
.. GangAShTakam 2 ..; g\gA£km̂ 2 ;GANGASHTAKAM by Shri Shridharavenkatesa ofTiruvisanallur respe
tfully 
alled as Ayyaval.; �F a�yAvAl̂ iEt þEs�{ , �FDrv�¬V�fAEBD{, EvrE
tm̂ ;Introdu
tion:- On
e, the author Shridhara had to perform theshrAddha 
eremony wherein his an
estors are propitiated. In this
eremony three pious brahmins who are well versed in the vedasand are of exemplary 
hara
ter are invited. The Manusmriti givesdetails about the quali�
ations of the brahmins to be invited onthis o

asion. The forefathers are invoked in them. Then thesebrahmins are honoured, as one would do his an
estors with food,
lothes and dakshina. In Shridhara's 
ase the 
eremony fell onan Amavasya day in the month of Kartika (8th month of the solar
alendar). He had made all arrangements to 
ondu
t the 
eremony asordained in the shastras, in
luding inviting the three brahmins. Thefood items to be served to the brahmins (who represent his an
estors)were being 
ooked. As the preparations were in progress, he heard theplaintive 
ry of a beggar. The beggar was an out
aste. He said he hadnot eaten for hours, and so is famished and distressed. Shridhara,who was a very pious person, saw in this out
aste the image ofLord Siva and was immensely moved. He immediately gave thefood items prepared for the shrAddha 
eremony to the beggar andensured his hunger was appeased. He beggar ate heartily and wentaway after invoking Lord's blessings on Shridhara and his familymembers. Shridhara 
ame to himself some time after the beggar wentaway and realised his \folly". One is not expe
ted to serve thefood prepared spe
i�
ally for serving to the an
estors (invokedin the brahmins) to anyone else till the 
eremony was over. He wasvery upset and asked the brahmins as to how he should expiate forhis a
t. They said that the only way to atone is to take a bath inthe sa
red Ganges. But Shridhara felt that this was impossible to bedone as the trip to Ganges will take many weeks. This implied thathe will not be able to perform the shrAddha 
eremony on that day.So it will be an a
t of ommission and will invite serious sin.Shridhara felt that the only thing to do in su
h a predi
ament isto surrender to the Lord. So, in the following verses he explainedhis predi
ament to Lord Siva and prayed to Him to release Ganga fromHis matted lo
ks as He did on an earlier o

asion in response to theprayers of sage Bhagirata. The kindly Lord 
ould not bear to seeHis devotee upset. So He released Ganga from His lo
ks. The wellin Shridhara's house started to over
ow. Many animals like �sh,tortoises 
ame out along with the gushing waters. The villagers1



were astounded at the sight and were wonderstu
k at the intensityof Shridhara's piety. They realised his greatness. They requested himto 
ontrol the 
ow of the water whi
h was threatening to 
ood thevillage. Shridhara prayed and the 
ow from Ganges subsided. All,in
luding the brahmins who had been invited spe
ially for the
eremony were only too willing to a

