kala or death. This may sound a bit morbid : but since it is literally a matter of life and death we
should know some details.

One who is born has to die and one who dies is reborn STTET f& §ar A ¥& T I
T BG(2.27). From this it appears that this is a never ending process. One can view it in either of the
two ways as follows. 1 - One does not believe in the existence of the other world. There is no inclination
to think about or enquire into the process. Such people are known as Nastikas. 2 - This one - known as
Astika - believes in the shastras and the existence of the other world. He tries to find a way out of it.

The shastras say that the people coming under the first category are to be pitied. The human birth
is superior to other forms of births. Only humans are endowed with free will and ability to discriminate
between the right and the wrong: the good and the bad. Only they have the ability to work for their own
and other’s uplift. The animals do not have free will. Their life is governed by instincts. Because of this
they do not incur any sin for their actions. One obtains a human birth after going through the inferior
births and as a result of some good deeds and blessings of the Lord. It is therefore incumbent on us to use
this privileged position to our advantage and seek higher goals including liberation from death. But if one
fails to seize the rare opportunity that has come his way but fritters his life on petty sense pleasures and
garnering pelf he falls from his status and is considered an ignoramus. BH(11.7.74) &: YT<T ATAY KIED
g A IgaH | ey Eacasaeaaree=gad [ag: |

The question of escaping death has been discussed again and again in our scriptures. We will struc-
ture the discussion as answers to the following questions. 1 - What leads to rebirth? 2 - What is wrong
with rebirth or why rebirth is to be avoided? 3 - What is the process called death? and 4 - Can death be
avoided and if so how to avoid death?

1 - What leads to rebirth? Everyone has to work, at least to keep the wolf from the door. In adddi-
ton people work to improve their standard of living, to provide for the rainy day, old age etc. All these
activities - called karma - can be classified as good or bad. The good ones are those that are enjoined
by our scriptures and those that can be called virtuous, selfless and such. The bad ones are those that
are prohibited by our scriptures and those that are motivated by greed, anger, selfishness etc. Both acts
produce results which are to be “enjoyed” by the doer .

EFRAMISTEY f§ et Youiiq qaq:
@"T FET ‘-[Fcl'é':la; TeTa T d | Skanda Puranam. The good deeds produce happiness, prosperity
etc. and lead to higher births - life of better quality and happiness in this world or higher worlds. The bad

go



deeds produce unhappiness, misery etc. By neglecting to do the duties expected of him and also doing acts
that are prohibited he falls and is thrown into inferior births. lcllgcl('qlﬂ-igl-‘ild o = SEEISN
BT ¢ 949 ﬂﬂ‘ald | (Yagnavalkya Smrithi) Then he climbs up the ladder slowly and gets
the human birth again after a long time says Lord as Kapila to His mother Devahuti. 3THEqTA{ATHTH
FTEAAAATET: | A GHATHT (AAaa=gia: | BH(3.31.34)

Yama - the god of death - tells the same to Nachiketa: “One who is infatuated with wealth; not having
a thought for the other world; such an ignorant person believing there is no such thing as hell or heaven
comes within my clutches again and agam

T qraT: giautfa ate T e faadisd
I AR ATRET IC &fq AT e qui%ﬁrni{u (1.2.6)

So the doer of the deeds has to be prepared to enjoy or suffer the fruits. If the fruits cannot be exhausted in
one lifetime one has to take another birth and try to exhaust them. The problem, according to our shastras
is, that everyone of us had taken countless number of births, done karmas in these births and accumulated
vast amounts of the karmas. This accumulated store waiting to bear fruit is called Gf9d ®AT sanchitam
karma. In addition we continue to do karma in this life also and add to the stock of sanchitam karma thus
necessi tating more and more births. Out of this vast stock a chunk begins to yield the results. This chunk
is called YTTSIH prarabdham. There is no escape from the results of the prarabdham. It determines the
duration of life, the Wealth education and the mode of death even as one is born 3Tq: s Tfad T
faer fveae 7)1 ot fafe=a=a STraaT gfgT: | We have to infer the impressions of the past
deeds only when we are confronted with the results. Kalidasa says this in Raghuvamsa (1.20) W’I@'CIT:
JTLAT: HERIT: JTFAAT 59

2 - What is wrong with rebirth or why rebirth is to be avoided? If one asks what is wrong with
being born, saints like Shri Shankara want us to think and find out if anything is right with it? & gaTC
qre ? aggﬂ'ﬁr fafa~egaTfaeaa (Prasnottara ratnamalika). If one were to think that Shankara was a
sanyasi and so had such a dark view of life, so did Bhartruhari and Kulasheakhara who were kings and
had access to all kinds of pleasures T HETUCT# TLdH REER] A H9l (Bhartruhari Vairagya Shatakam).

The problems start right from the beginning. Sage Kapila points out that nothing can equal the
pain one suffers while in the womb IT¥aTEEH F:@ T ya T wfasafa BH(3.31.9). Then look at the
troubles one goes through as he grows up. As one runs around earning and looking after his family one
is assailed by worries and sickness. He is all the time growing old imperceptibly. — =&Tsia fasfa s=r
Tasgr, TS =g 9 g @&H says Bartruhari in his Vairagya shatakam. He says that old
age is crouching there like a tigress frightening us, and diseases attack our bodies like enemies. Then there
is the fear of the inevitable death. In view of all these Krishna describes rebirth as the seat of pain and
impermanent. ‘i-N'IrH T @TagHuTEad BG(7.15) Later on He again says this world is impermanent
and joyless @lﬁm %?Tﬁ:l'q' BG(9. 33) We clearly see that everything in this world is impermanent.
This includes our bodies, our relations, friends and possessions. The question then is how can one feel
happy when thrown into such a situation? Time is constantly gnawing at our life quietly. Bhartruhari
says life is oozing away like water leaking from a pot with a crack 3TH: [

Death is imminent and can strike anyone at any time. This being the case, Krishna asks “how can
one find pleasure in wealth or enjoyment7 It cannot please him, who like an animal is being dragged to
be slaughtered.” BH(11.10. 20) ®vad: @IAS HAT a7 oG~ | ATHTG ATGATHET THHT T

:l

Next, Krishna said this world is joyless. This is because the pleasures are transitory. They have a
beginning and an end and so are fleeting by nature. Their departure may leave a void and a trail of sorrow.
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Or they may make one to hanker for more of it and leave him restless and unhappy. So He says that one
endowed with discrimination will not enjoy them I f& ST WITT: CRSEIGE T T | ATITaa
weaT T ?1'&' T T | BG(9.22) Such sensory pleasures are trivial and cannot be termed as pleasures
in the true sense.

In view of what is stated here, rebirth is not desireable and one should, if possible, avoid it.

3 - What is the process called death? This is mentioned briefly in clinical fashion in the Bri-
hadaranyopanishad. It says that as the end approaches the individual’s breathing becomes hard and he
starts gasping. His pranas, along with the sense organs, withdraw from their respective foci and gather
around jivatma - the individual soul. As he (jiva) departs, the pranas and the sense organs follow him.
He gets a body as in a dream and enters another body. The impressions of his karma and the knowledge
about brahman that he had acquired in that birth also follow him. He gets a body suitable to his karma
in this world or some other world .

TIHATHTTH-AHT 94 JUIT: ATHEATIT G JaageAi=gardr Jafd |
(4.3.38) meﬁmﬁwmeﬁaﬁrw&r
SIEE] qurqumd a |q¢J|€rTHTﬁT HTIT TETST | (4.4.2)

|"|§(“‘4||<1<'<'J| ‘lHl*AI('CH"q?ICld( FTIAL €9 W 4.4. 4
Krishna says that the knowledge he had aquired in the earlier birth carries him forward in his next blrth
and he progresses in the spiritual path. He does not have to start ab initio. iQIWIHd SEENE IR
&raarstT & BG(6.44) Some puranas describe it in detail making it sound a bit scary. Sage Kapila gives
a description in His talk to His mother. This is on the same lines as stated above in the upanishad. He
says that the individual soul living in the gross body has, in addition, a subtle body called Linga Shariram
or Sukshma Sariram which is invisible. It is made up of seventeen components (viz.) the five sense organs
of perception (called gnanendriyas), the five sense organs of action (called karmendriyas), the five pranas,
the mind and the intellect. It requires the gross physical body for functioning. It does not perish when the
gross body perishes in the process called death which takes place at the end of prarabdham karma. The
Jiva just migrates to another body (called birth) with the Linga Shariram according to the nature of past
karmas and generates new karmas which add on to the sanchitam karma and becomes the seed for future
births.

4 - Can death be avoided and if so how to avoid death? Luckily there is a way to escape death and
the birth that follows. Krishna says “on reaching Me there is no rebirth.”  HHYIT T =g gv-l\rl-H
T fa=ra BG(8.16) The question, now is: ” where is He? and how to reach Him?” The answer to these
questions form the main topic of discussions in our scriptures like Gita, Upanishads and puranas like Shri
Bhagavatam and is beyond the scope of this essay and so is not attempted. One has to learn it from a
qualified teacher.

T QT CH AT -

Y = sky; T = the river Ganges. So the word YT means the heavenly river Ganges;
TaT: = wave; STRIYH: = pleasing, charming; 3I9H = best; The word ITHNT indicates the best
limb in the body viz. the head; This says that Shiva looks charmlng with the waves of the divine river
Canges on His head TTYT: - 9t 9% | TgHEr: 9T gfa TMETET: (SS146) and SA(27). Also

<

gSife: - o TgT Selq I6F T gaife: | T7: Hgfa" sfq fia: (SS286) FeTg: - Teq HIeATHATg
TETIFAATR TS & (SS797).
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The river Ganges was, according to our scriptures, originally flowing in the heavens. The story of
Lord Vishnu’s incarnation and His seeking three feet of land from the king Bali is familiar to all. When
He lifted up His foot to measure the heavens, Brahma the creator, seized the rare opportunity and washed
the holy foot of the Lord that has come his way with water from his water pot. The waters became the
holy river Ganga

w HFHSATA Age=nHTd HlaldAviq "||°|71C1¢H T |

Wﬂ?ﬂﬁ‘\%ﬁ‘ qaET FrATRE S waar fawee #fa: | BH(8.21.4)

The story of the descent of Ganga to earth is also familiar. It is mentioned briefly in Bhagavata in skanda 4
- chapter 17 and skanda 9 - chapter 9. It is given in detail in the Balakanda of Ramayana. Sage Viswamitra
narrated it to Rama and Lakshmana as he was taking them to Mithila after he had successfully completed
his sacrifice with protection offered by the brothers. King Bhagirata - a scion of the ikShvAku dynasty to
which Rama belonged - was instrumental in bringing the river to earth by performing severe penance. At
his request Shiva received the mighty flow of Ganga falling from the heavens and released it as a stream on
the earth. A large gathering comprising the residents of the higher worlds and great seers came to witness
the wonderful event. They, along with the people of this world, praised the waters of the river Ganga
as pure because of its contact with Lord Shiva WdTg gfad arg qfa=fafa 9879 (1.43.28). Hence
the saying HTIIT qH tullrﬂrcrclt (ie.) death in Kasi, now known as Varanasi, brings about salvation.
King Parikshit decided to spend the last seven days of his life at the banks of the river because of this rea-
son F:EAT T I ATCSHHT: | BH(1.19.6) It asks “which dying man will not resort to such a holy river?”

Ganga:- Now let us get behind the story of Ganga and see what it means. Brahma to whom Bha-
girata prays blesses his efforts. But He cautions the king that he should pray to Lord Shiva and involve
Him in this matter because the earth cannot withstand the fall of Ganga from the heavens. He adds that
no one other than Lord Shiva is capable of receiving the torrent from the heaven. This is because Brahma
knows that Shiva is firm and unshakeable. | ﬁ“ﬂﬁﬁl‘ (VS 28). Also SA(72) =TI J&r:
T BT | g8 39 &ear fafa &rﬁ;gw TEN qET

N

The 7T in the name Ganga stands for Gayatri which represents the eternal, supreme Brahman. In
Gangashtakam, she is addressed as the very embodiment of Brahman, ‘I'ﬁﬁw . She is eternal and
formed by the fusion of the powers extracted from the three - Brahma, Vishnu and Shiva. So Gayatri is
worshipped in their forms during the three times it is recited (viz.) morning, noon and the evening. In
view of this Shiva has placed her on the head - in the chakra called Brahmarandram. The scriptures define
six chakras or seats of power in one’s body. The chakra on the head is above all these and is the seat of
Brahman. This is also the seat where one visualises one’s guru in the form of Brahman and meditates on
him because one’s guru is not different from Brahman T[®*&EAT&TcIH®] . The fact that she is formed
from the powers of Brahma Vishnu and Shlva is stated symbohcally in the story of Ganga.
3‘||G|'1||Q|"|C1|H§(‘q |'1*4H°‘4|"||‘\‘-||'3| \11('1 EECIESR "l”“l-‘%lll“{"ll WITEd: qTeieS qra-H |
T I WeT fyAlSiges E, Fi941 mvﬂwﬁﬁrwﬁwﬂ'(ﬁ{dﬁr

This says that “you Ganga started as water in the water pot of Brahma, then came into contact
with the foot of Vishnu and again became the crown jewel on the locks of Shiva etc.”

Placed on the head of Shiva who is Himself the embodiment of knowledge the stream of Ganga is
symbolic of knowledge. So Shankaracharya refers to it in his Kasi Panchakam as ST=iwarar fawari<
§i’
The stream of right knowledge is the pure original Ganga. Again later he says ﬁ"ﬁ’rﬁl—d?ﬁ' T
FTTgT(ie.) the Ganga of knowledge is the mother of the three worlds. This Ganga who is Gayatri and
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Brahman and is kept in the chakra in the head by Shiva is same as Uma or Parvati can be deduced from
the following references. These are taken from the well known Lalitasahasranamam (LS). 1 - She is of the
form of the three gods, Brahma, Vishnu and Rudra.  GfE®=T F&IEAT LS(265) IS TTa=a & qun
LS(267) HETHEUT ®F&9T LS(269) 2 - She is Gayatri IS LS(420) 3 - She is Bhavani WaT=r LS(112).
Durga

LS(190). Parvati 9radr LS(246). Uma IAT LS(633) 4 - She is seated on the head in the Brah-
marandhram. forefem@T LS(591)

So Ganga is Brahman, is Gayatri and is Uma or Parvati. She proclaims the Ardhanari (the insepa-
rable combination of the male and female principles) concept ( ST¥HTLI EEIH ) of Shiva which is not
explicitly seen in His representations (where Uma is shown as a separate figure). Thus one who knows
Ganga knows Shiva and vice versa. Krishna says @raamaieT GFIE.—.?QI' Of the rivers I am the Ganges. So
it is not an ordinary river that the Lord had placed on His head. No wonder, then, that the very utterance
of the name Ganga washes away one’s sins even when one is miles away from the river. This is said in this

popular verse that is normally recited before taking bath. TI?{ Tl?ﬂ%l' T ERLGR TISTATAT ey | W
AT fawes T =gl

The avadhuta saint Sadasiva Brahmam has composed a song in praise of Ganga (jaya tungatarange
gange ST E\ﬁ'ﬁﬂ?{ TI?{ ) wherein he salutes Ganga as one who purifies the worlds and cuts asunder the
manifold bonds of mankind ( FHAHITUSHHA TSI, W‘admﬁﬂ | @fas = sickle; instrument
for mowing). Shri Gangashtakam says that if one dies on the banks of Ganga he goes to higher lokas
compared to which even the world of Indra looks very inferior .

|
qaT ATd: ATThAIeqZ AT IS A Tqor e :

We can make one observation on the story of Bhagirata bringing down Ganga. The Lord - being the
father - always gives much more than what one seeks from Him though this fact is not appreciated. He is
FHIC: | TFRT: AT TR TETAHT TR VS(298). He knows what the devotee asks and why
he asks for it. The Lord not only gives what is asked for but goes further and fulfills his mission though
unasked. In the case of Bhagiratha, he could have asked Shiva for salvation for himself and his forefathers
and got it. Instead, he just asked Him to bear the Ganga as she came down from the heaven. But Lord
Shiva helped the king not only in bringing down the river but also gave salvation to his forefathers then
and there itself. Please carefully look at what Shiva told the king when He appeared before him. He
said “I am pleased with you. I will do what is dear to you.” Ramayana (1.43.3&4) IHTIf: ‘ZI'SZI‘TFCI‘:
ATTHEATAI | TIAedss 0% ®fesara aa e |

We all know what was dear to the king and what was it that had been haunting his mind for years
and made him do severe penance, once to Brahma (for thousand years eating once a month and so on)
and again to Lord Shiva. The king’s idea was to then lead the river to the place where the ashes of his
forefathers were lying for ages and perform their final rites so that they will attain release. But this was
what he got as bonus. In addition he got salvation for himself also though he did not ask for it. Ganga
represents Brahman and Shiva is Dakshinamurthi - the giver of knowledge about the Brahman. Thus the
story of the king getting the Ganga with Shiva’s help implies he got the knowledge of Brahman directly
from the Lord which knowledge results in salvation.

This was what happened in the case of Arjuna also. He met Krisna at Dwaraka and asked His help
during the Kurukshetra war. Krishna agreed to help but He said He will not take up arms. But even at
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the time when Arjuna made his request Krishna knew what was the mission for which he was seeking His
help. And He fulfilled it then and there. Later on when teaching Gita before the war had even started
He told Arjuna: “These enemies of yours had been killed by me already. You just be the instrument and
enjoy all the glory.”

T AT Fear I geT TS q98H |
qyaq fgar: w@ae fAfagars ya gsg9arte1 BG(11.33)
At the time, Arjuna was unaware of the greatness of Krishna whom, as he admits later on, he considered
as his friend only. He laboured hard and “fought the war” but it was over even before it started. He “won”
it and got all the glory. In the same way King Bhagirata took the trouble to drive ahead of Ganga all the
way to the seas and then to the nether world where he saw the ashes of his forefathers, performed the last
rites with the holy waters from Ganga and “got them salvation.” which was already an accomplished fact.
The Ganga was named after him as Bhagirathi. This was the case with Dhruva, who wanted to be a king
but he got that and also a permanent place in the heavens.