ept that if Shridhara tookbath in the waters of the well it will be equal to a bath in theGanges. Shridhara was very happy at the de
ision of the brahmins. Hetook bath in the water drawn from the well and 
ompleted the shrAddha
eremony.This in
ident is 
elebrated every year on theAmavasya day in the month of Krittika at the village. The faithfulthrong in large number at the house in Tiruvisanallur village whereShridhara lived on that day every year and take bath in the waterdrawn from the well. They believe that the bath gives the samebene�t as a bath in the Ganges.COMMENTS. The s
ripturesassure that a true devotee will not en
ounter misfortune or problemsin life. n vAs� d�vB?tAnA\ af� B\ Ev�t� ?vE
t̂. saysVishnusahasranama in the phalashruti. Lord Krishna gives an assuran
eto this e�e
t in Gita (9-31). kO�t�y þEtjAnFEh n m� B?t,þZ[yEt. The question, then, is why should devotees likeShridhara and many others like Prahladha fa
e problems? The answeris that the problems they fa
e may be attributed to prArabdham ordeeds they might have 
ommitted in their past births. But, though theproblem appears to be of serious nature to us, it does not appear tobe so to the devotees themselves. They do not lose their serenity inthe fa
e of adversity, nor is there least 
hange in their devotion.G� £\ G� £\ p� nrEp p� n��dn\ 
Az g�D\ECà\ ECà\ p� nrEp p� n, -vAd� 
{-v�"� K�Xm̂ .d`D\ d`D\ p� nrEp p� n, kA�
n\ kA�tvZ
\n þAZA�t� þk� EtEvk� Et, jAyt� s>jnAnAm̂ ;This says that a pie
e of sandal wood, when repeatedly rubbed against astone emits only a pleasant 
avour. Even when the sugar
ane is 
ut intomany pie
es it will 
ontinue to taste sweet only. A 
hunk of goldwhen heated in the �re again and again will give out its naturalshine only. So also, the qualities of the great people will notundergo the least 
hange even at the end of their lives. To repeat,a devotee of the Lord will 
ertainly en
ounter problems. They aredesigned by the Lord to bring out the devotee's unshakeable faithin the Lord so that others may understand his greatness. Thedevotee himself never 
omplains that he is undergoing immensesu�ering. But he thinks of the Lord as usual for help. He gets itand is happy that his problem is solved. In fa
t, Kunti-the mother2



of Pandavas, 
leverly 
onverted the problems into advantage. Shefound from experien
e that she thought of the Lord whenever shefa
ed a problem. Krishna promptly appeared on the s
ene and helpedher. So, she prayed to Krishna that she should fa
e problems everynow and then so that she 
an have His darshan often. She said:Evpd, s�t� n, f��/ t/ jg�� ro.Bvto df
n\ y-mAdp� nB
v-df
nm̂; Shri Bhagavatam (1-8-25).The verses of Gangashtakam are given below. The translations of theverses given here are not exa
t.f\Bo BvàAm Enr�trAn� s�DAn BA`y�n Bv�tm�v .y��v sv
/ tTA_�(yj�_� p[y(yho ko_/ k� to_prAD, ; 1;O Lord Shambhu! I am used to repeating Your name all the time. Asa result I am blessed to see You only every where. So, today Isaw You only in this out
aste also. Is there anything wrong inthis?a-(v�q m�t� , Ept� y+ En£� gRA=lvo yo EvEhto_pE
(y{ .d� rA�� tàAmjp�n f� E�, n -yAt̂ kT\ m� -m� EtrT
vAd, ; 2;Let me agree that a bathin the Ganges is the proper atonement for my transgression of therules pertaining to the shrAddha 
eremony. But the Smriti textssay that even if one just repeats the name \Ganga" few times hebe
omes pure. Can not I take re
ourse to this expedien
y in thissituation?(vàAmEn£A n Eh tAvto m� ��A yt, km
s� n þd`DA ./{f¬v\ m� ps� pA�trAy, m� Qy�y t-mA(kT\ aAt
b�Do ; 3;O Lord, I a

ept that I have notgot that intense faith in Your name that I 
an give up performan
eof duties like shrAddha. Thus I am in an awkward situation, likeking Trishanku. How do I get relieved from this situation?y�� t� �A�EvnE£Er£A ko_h\ tto_�yQ
Ert�\ smT
, .�A�� v� tA, p� v
EdnopvAsA, nA�y/ B� �jFy� , id\ t� EK�� ; 4;If it is Your wish that the shrAddhashould be missed let it be lost. I 
annot go against Your will.But, what about the brahmins who have been spe
ially invited for theo

asion? They have been fasting sin
e yesterday and will not takefood at any other pla
e.
3



��Alv, �A�EvGAtBF(yA -vA(moproD\ EvGZ�y DFrA, .y(þo
� r/ApE
Et\ mhA�t, t/oE
t\ y�yyA EvD�Eh ; 5;These brahminsare noble souls. They have pres
ribed the expiation, not with anysel�sh motive but only to make sure that the shrAddha should notbe
ome de�
ient in any manner. They have not taken into a

ountthe in
onvenien
e that they will fa
e in the pro
ess.g½ADr! (v�jnA�trAy BF(yA g� h� k� pk� tAvgAh, .jAn� n tFTA
�tr\ a� g½A\ aAsAdy�y\ kTmAt
b�Do! ; 6;On a