~ A -
TRTC = the holy syllable OM; dTEr = garden, park; FUT: = deer; Shiva is likened to a deer in

the garden of the holy syllable - meaning He is represented by OM also known as pranava.  STRTCET:

- AT €Y E@EY I T aYT(SS138) Shri Krishna says in His Gita (10-25) “I am OM among the

words.” ﬁ'lTFH'FﬂWW Manu, the famous law giver, says that the letter OM by itself represents the

ultimate reality - the Brahman THTEL 9% F&T He adds that the creator Brahma extracted the three

letters from the three Vedas and 50 the syllable Om is the essence of the vedas &I HTW T HH1C

T gSATIa: | dEAITAgag yqa: |idia

A similar reference is seen in Chandogyopanishad (2.23.3) GTena@IwaTs Ma«Ra 28 ATC: AATEaIY
Shri Bhagavatam says that sound OM was acquired spontaneously by Brahma - the first born when

he was in deep meditation. BH(12.6.44 and 39) . It says that the origin of the sound consisting of three

parts is unmanifest. It flashes by itself and it reveals the nature of the almighty and supreme spirit.

quTEaTeHAT ST TR THTST: |

EITRATRATST TrareTg fareaed | |

TATSYA AT TS eAFAINT: FqE |

qq_ dleelg HITddT d/]r: TYHTH: |

Manu says further that a student (during his gurukula days when he learns the vedas) should utter
OM both when beginning and ending his studies. The reason, he says, is that without uttering OM in the
beginning the learnmg perishes and if OM is not said in the end what is learnt will not be retained

FTRIUT: WU FAIRIETa~d 9 99<] Iaqﬂdl%grﬁmﬁﬂﬁﬁl
IS

In view of this Kalidasa compares Manu -th t of kings in the solar dynasty to OM in a grand simile

ATH BT TUaS~—<aTidg

Pranava :- We can see discussions about pranava in Mandukya, Shiva Atharvasikha, Prasna and
Nrisimha Uttaratapini upanishads. This is also mentioned in Vicharasagaram. Here we will see it in brief.
JOrE: - FUrEr AT TIHTCHAT aTaeh AT, TREaII=Iums gorg: (VS-957). He is in the form of
pranava represented by OM. He is not different from the creation. So pranava represents both brahman
and the universe. Sage Patanjali also has said this in his Yoga Sutra (1.26) &I ar=®: Jra: | THYr
Tﬂﬁ' FAAATa wura: God is greatly praised by this. Earlier we saw that a stotram mentions the attributes
or the qualities of the subject of the stotram. Thus pranavam indicates the auspicious qualities of the
Lord and obtains His blessings to one who chants it. Patanjali adds (1.27): @waqeaq@dHTasH® Il The
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chanting of pranava with understanding and faith is meditation on the Iswara. Pranava is made of the
three letters A,U and M. These three letters represent the consciousness presiding over the three states -
waking, dream and deep sleep states which one passes through every day. The consciousnes is same but it
functions diff erently in these states. The Mandukya upanishad views pranava as being composed of two
parts: one having sound and the other without sound. The OM as specified above made up of the three
letters is pronounced and constitutes the “sound” part. The upanishad says that the brief interlude that
preceeds and succeeds this “sound” part forms the “silent” component - the fourth letter Wﬂﬁ’ﬁ
SHAETT: FIAIWH: foar S§a TaHIT ATHT SaudTenT=, T U 3%, T U9 J&(Mandukya
12) They represent the two aspects of God (viz.) with form and without form respectively. The “sound”
part signifies the saguna Iswara and the “silent” part the nirguna Iswara. Thus one can worship OM as
God with form. This is like invoking our favou rite deity in an idol or saligrama stone. Here we invoke
the God about whom we do not have firsthand knowledge but learnt from scriptures or from some other
source in the idol or some other form of representation and worship. The representa tion is known as
pratikam ‘;I_cﬁw Meditating on the fourth or the silent part as “I the Self” is known as Ahamgrahad-
hyanam W@ne who meditates like this is called a muni HTATI ﬂ'ﬁlﬂﬁ'ln this type of
meditation there is no difference between the meditator and Iswara or the obJect of meditation. As a result
of this meditation the muni is blessed with the knowledge of the Self and crosses over the samsara. Thus is
explained Shiva’s name WATGTLET: | ATTL € €T T : TUT | ATGILEIE T JEIHTATET,

T IhcaTal | TaeTed THCTe i HeaTeAT THagH | AT Tdided g a: [ FA=uearer
TEAIYaTar SEEH | 9% I9¢ T &7 FLIgT &fa gia: VS(138).

The question, now is, if He is Himself omkara or the pranava, why then say He is the deer in the park
called OM? The answer is that He is OM the park as Paramatma as well as the deer the individual Jiivatma.
They are one and the same but look diff erent to the uninitiated. The deer, unaware of its status, roams
around in the park feeding and enjoying itself. This is an echo of the famous Mundakopanishad mantra

&7 gUUIT 99T 99TaT A g3 TRTEld | a9 [oud @gegae e AhETRetta | MU
(3.1.1) This mantra talks of two friendly birds sitting side by side on a tree. One is eating and relishing the
fruits and the other one is quietly watching it. Here one of the birds represents the Jivatma. Eating the
fruits is enjoying the results of the past karma and the other bird which looks on is the Paramatma as He
is not attached to the fruits of action. Similarly Devi is described as TT&hTCTo {&Jﬂ?l a female parrot in
the cage called OM in the Devi Navaratnamala. The saint composer Thiagaraja of Tiruvaiyaru addresses
Rama as SHILISALHIT a parrot in the cage called OM in his famous song beginning Jagadanan—
dakaraka. Similarly the saint composer SadasivaBrahmam talks of Krishna as YoraqgresiTa®qTe one
who is hidden inside the lotus of pranava (in his song kridathi vanamali hrsfa a=HTAT )

T
fag: = a superhuman being of great purity and holiness possessing eight supernatural powers called
siddhis. Can also be taken to mean a great sage gofad = worshipped; T = foot He is worshipped
by great sages and other semldlvme bemgs endowed with supernatural powers HE'F‘E'FE_CI‘ - wafyhr:
FIHSETRNRT: ERIFATROE [T afv=ed: | ITCARVHAT T AEATEL AT ATEATH(SS536)  afe:
;| ghe: arfcaseasaifenn: qagfaa: | IiRergrieaT Tergsehn: wefyuaaenrthe

‘Iﬁi’d’ FIT‘IFTIT'F SS(777) The word 81ddha fag means accomplished or perfected. Linking with the
earlier word, the muni meditates on the pranava. WHT ﬁﬂ'ﬂ?ﬁ' g s == Once
he understands that he, the meditator, and the Iswara the object of meditation represented by pranava
are not different , then he achieves his goal and becomes a siddha purusha. The Mandukya Upanishad
sentence quoted earlier says this only (viz.) that one who realises the true meaning of the Omkara - that
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it stands for the non-dual, indescribable Shiva obtains his goal which is his own Self. Shri Shuka mentions

this in his prayer before he begins to narrate Bhagavatam to King Parikshit. W‘ﬁ%’WﬁW
frarqueat f& awaate=: BH(2.4.21)

Such a realised sage abides in his Self. So it is said TTEWIT: TXH I€ &I TYI( g¥d: Hanuman
is such a siddha who has immersed himself in the sacred Ganga and drank deep its water of knowledge. So
he is known as WT‘IT gf¥s: = best among the knowledgeable people. He sees his Lord Rama within
himself all the time. Whenever His name is mentioned the Ganga within him wells up and flows out as
tears of joy and his hands go up over his head in salute I T TLATT HaA aF aF 'iwcl‘-l{-cl@hlo-\rllm

qTEfd THT Ted [~dh#_ says a popular verse about Hanuman. So his being shown
as seated at the feet of Rama brings out the idea that siddhas worship the feet of the Lord. Truly speaking
a siddha has nothing to worship as he has no second to him. Whatever he does becomes an act of worship.
Sankaracharya says thls in his Shiva mAnasa puja
ATHT & l‘ll’\\ﬂl "lld (‘l&‘l'\l JToT: qu
ECUEEARIECIN RS CINE
Ho T TEAL: WRtewiaty: s g4t ﬁrr
JIRH HUTH qacihd 9T T |

Since the siddha has identified with Ishwara he is detached from his body. He knows that he got his
body because of prarabdham and it will continue to hang on as appendage as long as the the vestige of
prarabdham remains. He is aware that prarab dam will take care of it. So he is not concerned about it
just as drunkard does not overly bother about his dress. Krishna says this to Uddhava:

é%‘ q 99 (HCII("*ICI‘:L\I(“"IG qr IHGJ :r CITQ'&-I‘ JATSHITHAEAT & IH |
TRV SAANTEYS ATaT quT TR AfeTTET | BH(11.13.36)

Once his prarabdham is exhausted the body drops off. There is not death in the usual sense. His
soul does not go anywhere as in the case of death of ordinary people but just merges in the all pervading
brahman. This is like a pot getting broken. The space within the pot is not disturbed but just becomes
one with surrounding space. This is said clearly in Brihadaranyakopanishad (4.4.3) FrsamET YR
ATARTH ATCHARTHAT T TEF TTUT IShIAT~T F8d 9

This was what is said to have happened in Bhishma’s case .

ATHATHTTATIET GIS=a=TE JITLHA BH(1.9.43)

wSr = I worship W the Lord Margabandhu.

I worship Lord Margabandhuon whose limbs snakes appear prominently, whose head looks charming
with the waves of the celestial river Ganga, who is like a deer in the garden of Omkara and whose feet are
served by siddhas (great seers).

3. g ==y
N A~ .
AIANATHRAGTTATTY
T fesrg=mia=ye | T
This verse is the third among the five verses that make up the stotram. Thus it forms the centre-piece
and is loaded with precious vedantic truths. It was said earlier that a stotram will describe the Lord with
form and will also refer to His formless aspect. We see the formless aspect of the Shiva being emphasised
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here faed faaT=a=9:- A= = cternal, ever lasting, imperishable ﬁTﬂ: = pure intelligence HATA<
=supreme bliss ®9 = form.

These words are the repetition of the famous upanishadic mantra dc TR T&l
TU(2.1.2) that says Brahman is satyam, jnanam and anantam. This is one of Shiva’s names
qfaq@=®T: | §o9s A garsd @eyg=ad | fAeq
AnlAld (F"l (T dUT ARIAHTAH | ATT<IaA
M qaIATE ST g@&Y TafcaaareaTsey &7 T
gfegar=®T: | SS(653). Rama’s form is existence, knowledge and bliss HeIFTATARILIL says the

saint Sadasiva Brahmendra in the song ®afd 77 &&¥ (kelati mama hrudaye). So is Shri Lalita’s form:
gfae<&qur | gcd A=<y &&sHa UF
AT IEardqedT §fq afegara=—=&rqur | LS(699)

fAeg® Nityam implies eternal existence - that is - it never ceases to be. It is not limited by time.
Terms like the past, present and future are not applicable with reference to it. Lalita is known as Nitya

(eaT A FasHaTeaT | ATGAT9T a7 FALSTATH [ ga: | LS(136).