ount of thefear that the 
hanting of Your name should not be interruptedeven for a moment, I have been taking bath only in the well inthe house itself. I do not know any other holy river or waters.This being the 
ase, how will I go in sear
h of Ganga?nAh\ tp-vF sgr�vvAy, jAn� n jh¡� , 
rEt ?vv�Et .f\Bo! jVAj� VmpAv� Z� 	v�(y<yT
n� nAlmy\ vrAk, ; 7;I am not an as
eti
 like Bhagiratha nor doI know the whereabouts of the sage Jahnu. I am not quali�edeven to pray to You to release Ganga from Your lo
ks.g½ADrAHyA gEtr/ nA�yA tAmA�y� s¬V-mo
nAy .h�t! þvAh, kTm/ k� p� Ev-p� j
tFf, Kl� t� þsà, ; 8;So, Your name Gangadhara is my refuge. I seeno other way out. Oh! What a wonder! Even as i say this, I seethe well over
owing! surely, the Lord has shown mer
y.g½�Et g½�Et hrEt g� �hn̂ aA=lAEvtoh\ dyyA p� rAr�, .k� poE�toy\ kzZAþvAh, gA½E�rAyA/ jnAn̂ p� nAt� ; 9;As I repeat the name \Ganga", the very mer
yof the Lord has taken the form of a 
ood and submerged me. Maythis 
ow of the waters of Ganga purify the people in the days to
ome.CONCLUSION. One may ask as to how it was possible forShridhara to have a vision of Siva in a beggar. The answer is thathe was 
onvin
ed that every thing in this world is the Lord onlyand there is no se
ond thing. Krishna says this in the BhagavadGita. He explains that He manifests Himself as the world using thepower of maya. Though He is every thing in the world, people aredeluded by the powerful maya. Their vision is veiled. They see theobje
ts and overlook the God behind them. As an example, we see that4



several ornaments are made of a pie
e gold. They are given variousnames like bangle, 
hain et
. If we think a bit we will �nd thatthe word \bangle" is not a substan
e but only a name given to aparti
ular shape of gold. Gold 
an exist as gold but bangle 
annotexist without the gold. Similarly, a person 
an go to sleep andhave a dream. The dream is not substantial and is dependant on thedreamer; but not the other way round. Su
h things as the ornamentthat have no separate existen
e but have shape and name are 
alledunreal obje
ts or EmLyA v-t� . They do not have a permanentexisten
e. A bangle may be melted and made into another ornamentany number of times. They are therefore impermanent or aEn(ym̂.But the items like gold that lend substan
e to them are known asreal or s(ym̂. . They are permanent or En(ym̂ . They donot 
hange when the ornament is 
hanged. We may say that goldpervades the bangle as, really speaking, there is no su
h thingas bangle. Krishna says He pervades the entire universe.myA ttEmd\ sv
\ jgd&y?t-m� Et
nA. Gita(9-4). The rightknowledge will, then, be to understand �rst that the ornamentis gold. Overlooking the very existen
e of gold will be a majorerror and will have serious 
onsequen
es. Extending this idea, weshould be able to see that every thing in this universe Ev�m̂is impermanent and 
hanging. People and animals 
ome and go. So dothe seas and mountains. We learn that even the sun and the starsare not permanent but have limited life only. Thus, the universe isaEn(ym̂ only. These impermanent, 
hanging obje
ts are manynames and forms of the Lord only. In other words God is the realthing or s(ym̂. . God gives substan
e to the world and is thesubstratum or aED¤Anm̂. Krishna explains this to Arjuna andsays the right vision is to see Him every where. But we are takenby the world and do not see the God hiding behind it. To start with,we do not see the Lord within us, but identify ourselves with thebodies. This results in numerous problems. We have to take 
areof the body, ensure it is fed and 
lothed properly. We require somany things to prote
t it and keep it happy and se
ure. To get allthese things we have to work hard. The need for 
omfort and se
uritymakes us desire many things. We get a family and friends aroundourselves. We import their joys and sorrows on to ourselves. Thisleads to likes and dislikes. We like things and people who add toour joy and 
omforts and dislike those who do not. This 
orruptsour minds. As we go on working hard for ourselves and our family andfriends, we do many things that are right and many times 
ompromisewith values and do wrong things. The results are puNyam and pApam.We have to enjoy the fruits of the puNyam and pApam in our a

ountand to do this we have to take one or many births. Repeated birthsand deaths is sorrow only. The only way out of this problem is tohave the right vision that shows that God is in every thing and everywhere. Yama tells this to Na
hiketha in Kathopanishad. (2-1-10).5



yd�v�h tdm� / ydm� / tdE�vh.m� (yo, s m� (y� mA=noEt y ih nAn�v p[yEt;He says that one who sees plurality is
ondemned to be born and die again and again. Krishna says thatby intense devotion one gets an understanding of the Lord's truenature and gets su
h a right vision. Gita (18-55).B?(yA mA\ aEBjAnAEt yAvA�y�AE-m t�vt,.Thus a true devotee is able to see the Lord in every being.Ev�AEvny-s\pà� b}A�Z� gEv hE-tEn .f� En 
{v �pAk� 
 pE�XtA, smdEf
n,; Gita (5-18).He says that a person endowed with wisdom sees the samebrahman in a brahmin endowed with wisdom and humility, in a 
ow, anelephant as also in a dog, and in an out
aste who eats a dog. SageNarada said the same in his advi
e to Yudishtira. Bhagavatha (7-14-9).m� go	V~ -Kr-mkA
K� -srFs� =KgmE"kA, .aA(mn, p� /vt̂ p[y�t̂ t{r�qAm�tr\ Ekyt̂ ;One should look upon a deer, 
amels, donkeys, monkeys, rats, reptiles,birds and 
ies as though they were his own 
hildren. What is itthat makes them separate from these (own 
hildren)?The vedi
 seers had this grand vision. The great vedi
 hymn Shri Rudram hasthree hundred salutations to the Lord, not by His names, but asbeing available in various beings, both animate and inanimate. He issaluted as being the one available in the streams, shoals, 
louds,lightnings, trees, grass, animals like horses, vultures and evenin 
heats and thieves! Be
ause the hymn 
ontains su
h a loftyidea its re
itation is very inspiring. But, everyone may not beexpe
ted to study the s
riptures like the upanishads, Gita and ShriRudram. Understanding this limitation of the people in general ourrishis had in
orporated these valuable ideas in the popular hymns.We see these names en
ountered above Ev�m̂ , s(y, , andaED¤Anm̂ in the Vishnusahasranamam. One of Lalita's names inLalitasahasranamam (No. 734) EmLyAjgdED¤AnA. (i.e.) She isthe substratum of this unreal universe, says this fa
t expli
itly. Aswe keep on reading or re
iting these prayers, the great vedanti
truths 
ontained in them will gradually enter our mind and 
hangeour 
on
ept of God. That is why we have the pra
ti
e of pArAyaNam orre
iting su
h stotras daily. By repeated reading we will understandthat God is not a Being residing in remote pla
es like Vaikuntha orKailasa, but He is very intimately avilable in any thing we see orhear about - in
luding our bodies. This is said in the Narayana SuktamyQ
 Ek\E
>jg(sv
\ d� [yt� �� yt�_Ep vA .a�tb
Eh� t(sv
\ &yA=y nArAyZ-E-Tt,.Understanding and a

epting the fa
ts stated above will 
ause a great
hange in our personality and attitude. We will know that we aresurrounded by God resident in all things and beings. So, we are6



never alone or away from Him. This idea will give us great senseof se
urity, as we 
an get His help at any time or pla
e.Krishna says this in Gita(6-30).yo mA\ p[yEt sv
/ sv
\ 
 mEy p[yEt .t-yAh\ n þZ[yAEm s 
 m� n þZ[yEt ;Sin
e He is in all things and beings we will show greatrespe
t and love for them. We will enjoy immense pea
e of mind and
on�den
e. This is how the great men like the sages and saints 
ouldbe 
alm and enjoyed happiness. Thus Shridhara's experien
e tea
hesus an important lesson to be followed in life.Written, en
oded, and proofread by N.Balasubramanian bbalu at sify.
omPlease send 
orre
tions to sanskrit�
heerful.
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