ATEq: and HHIH are two other names that have the same meaning as Nityam IT&d: | ﬁ‘i’

?nlmi THEYadT Yaaiia qrad: | arEare
g ’gﬁr | SS(398) ( ) He exists in all times in the same form or without any change Ir&q

!ﬁ‘g‘ AT AT qrE:, qrad foea=gaq gfa )
qa: 1 VS(56).

satyam G | HITAATIT GegH SS(432) ATTaUETeaTe. TLHTHAT Teg: ' ded
STAH F&l gfd
ﬁi%l VS(106) In the invocatory verse to Shri Bhagavatam Shri Vyasa salutes the Lord saying ded 9%
(ie.) we meditate on the supreme Reality that is not affected by the three time periods - the past,
present and the future. BH(1.1.1) . He also winds up with the same words & I¢ H1H{g
BH(12.13.19) implying what is discussed in between the beginning and the end or the subject matter
of the purana is none other than Brahman which is Satyam.

. . . . . . 11 . . 11
Shri Lalita is known as SeasTHTI==€qT | G ST+ ATT<=T &F T | G S99 5&l

Farstreram=e s|ifd o 1 LS(790).

Bhartrihari, in the invocatory verse to his Satakatrayam salutes the Lord saying fearaTeraat=g=n
CEEIELLIEL GR

He says that God is of the form of eternal consciousness unlimited by spatial direction, time etc
1%'91‘

FTAT AT GAATAEAT,
BHT&QFQ'H@HTET ‘ﬂ—{ﬁr TuT T feFwrar =mear Iy arte e

d{ﬂGIl‘%%'?ll"II{itz“dl |ﬁ-‘iﬂllﬂtqtqlﬁﬁtq|“=l QA4 PlAd]
FEOEI=g#Acad: | Iq UF Aa=araiqar | fefauri=gRy—=ar sevsavsaaT- ;|
&!_cl‘ chit means pure intelligence and indicates brahman. So the Lord gets the following names f==TeRT |
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Aq - 9 TeaeasY 97 | =TT SS(456). Also  fawwer: | fe=aafagT:

SS(829) Devi is described as f=4T |

FaT=a=7aT LS(251). Now let us go back to the reference from Bartruhari: (ie.) SAH=ara-ATIHTY
|

=TT JTe=T 7 | et araq ) argst gidder a |

TAgITA@: | No doubt brahman is without any limitations mentioned above. But it is not void or
empty like space which also seems unlimited. It is not inert but shines in the form of consciousness. This
is clarified here.

From where did He get His wisdom? In reply the invocatory verse in Shri Bhagavatam referred
to earlier says: TS TG | SECERAIS T JEH | HEq: fagsm=faeg: | He is omniscient. His
knowledge is inherent and not obtained from anyone else or any other source. It is knowledge itself without
a trace of ignorance.

ATA: Ananda : Brahamn is of the form of pure bliss Tl FRITd AT TU(3.6.1). The
Taittiriyopanishad has a section exclusively devoted to the ananda aspect of brahman. This section is
hence known as Brahmanandavalli or Anandavalli. This section is unique in that it talks of several grades
of ananda experienced by different beings. It starts with the maximum happiness that is possible to be
experienced by a human being as the unit of measure. The next higher grade of ananda is hundred times
this unit. Thus several grades are mentioned (including that of Indra and Brihaspathi) and the top most
one mentioned is that of Brahma the creator. But a wise person who has studied the shastras and got
discrimination knows that even Brahma’s happiness is fragile and limited. The Brihadaranyopanishad
says that any ananda experienced by any being is just a droplet derived from the bliss that is Brahman

Wﬁ?ﬁ(43.32) Incidentally this is one of the names of Shri Lalita.
(LS365) HICHI-I-GNGI'\IH\T'F FETaTa~gara: | The commentator Bhaskararaya explains this name re-
ferring to these quotations only He says  ETEIT ATCHET] I
Sty MCIIJET 3"&‘|¢J|"1"<1|'3"¢“|<4|('1|‘4'1Q| SIEIBSE ISR IKEL
BTFT SHATA_ANTCT AaT: GIIHTAT: aﬁ.llql"ll
Sl S S EI AR TR E I E AR IE BT ]
A HIFHART TEAT: I AT AT T
Hl’illd‘-lxrlld-'dl ' A | At AT
T IR AT =T T gharforarar

TS AT TR TATATH Y ‘-ll{l‘&?l(‘q"i
< | S
MAIEEISIRIEEEINIE A R IE B

frprer fagar=
W SIS EIEVRER IV ERICIR I IS L
TR AeheaHd Jaafaarag: |

One may wonder why should the upanishad take the trouble to describe the many grades of ananda

starting from the bliss that can be enjoyed by a human being. The answer is that the detailed description
is a carrot the upanishad is dangling before us. It wants to reveal the fact that even the highest degree of
happiness that one could enjoy is just a particle of that limitless ocean of bliss. It wants us to get excited
at this revelation. It wants to prod us to strive hard and reach the pinnacle of bliss that is brahmananda

and not be content with merely scratching its surface. The following are the Lord’s names in this context
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T | AT tauEr T fasreem= wE feosgfer 1 SS(189) and VS(618) @AY |
FEETETeATd. ATT=T VS(560) . Also FE[TF==: | FETET ATl Fu=: |  oTa—= & &1
srear 7 foafa gagdt’ fo o) e smomr fagrfH' feosfa: 1 SS(560) and  EETARR:
AATATS AT NI e Far=a: | [as=HT== a8l fa 5qfa: 1SS(673)

(- ﬁgﬂ;{: eliminated AT = without remainder THI: = lord of

the universe - here it refers to Indra [ = enemy 9drqd: =dignity, glory, valour.

Shiva is the destroyer of the valour and pride of Ravana who was the enemy of Indra. Once Ravana
tried to lift Kailasa as he felt he was strong enough to carry even the abode of the Lord. He was inebriated
with power because he could conquer even Indra and other gods. He forgot that all his might and glory
were only due to the blessings of the Lord. He even said that Shiva has not known that a danger has
come to Him! This incident is mentioned in Ramayana (Uttara Kanda - canto 16). fasTaes T S+q
eI reradq (Uttara kanda - 16-24). Shiva wanted to teach him a lesson and curb his pride. So He
playfully pressed His toe. The pressure applied by Him crushed Ravana under the mountain.  @ar &
qgledl <ar1 Jaa 8¢ |

d It FregmHTE FAar| |
ﬂﬁdl%@ TACTET AATRITIAT gor: | (UK. 16-27,28). Ravana struggled hard but was not able to
extricate himself from the tight spot. Finally he prayed to the Lord and got himself released. So Shiva
gets the name

W agm'rwngra'gwuw EUre Y 79 gXdifa 8¢ | §§ T CHTIUTET
|ﬁ1§1§'® THATIHTIITAETY ora+
EETRE

TATCHATES
W—ql‘ildlﬂb“qﬂ(‘lﬂl(’idlﬁgwlﬂh

gfasT @eaTHIgaquiadr qaifa @ sfal |
" geETAT fretut g ofea: 1 95(623).

Ravana was the grandson of the great sage Pulastya and the son of an equally great sage Vivasva.
He was born as an asura due to a curse. Krishna gives a description of asuric nature in the 16th chapter
of Gita entitled w EITEITENT: and also in the 18th chapter. He says that people with asuric
nature are given to ostentation, arrogance, lust, anger and insolence. They will nurture innumerable hopes.
These tendencies will pave the way for their downfall. We see that Ravana’s character fits this description
exatly. These qualities lead to his ruin. Ravana was vastly learned (as is indicated by ten heads): but was
foolish enough to think he could shake the Lord who is e

all pervading, firm and unshakeable T&ITd: S AT |

BG(2-24). In fact if He shakes the universe will shake and without His will one can not move even a
blade of grass. This is graphically described in a story in Kenopanishad. Thus Ravana committed a great
mistake but Shiva curbed his pride and let him off HITEEINFATIH:- HIAEH = gold:  3WT: =
mountain: §vx: = lord and in this context means best: dTT: = bow: This refers to Shiva using Meru
- the famed mountain of gold - as a bow in His fight against the three asuras. The three demons named
Kamalakshan, Darukakshan and Vidyunmali were very powerful because of the boons they obtained. They
lived in three cities built by Maya the divine architect. They troubled the devas to no end. The devas
entreated Shiva to save them from these asuras. When Shiva started to fight them the devas wanted to
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take part in the fight. The earth became the chariot, the sun and the moon became the wheels, Meru the
bow, the snake Seshan the bow string, Vishnu the quiver and so on. But Shiva felt that all these elaborate
paraphernalia was superfluous for the task. So He discarded them and destroyed the three cities just with
a smile. When the asuras repented Shiva forgave them and took them into His service. This deed of Shiva

is often referred to in hymns &0 TET TIT TITGINS TR (95T HIIS: FAAIAAT GO qT0T
: : l - . .
FUORT AATT-EAT: Jfa=ar A4t yogTiaT: afe T ¥ g29 g@a THar A Tt |

So He gets the following names Y¥=a¥: | GLIFOT TLOT areomeqe—=<: | fgeen ' g fae
a’ﬁ‘ fred' f g&r | SS(45) and VS(335). One who shattered the cities of the enemies of the gods
| : | e i - 3 —”W T Taer FaftaET

ferreom | gdeEREaT for=r T geT gree |

fa g Wﬁﬁmﬁww&wﬁﬂﬁw TITEE TOHEY, A AT
%wa'mﬁrmﬂr@rwwr EIRGH AL T, Biﬂlldl(-izgdm |q¢JH|-1Hq qY[ed IUTaIe, Ferhd

daq GGIIGI"IIQQh ‘il\l‘ld CEESE a*ﬁw'ﬂllqlw “ll(id(‘l CIG'\'L ‘\‘i{ﬂ*ﬂ‘q‘h’# AHHTHA

WWW@@WWWWqM HETST: 919% a<ud | T6ad [qeuTereqeaume s ahad
TeqTie gtegH | 39 T fraceer- o TAT AAYACERT TGN TATg TRl T
Wi’ﬁrlﬁfwﬁ'{%aﬁ‘w ﬁ‘ﬁrﬁﬁ?@—@mwﬁm i)

?&le\“l et XH - WHIQ(I\HHI"I @AY HFHIJUTATH<EIEHH |

sfa gfaeg 'ﬁ"ﬂnguuu fae %W g faea: g ﬁicchw-dl Ifa lll%r o

S$S(104). and YST: STt SRR | ST | $S(939). One who
conquered the three c1tles a% firfoy==aT - ﬁ'l' e q—{a‘r—ﬁﬁr CINCECE a@ﬁr ar ﬁ'I'FTWTI ™A
e sfavwhag @ wwre fercg=a firc zﬁr SF_NTHT, s9gd T 99 Fers g
gfa | One whose bow is mount Meru. SA(65). Incidentally, this episode shows that the Lord is capable of
using anything as a weapon. As Rama He used just a piece of straw to chase Kakasura who misbehaved
with Sita. In the case of Tipura He chose to use a mountain as His bow. He can do without any weapon
also. He discarded the bow and burnt down the three cities with a smile. He subdued Ravana with a little
pressure from His toe.He destroyed Manmatha with a mere look.

The Tripura episode conceals the essence of vedanta as do the stories in our puranas. Krishna men-
tions this fact to Uddhava in His final advice YXr&faT&T 3|YE: 7 The words of the sages are indirect
in their import.” BH(11-21-35). The reason is that these great truths are meant only for those who have
faith in the words of the shastras and the teachers who expound them, are sincere and are ready to put
in the needed effort to learn them. They cannot be laid bare to those who are not qualified to receive
them. In fact such people run the risk of misunderstanding the teachings and being mislead by them .
That is why Krishna, after concluding the teaching of Gita, warns Arjuna that the valuable lessons taught
to him should not be imparted to one who is not devoted etc., as said above & o ATAIERTT ATFITH
FETAT | T IILIVS =4 T T AT Ars¥3TGATa | BG(18-67). Great truths, like precious diamonds are
not meant to be hawked in the streets like cheap vegetables. A diamond merchant keeps the diamonds
carefully locked in an iron safe in his shop. Only a handful of people out of several milliions in the city will
be fit to enter the shop and enquire about them. The merchant, will welcome the customer, engage him
in small talk and enquire about his requirements. By then he would have assessed the customer’s worth
and seriousness to do business. Then only will he unlock the safe, bring out his wares and show them to
the customer. Similarly vedantic truths are invaluable and are to be guarded carefully and given only to
the deserving. Brief explanation of the Tripura episode follows.
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It was said that our body is viewed as being made of three layers - the gross body, the subtle body
and the causal body. These three bodies are the three puras or cities. The paramatma who is of the form
of chaitanyam or consciousness is omnipresent and is present in the body also, and enlivens it. The body
itself, being mere bundle of matter, is inert. Krishna says this & WY ®ivdd &FHAEITT and in
the next verse &=s ¥ AT fafg 9 &Y 9IT¥a | BG(13- 1 and 2). The consciousness present in the
body is known as atma or jiva or jivatma. But it is not a part or product of the body that is liable to
decay and destruction. Such modifications of the body do not affect the jivatma. Even on death it is the
subtle body which travels to take another body (as stated earlier). The atma being all pervading does not
travel anywhere. It is like a pot being made. We may call the space confined in the pot as pot-space (to
distinguish it from the total space though really there is no such division) but it was not created when the
pot was made. When the pot is broken, it is pot that is destroyed and not the “pot space.” It has nowhere
to go. The confines of the pot having gone it just merges with the total space that is out side the pot also.
Thus the atma has nothing to do with the body. This is said in Tattvabodha clearly as ATHT &:7What
is the Self? TIT-TEA-HILU- TG ATATLFA: ToARATANT: T ATITIIGTET Fleaa =T €T
g gfeasfa & =Te9T | Self is other than the gross, subtle and causal bodies. It is beyond the five sheaths
and the witness to the three states of consciousness. It is of the nature of existence, consciousness and bliss.

Thus there is no birth or modifications or death for the jivatma as is the case with the body. Krishna
says this: 7 STaq g ar sart=-=mg year wfaar av T y@: | e e arEasd goor 7
gFd &FATT I | BG(2-20).

The pot because of which the infinite space (that has nothing to do with the pot) gets the apparent
limitation as “pot space” is called upadhi. In the same way the body mind complex is upadhi for the
paramatma and it gets the name jivatma (though both are one and the same). Its glorious state gets
covered by the veiling power of maya (called avidya or ignorance) and it gets bound. This leads the jiva
to identify itself with the limitations of the three bodies. It imagines it is a finite creature, helpless and
subject to sorrows like sickness, old age, death etc. This is known as samsara. Truly speaking the jivatma
being none other than the paramatma and of the form of pure wisdom does not act or undergo any change.
Since it does not act it does not also reap the fruits of action called FHREAH, (ie.) joy or sorrow. That
is, it is not a AT or MIFAT (i.e.) doer or enjoyer or in other words atma is said to be akarta and
abhokta ( AFAT and  STITEAT ). One who has shed his identity with the body and clearly established
his oneness with the Self is, therefore, not bound by the results of actions . The mistaken identification
with the body and imgining he or she is an individual who has to act etc., is called ego or ahamkara and
is the cause of all the problems. — Wdr: HAATOTHT I[OT: HATUr FEI: | AT AHETHT HaigAla
| BG(3-27). An example will illustrate this peculiar situation. A person goes to sleep in his cosy
house after a sumptuous meal. After some time he enters the dream world. In his dream he travels to a
distant land and is stranded. He has lost his belongings and is famished. But he has no money to buy
anything. The person is not used to such a privation and so is feeling miserable. This goes on for some
(dream) days.Ultimately the intensity of the suffering becomes too much to bear and he wakes up with
a start . To his utter delight he realises all that had happened was only a dream and he has not left his
comfortable bed. He feels sheepish to think of the suffering he had gone through.

In the case narrated above all the suffering and misery was unreal. But it appeared real because the

person identified himself with the dream body that was not his. The dream body was merely a projection
of his mind and so had no substance. When the dreamer woke up he gave up the identification and was free
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from sorrow. In the same way vedanta says that the individual’s bondage and ensuing samsara are imagi-
nary and due to wrong identification with the body-mind complex. This mistake is the result of ajnanam
or ignorance. It will go when the 1nd1v1dual sheds his ignorance and realises that he is not the body-mind
complex but the atma whose nature is feg faeTa=< E9H as said i in the first line of this verse. Krishna
says this to his friend Uddhava: TgeITsiT 7 TgedT fagra=rarifera: | segesiT agern: gafa:
T IYT | BH(11-11-8). A wise man, though he appears to be in the body, has no identification with the
body like the one who had woken up from a dream. But a man without discrimination is like one having a
dream. He has chosen to (dis-identify with his true body and) identify with his (dream) body (and suffers
the consequences). The dream body is only thought in the mind but the thought is so powerful that it
makes him identify himself with the dream body, undergo the vicarious suffering and forget his real body
that is ensconced in the bed.

Thus there has to be a second waking up, as it were, from our so-called waking stage to the real
awakened stage with the advent of knowledge or jnanam. Till then one is in the clutches of agnanam or
ignorance which forces us into karma or action that brings in the fruits of action which in turn results in
rebirth etc.. The grace of the Lord confers this wisdom and takes one beyond the three bodies that envelop
the jiva. This is said in the Dakshinamurthy Stotram as 3: HT&Td-Hed TEHHY ETHTT-HaT8d
T HeHay 99 38 AefaumEd

When the dreamer wakes up from the nightmare the dreamer merges with the waker (if we may so
call the one who has woken up) and not “become” the waker. He alone remains. He does not see the waker
but claims himself to be the waker. This claiming is HT&Td( W So also in the case of self-knowledge
one does not experience or “become” the atma; but TETeHTT

m FlT&TIQT@' owns up his true nature as atma.

Shivasnames relating to Tripura are ﬁl’@?ﬁﬁ: |3ﬁﬁr3'uﬁri%g'{'rﬁ3r, ﬁ'ﬂ__{'l'ul'l'
e Frqer=ae:  Efor gefor srerer, R
mmg&"ﬁﬁwwmﬁrawwwmwﬁr B WifaaaT,
e
al%ﬂ'rwﬁqﬁrw I sraa: g feesm=er =
ﬁ%@ﬁw%—gﬁ' Wlé‘c{?gﬁrﬁ@w
ﬂ*achlq F’H‘i(l"dchlq F’ilﬂhlﬂ"ichl('ilq "hl(’ilr-"'lbﬁlq :WT ?(Fd' SA(38) SIII”H: | SUU“‘ 3|i|I|U||.
P{JWWW‘&T srgfefa

JUITNG: | d<TIdcd T forger msTe & lchmqwaqmld a=d

SA(68). Krishna tells Uddhava that He is Himself Shiva who destroyed the three cities
g ard BH(11-11-20). Meru mountain. The Meru mountain is mentioned in our puranas, Mahabharata
and Ramayana etc. It is said to be rich in gold and other precious jewels and is said to be in the center of
the earth. The Himalayas are in the southern part of the Jambudwipa in whose center is the Meru. The
Bharathavarsha (India) is in the south of the Himalayas. One of the mountains surrounding the Meru is
the Mandhara which was used by the gods to churn the ocean of milk. Shri Suka mentions this when he
gives a description of the creatlon Q"SI' e 3?*1'[71—('1'
AR T AT J4q: qraur:
HbaIHIQIHHﬁﬂIQ FVANE: FIATRAAT
g casadSAdadr o YSYHed argaray=r
gfa=: | BH(5-16-6). The abodes of the gods like Brahma are situated on the peaks of the mountain. Lalita

is said to reside on one of the peaks of Meru and so gets the name @TQE‘{FIWWTI @'@%ﬂﬁ‘ﬂ'&ﬁ'

<
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fosdifa qoeam | s Aewsgyy gf@ ar LS(55). The sun and the moon are said to go round
the mountain. Our poets mention this fact often. Kalidasa refers to the sun going round Meru in his
Raghuvamsa (7-24). He says that Aja and Indumati gomg round the sacred ﬁre durlng their wedding was
like the day and the nlght revolvmg round Meru HGl&WlH”hHUIIC‘QQH'ﬂ('Gl‘iiq{‘('ll""lﬂ'i Iare |
H{r("‘ll"('lr“qq c1(‘1"||"| WﬂrﬂHHNHQTHQIHH |

Krishna says that He is Meru among the mountains ae: fwmfoommg BG (10-23) and
frsgTE=E #%: | BH(11-11-21). All these show that meru is considered a very holy mountain

Wrs’r- ?F?I‘: = bark of a tree , skin, hide dTd: = dress. Shiva is reputed to be dressed in the
bark of trees and skins of tiger and elephant. Once some rishis of Daruka forest performed a sacrifice. It
seems they were very proud of their spiritual accomplishments. Shiva wanted to test their mind-set and
teach them a lesson. So He passed by in the form of a shabbily dressed mendicant. The sages were furious
to see the mendicant. From the sacrificial fire they created a ferocious elephant and a tiger and set them
to attack the mendicant. But Shiva killed the animals, and wrapped Himself in their skins. The sages
were humbled. They realised their mistake and surrendered to Shiva. So He gets the following names.
ATIIATET: | SATHEH =T 67 g quT faarhee:

Tﬁl‘cl'l'ﬁ'l" gfa gfa: 18S(108). nm?q'i'wr ST ET 98 Hiao=y amEr I8 9

T | gFEI‘WTl SS(158).  Ffwara: | Ff ITERETETHARTSs T eTHSETIET TH
WWHW|3TW¢DIQQI q’dl"lﬂl(‘lﬂl"ld(‘q TSI A
gt faaferar ' smorac: sfqamEr: fremt
gfa: 1 SS(909)
Fqara: | Hi: TR ARAET T TH
qTE: 96 60 g YT | IYTed Ehi=x adl Aol HEhe

ATSATH T/ | AN qHer: drarsd fAaar a9
awmﬁwwmm|wwa?

qrATavgaT 1 s |

YT HTLAT F&mwmqwqmdw TSI e iﬂt‘l{’# IGIGIl&‘lCII |

TITF S 0T

- qrTre JXTETAT TSTEAT ARTY ATIET e e fHe~g Iaefud: soqIshed

1 . [
8T @ Foae WHAYSy fanmory ereseaga 99
faareaTt=ager o=

A

T HTIATeHTHTA: eqaaTTs faer: g3 gfa SA(67).  gate: | ZfTLrer areT TetE AT ey
TJET q: dqUuT | SS(566). Kalidasa wonders at Shiva, dressing Himself in the bark and skins of animals
though He is the supreme lord, and profusely showers blessings on His devotees Q%’Tﬁ ferasfT
Jurqaghe I &g HfgarEr: | Malavikagnimitra (1.1).

These incidents show that the Lord is capable of vanquishing his enemies with ease. They are meant
to warn one like Ravana who takes Him lightly that they will have to face dire consequences. But His
nature is to subdue pride wherever it shows up - be it in an asura like Ravana or god like Manmatha
or even great rishis who should have known better. This is because pride is an obstacle to the spiritual
progress. Once they realise their mistake and give up their pride Shiva blesses them.

Now a few words about Shiva wearing the bark or skins of animals: First this kind of dress, His
matted locks etc., proclaim that Shiva is beyond all varnas or grades of society - like brahmin, kshatriya
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etc., - and ashramas or stages of life - like student, householder etc.. In other words He is an  STfaaori=rr
Such a one is not bound by any rules or regulations applicable to any varna or ashrama. He only gave out
the scriptures to enable us to become mature spiritually and realise Him.So He is known as bhandhu or well
wisher T | ToYhed fEaTfadraed sfaeqfaear saarfafa i & dr a=oitd fq sfa: 1| SS(581).
So these very same rules cannot bind Him. The description of Shri Suka in Shri Bhagavatam matches the
above description of a paramahamsa It says TATHER WG ATAIAT IG5 d1 TTHECHTATS T4T:

AT TAGT [ATATIGE: qaFaroieagady: | BH(1-19-25).

Secondly, the bark of the tree and the skins that Shiva wears represent the cessation of birth. Birth
and rebirth have been discussed earlier. We saw earlier while discussing the implications of Tripura that
one’s mistaken identity with the body is the cause of all problems starting with karma resulting in fruits
of karma and then birth(s) to “enjoy” the results of karma. The dawn of wisdom will dispel the ignorance
about the reality and reveal one’s true status. This will end the cycle of birth and death. Lord’s grace can
give us the wisdom. So Shiva is called Hara &¥: |
o favg saTfeeTeETE e | SS(392). The late Paramacharya of Kanchipuram had explained the
incident of Shiva burning the three cities with a smile thus. “The All-pervasive, All-knowing Supreme
alone can liberate us from the cycle of birth and death by vouchsafing us the jnana to throw off the
fetters of this restricting human body and to find bliss supreme in the merger of the jivatma with the
paramatma. Shri Parameswara destroyed Tripura by the smile that appeared on His face on a contem-
plation of the humour of the situation. In relation to ourselves, the Tripura is the physical body in the
three states of sthoola, sookshma and karana. The consciousness of these three states of our body can be
overcome only when we realise the supreme bliss that radiates from Iswara.” (Acharya’s Call-Part1- P251).

The body is the result of prarabdam and another one is just waiting around the corner when this
drops. So one should not get attached to it but be ready to leave it without regret when the prescribed
hour comes. Instead, one should use one’s lifetime to gain discrimination and not chase the shadows The
avadhuta sage tells thls to klng Yadu ofeaT QQMH fe a|§(-Il-cllrt'l qﬁwmizwﬁm‘ﬂ-g qIT
qoF gad T TALTAg AT ETH fawer: @@ @dd: & BH(11-9-290). The human body is
invaluable as it is got after innumerable births. No doubt it is frail and impermanent. But it is with this
human body alone one can work to attain the life’'s goal. Plants and animals come lower in the rung of
evolution. They face many limitations. So our shastras say that if one fails to properly use the rare human
birth but lives to eat and leads a hedonistic life-style without a thought about the hereafter he is most
unwise and incurs incalculable loss. In fact they say that such a one is no better than a brute or a tree.
Harsh words indeed but they are born out of anguish and meant to rub in the point a¥a: f& T Straf<
e T: i T "9=gd | T |@iefa T qgia 6 aeeeErs Y | giesaare e 99 ga: v 99 |
T IJRUTIIAr ST ATH TR |

BH(2-3-18 & 19). “Do not trees live? Do not bellows breathe? And do not the domestic animals
(other than the human beast) take their food and indulge in sex? The human beast who has never heard
of the story of the Lord has been declared to be as good as a dog, swine, a camel and a donkey.” But
the Lord who is an ocean of mercy is ready to save such a person also if he wants to turn a new leaf
and worships Him with single minded devotion. Krishna says he will be considered a righteous person.
BG(IX-30,31) mﬁ‘ SCIGUET A ATAATE | 83T § A0 qETeHaradl
% q:l m HCHCI HHIHT -?l“&‘&ll"d I"HI‘ESQICI | chl"d“{ Hld\?ll"i”& T ﬁ—

W& YorsFfa | The bark and animal skins that Shiva wears proclaim this fact symbolically. They convey
the above assurance that those who turn to Him with devotion will be saved from repeated blrths irrespec-
tive of the kind of life they might have lived. So Shiva has the following names ﬁ"ﬂ\rﬂ-{ HETCTE Y
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?NTrrH‘VS 578 yagfa:- wa: §9TC:, a6 BlaOgy GETI=aNT ae T ged

ERCINECEY ?Fﬂ' gfa: 1 SS(272) dTew: | gTCAfa EEATCRR(T a@R: | SA(07) @O |

HETCENTOATEATT areor: | VS(337) are: M-S HegAuTe Jarareadita arc: |
VS(338) ATC: | ST S AU E T HENM AT T a1y | T

T gy "{Fd' | SS(76) =T &W’Hﬁ'ﬁﬁtﬂ'ﬂ'l fesr = divine H:H'IT'WT{H: = a companion to
one who treads the rlghteous path WST = I worship; means I worship the lord who is a companion to one
who takes to the righteous path. This line provides more than one interpretation.  &=HTIT: | FHTET
HIE §{TT: | means the virtuous path: the path trodden by the saints and noble people and that is
in keeping with the shastric injunctions H&TSHT I Ta: T TIT: | says Mahabharata. It being very
difficult to understand and interpret the scriptures it is safe to follow the path trodden by the great men as
they have followed the path and realised the results. The guru, in Vivekachudamani, tells the disciple who
had approached him for 1nstruct10n that he will show the path which ascetics took for crossing samsara
LU &G | A4 JTaT: JaIIsET 9T arg q0T g fAfemt

Krishna says that if one chooses to neglect the path laid out by the scriptures it will lead to his
downfall. So He urges Arjuna to follow them %: Wﬁﬁﬁw Tad
wAET: | T fEfgaar=iia 7 g9 7 92 afaw ) |
TET=ET I & HTATREeAareaT | ST AT faaTaiae o FgrHams | BG.(16-23,24.) For
those who follow the virtuous path He becomes a friend and guide. But for those like Ravana, who out
of vanity or arrogance choose the prohlblted path He i is not a friend but metes out severe punishment by
casting them into inferior births arg fgya: @(I-—HHI Y AT |

MTEOSg Iy | BG(16.19) Sankaracharya explams “mferlor births” as cruel beings

such as tigers, lions and the like AST& Fvad AYHTA m: G-IIQ‘\I“CIGI ﬁg‘\ch*-l&llmg\

Wﬂﬁ@ﬁg qﬁ'&l’ﬂ" faramfir . Kalidasa prays in the invocatory verse in Malavikagnimitra =TT IH=TH
FIAIq F JEqTHE! graerar: |

He prays to lord to remove the ignorance born out of lethargy to enable us to perceive the right
path or the virtuous path " Sat also means that which really exists or existence and means brahman
sfgay 9% F& 99, e H‘l’@?ﬂ" CAwu.6.1.4. @ 5a: | VS(478). Thus Margabandhu is brahman
only gs=TEr W Wﬁ‘fﬁ'{ | Being brahman He is the best guide and companion one can get
on the way to liberation. The path of self knowledge, says Yama, is very difficult to tread upon. It is just
like walking over the sharp edge of a razor &TET HTT ﬁﬁTﬁT RN gﬁ' TYEIchadr aai KU(3-
14).The knowledge about the Lord is most profound. The means to get it is difficult for the unprepared
mind. When one gets struck on the path He (being with us all the time and very much within us), like
a sign post, points the way to the next stage. He is a guide and companion as long as a seeker looks for
Him. Like the rain bearing clouds He showers His grace on His devotees without expecting anything in
return. Mundane bandhus (relatives) are the cause of bondage and ensuing misery. In fact they are called
bandhus only because they bind themselves with us 9T #9: SgTEAT & But lord Margabandhu
is a unique bandhu who causes all bondage to drop off (as He is Sat) Hcﬁﬁﬁ' Ir\-i(‘{-lﬁcwi

says Shri Sankara in Bha3agov1ndam So every one prays to Him for getting free from bondage
SIS ANTE G JEad=H | Jarehiae
HTHATA | Ignorance is like a thick layer of scum covering our wisdom. When the scum is removed the
underlying wisdom shines. Wisdom shows the seeker that he is himself Margabandhu. The seeker realises
there is no where to go and the seeking ends. So He is known as ®TT: | ‘;lj;l)&‘lclﬁ-d AT gfq AT
QAT I YT § AW ghq ar

VS(365). He is sought by people who want liberation. He is the path through which one can get
infinite bliss. Only by knowing Him liberation is attained % fafeeaT
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AAAATT Fed=d AT T UT qT: "0 | e oo faerasaard gfe e 1 VS(397).
The poet says WTgf;'

Why say FEW divya? The scriptures talk of the paths the jiva can take after the fall of the physical
body. They are the dark path ( FST Ifa: ) and the bright path ( J[FATa: ). The former path is
available to those who perform duties and sacrifices prescribed in the vedas. Karmas may be performed
with desires also (known as sakama karma). One may, for example, perform a sacrifice for achieving wealth
or property or even swarga loka. The karmas done properly produce results without fail. One who does
the prescribed karmas go to world of manes or pitruloka F‘:@Tﬁ?: after death through the dark path.
One can also do the karmas without any desire (known as nishkamakarma). They are done as offering to
the Lord and the results are accepted as gifts from Him. Such karmas naturally do not have a binding
effect but result in  EcfE, purity of the mind. So, now one with a purified mind can add meditation or
upAsana ( I9TEAT ) on the Lord in any chosen form, that is saguna Iswara, like Krishna, Rama, Shiva
etc. This becomes a powerful combination and and gives better results(i.e.) they go to devaloka through
the bright path .These are said to be superior worlds as the pleasures enjoyed are superior. Qﬁ'ﬁ T

W ‘=||§(|44| SIEEIRE S
T FE=ar: gueT TWHAr 99 FETET SfeEETE: | MU(1-2-5). We saw earlier that even the worlds
of gods are finite and so one who attains such a place has to come down and be reborn after his merits
are exhausted. So it is not considered wise to keep on doing karmas. Those who take to a combination
of karma and upasana can practise austerities and develop mental maturity and detachmant. They go to
Brahmaloka through the bright path TT:5g ¥ FITAIL0H AT (qgar Tegq=ai T4 |
I O faw=im: warf=r F9mHa: § 7R &@aTe T | MU(1-2-11). Note the use of the word  fagier:

, that is they are not yet jnAnis but on the way to become a jnAni. A jnani is liberated while alive in this
world itself. He is known as a jivanmukta ( Gﬂ?ﬂ?ﬁ': ). But those who go to the Brahmaloka study
vedanta at the feet of Brahma. They get realisation. At the time of pralaya they, along with Brahma
merge with brahman. They do not return to this world. This is what is known as gradual emancipation
or kramamukti ( Wﬂ'{ﬁﬁ': ). The lord is a companion and guide to those who take to the bright path
that leads to Him.

Meaning of the verse. I worship Lord Margabandhu who is eternal, of the form of consciousness and
bliss, who curbed the pride of Ravana, who used Meru the golden mountain as a bow, who wears the bark
of a tree and skins and who is a companion to those who choose to tread the spiritual path leading to
liberation.

. FrRIETSTHIS
Wq%ﬁ‘gﬁﬁﬂw
q‘l‘lﬁ:g:nsnﬁ

FET: = Manmatha the god of love &T: = arrogance, pride, vanity ®T = used at the end of a word
means destroying, removing or curing. So &9ed means one who removed or cured the pride. Shiva cured
or removed the pride of Manmatha, the god of love.

This statement lends itself for more than one interpretation. 1 - Though formless and without
attributes Lord assumes various forms such as Shiva, Krishna, Rama, Uma, Lakshmi etc., to gladden the
hearts of His devotees. Words can not adequately describe the beauty of these forms. Manmatha is said
to be the paragon of beauty. But even his famed beauty appears drab and insignificant when one thinks
of the lord’s bewitching form. Shri Suka describes Krishna as #®T&Td HHIHHT: | SHIGTH
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FTHEITY HIEgd: fH: ATaTaEIT T A8 99 | BH(10-32-2), that is His beauty will cast a spell
on Manmatha himself. So where is the question of his feeling proud in the Lord’s prescence? In view of

this He is known as _§=¥: | gASeaoiie: = | wrATE wrerqut gfq osgfa: 1 SS(416).

Also gw=T: | l%"ﬂ'lﬁ'?l’l‘ﬁlﬁ"-llwal mecdrq g l: | VS(791) One who is more beautiful than anyone

clse HE®: | WNMAT <8 I T g5 | 'HmecH T ATATTH=H | ATIhaUHe Erei+
aermar.” sfa | 'Rrar=fa gfe: 1 99(249) e - AT aF AT TE: | VS(586). Also ITE

- W {quld FATE: | VS(782). Saints and devotees have lost themselves in singing about the
beauty of the lord. Let us savour some samples. This description of Shiva is from Navaratnamala by the
saint Shri Sadasivabrahmendra ﬁﬁwm ferg @=¢ Shiva’s divine form is millions
of times more beautiful than that of Manmatha. Likewise the saint Shri Narayana Tirta in his Krishna
Leelatarangini repeatedly calls Krishna as ®THRCEH, AAASIIdHIcH ESSEAR ‘ﬁ'ﬂ'@?ﬁﬁlﬂﬂ?,
ﬂ'ﬁﬁqﬂw, SIS , that is Krishna is millions of times more beautiful than Manmatha. Such
being the case his beauty is completely eclipsed in the prescence of the Lord: just like the feeble light of
the stars is lost in the blazing light of the sun. Let us look at another example. This one is from Shri
Krishnakarnamrutam by Lilasukha. He is amazed at the sweet form of Krishna and could only exclaim
“Oh! He is sweet,sweet, the very embodiment of sweetness.”  HYL AYL TYET ﬁl’*ﬁ'—‘l‘ﬂ'{‘ qYL T8
HYTH | AT ggfera-Aaear 79T T 79T Y|

Shri Vedanta Desika should have had the same sentiment as Shri Dikshita and addresses the lord at

Tirupathy as F_IGIBL g7 ﬁ?ﬂﬁ' “the One whose beautiful form destroys the pride of Manmatha”
(in Venkatesa suprabatam). The use of the word @=&d: for Manmatha is significant. The name means
that he was proud right from birth. Even the pride of such a being vanishes in the prescence of the Lord.
2 - We are in the habit of describing things that have no defined form or have no form as beautiful if they
please our senses. Thus we say the weather is beautiful or a smell is beautiful when it is is pleasing to
our senses. Similarly we describe the nature, for example the sun rise, as beautiful because it is colourful
and it is also cool at that time. We do not call the scene beautiful after a couple of hours when the sun
is sizzling! In the same way we describe the formless Lord as beautiful as He confers bliss on us. Further
weather etc., can give happiness in a very limited manner, that is for a limited time or in a limited quantity
only. Soon they tend to pall or they will turn sour. So we may not call them really pleasing. Considering
this Krishna says ¥ fg HETEST AT g:@9199 TF T |
ATETa=T: FT T AT A g | BG(5-22) |
In sharp contrast the Lord is of the form of unlimited bliss and so infinitely beautiful. And it never gets stale.
One never gets sated with looking at the form Lllasukha is charmed by Krishna’s form and describes it
in his Shri Krishnakarnamrutam thus: ~ SfAqeATAqnAT, Toag JaARGT, TTATHELTHRITA It appears
beautiful every time one looks at it. It seems ever fresh and more lovely than it appeared last time when

one saw it. So He is known as T - ga<i su=ra=re:, fefaura-awarasyeara | fasm=am—=< w8t
o sgfea: 1 SS(818). and T - EETATR : |'&‘|‘3‘{HTa—nﬂ'a'ﬁqLﬁ‘gﬁr 1 5S(924). Devi Lalita is
known as ~ - G T qU FAFIT T FAIFAT: [ augre=T:; asggaEfaiaaqraaard

TITHTGRT-A&0 TEAT Aaigq-=<l | JUar FENHAGY TNy FEEEeIadl A qquAavaca

e qerdaefaanTaar=gavaeard auT | (Lalitatrishati No. 130, Shankara’s commentary). 3 - At a
different level we may say that Manmatha was not destroyed really as it is said. He came on a mission
but failed miserably. But Shiva was in total control of Himself and so could not be shaken. He has many

names that attest this fact. Some of them are:  WT=d: - ﬁ"ﬂé‘{@@lw&lﬁ’dm T ¢, e fafsng
TR Aw6.19 T A | VS(582) and SS(9) fawmr: - fawar T g favmm: 1 wuEARER
PPty spfer: 1 SS(80).  Farver: - Fervre wamrenr Frwadraater e

VS(396) & - dHlﬁMl(‘t‘lﬂlrcl T | fFrEefsgus ot | sremEeT | T B e
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v yeatd gfa foaweer ) freee sar=atd’ fa sgfa: 1 SS(578). Thus Manmatha was

no match to Shiva. He totally lost himself in the prescence of Shiva. This is sald to be the destruction of
Manmatha. Shiva’s anger was a flash and disappeared soon after as is wont with noble souls FFEL_'{T arfurar
FT: | The punishment was a token. Shiva yielded to Rati’s pleadings and brought Manmatha back to
life as he has a role to play in the creation % - The lord or master, one who is in complete control.
Relating to the preceding episode of Manmatha this epithet fits Shiva perfectly as He conquered him who
was famed to be invincible in all the three worlds. He made Manmatha feel small and acknowledge Shiva’s
overwhelming superiority HiTIUSH - &l = black or dark-blue colour #U&: = throat. This means one
whose throat has a dark colour. It refers to Shiva whose throat has a bluish hue. This is said to have hap-
pened after he swallowed the poison that was given out by the serpent Vasuki when the ocean was churned
by the devas and asuras. Like Manmatha in the episode narrated above, the poison also lost its virulence
and became impotent in Shiva’s prescence. So Shiva has the following names TIA@IS: - FIT: TS
T @ Aaavs: | ﬁzrcrw TS T (AT RAAT T AR C-EATET - TSI FAH b A9
yoT=at o HFCF | SS(5). The name @yTa: for Shiva appears in several places in Shri Rudram.
Also:  #T&Us: - mﬂmﬁﬂTWI qgr=hvel TET T | TUT HlADE-AAq-ATTATATY

i | T e e gqﬂ - g =TT | SrraT A favde, ST o

for feeasdt fa AeTaeTaTeT | aEreRver TEAfa 1 SS(118) and
SA(16). This says that even the dark patch generated by the poison added to the beauty of Shiva’s throat.
This is said in the followmg verse in the Shivamahimna Stotram also FRITSTRITISHIThd ECISAS I
frogegTssHIR qwa-wd fay ggaad: | FT: Fvs a9 T Foa T HIHEr fAarsir sare

ﬂddmﬁd‘lﬁld-‘l RY |

The following names of Shiva are based on this incident.
FTADCIIVTGT - BIATEA- [AYIAHd] HIAGEdIal | Thi= GAGHG 8dTdlT HITARGTATEI
%WHT&?TW T AT RHETCRTATaIeaTE, O TATI:, aﬁ%ﬁ‘mﬁﬁwwﬁrm
daq Frayae-—--AT=T g5+ favATE e ?ﬁﬁgﬁ‘ﬁmchﬁww, a2 JRIeaT YFaareg: fus
TS HaTaT | G a aeedT= BT AT Saq | Frarsyehen[gm=T fraeveregahisHare fd |
SS(203). The story of churning of the ocean is mentioned in the puranas. It appears in 8th book of

Shrimad Bhagavatam Some verses from this are given for reference W AL
ETATEATEAIT:  FuT A A A eheg q. (qiAfgumsfatatgargerd | qque fewga=aT

fradgoadeagauia | {iaT: TST 593y 99 ACRIATUT: L0 qaErferad |

“Seeing that effervescent, unbearable and irresistible poison possessing tremendous force and spread-
ing in all quarters, as well as above and below, and finding no protection (anywhere), living beings along
with their leaders got much frightened and flew for protection to Lord Sadasiva (the ever-auspicious
one).” They prayed to Shiva to protect them. They said ¥& T HEIST HATHS aHTa | ITfE T
Ql("ll“lﬂl(‘ﬂ(’ilwqﬁﬂld FEW“

“O god of gods! O supreme deity! the protector, nay, the very self of all created beings! save us
who have sought refuge in You from this poison that is burning all the three worlds.” Shiva saw their
plight F dTedr A qTET FIAT YUITSa: | GIYAGEE <9 3&AT8 ddl FATH | Shiva who was
the embodiment of mercy was very much affected by their phght and told His consort Sati this SN
EELEISIS TATHT I8 aﬁmﬂ‘l &‘ll’\lGH‘{"ll\édld ‘hl(’icgd.lﬁ“llf‘qd"l |

“How distressing it is, O Bhavani, this calamity that has come up on these people from the poison

Kalakuta that had appeared during the churning of the ocean of milk.”  ATET ‘TI'UT‘Tﬁ'CQ;!T Eeprrp
fg o warar fg eyt g5 i |

“Protection must be given by me to these people who are concerned about their lives. To protect

EAN



the afflicted is the main concern of the great (who is endowed with power).” Saying this Shiva swallowed
the poison He had gathered in His hand o &% T=89T: t9<ag Fﬁ'@‘TI | T TV FET
TP W AT |

Observing the benevolent act of Lord Shiva those who approached Him, Sati, Brahma and Lord
Vishnu praised it.

Refering to this episode of Shiva swallowing the poison and the wearing Ganga on His head, the
author Shri Dikshita says that the Lord performed these acts not because the poison was tasty or Ganga
has purifying power : but only to save the world and because of extreme compassion. And these two acts
could not have been performed by anyone else ITgT YdT T Hadr ferg g arearfeat YT HOIE

FEHE: | HRTT STAT FEAT(CATHHEE HTd-HAL-T-aaraH | (Brahmatarkastavam) H&H,
- HET is a substitute for H&J meaning big or great JI: is synonymous with $%<: and means lord

or master H’%’-’{I’: 1s the name of Shiva W@W Fl%'-?l' ! KER SR | q%“sr(” =i ’{F{"l‘ | SS(26)
a?qmn'f‘?r

Had (! - H‘IIIGQIWI‘#GIIQIQNQI"IIGI’H(C@I fg 3"7\|Gl"|"|“q|(‘t‘l garaly ‘TFQCIQI

TR SRS SAT @Tal g Je: Jg:; faaeg a8a: avHiratedre, SGd: gagaaqe:

qeae: s gfa o "ﬁﬁTﬁ{&‘ﬂ‘ﬁg aeq ca*aeiguqd"s’f%rquﬂdlw Il\dcrH&lMHq T
hqug‘ﬂlﬁwq i TRaaEH | FEd: YU SRS T e add, $5Hd

gddlq lalqmw ggcafafa Indra and other gods like Yama may be lords of their respective quarters and
have powers but the Shiva is their Lord also. Their lordships and powers were given by Him only. And
it is to Him only they all rush for protection when they see a danger to all, as happened i in the story Just
narrated. Later on it is said &d: gd ('«‘«Cldlﬁlwml‘-{HCId%déﬂ quwlldﬁd("ﬂd ngquwled

Aeeare gfa eea: gt 2 T gfeeg A, erfaret o e e oo weEe T T '
HEET! geTE S | SA(2) FETHATHRIH - HEq = great or big AT = sky, atmosphere SITHHI:
is an epithet of Shiva SATHH: : TETITLHHY ATHIGATATNETATET: HFq: AT ATHRA: |
SS(96) and SA(75). While receiving the Ganga when she was coming down from the heavens, Shiva spread
out His hair which appeared to cover the sky. Hence the name. It is also one of Lalita’s name
- FTHT HUT TET [GOSIqan: | Smawed fyaeg & ar | ATHaed 9giaae | A9y ®ycdd:
| TEIST qaTsiT sETfat ar LS(941). Her (universal form) is larger than the sky. This is an additional
meaning given for the name and is applicable to Shiva also. Because the sky was first created and came
from Him only. Then other things were created from the sky. Thus Ganga came from the same source from
which the entire creation started and so the river occupies a lofty position in our esteem. Besides it has an
unique sacredness attached to it that is not attached to any other river or even to the rain water that falls
from the sky. In fact the rain water is considered to be ordinary. It stays for a short time and is lost: but
Ganga’s flow is perennial and is symbolic of His grace. Ganga came from the heaven. Her waters came in
a big torrent. Because the water fell from a great height the stream got scattered into fine spray and came
down as an immense cloud. Shiva spread out His hair to cover the sky so that the cloud of spray got in
and was trapped. Ganga lost her way and could not come out. This was done to curb her pride. She was
released again when Bagiratha prayed to Shiva. The use of the adjective H&T in the word Wﬁ‘ﬂw
meaning great or big is significant HETSATT meaning “the big or the great sky” is said to dlstlngmsh
it from the small sky” that