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     This work is a comprehensive survey of the doctrinal 
interpretations and arguments as formulated by post-Sankara 
Advaitins. It consists of four chapters. The first chapter deals 
with such topics as the nature of Brahman, the distinction 
between Isvara and Jivas, the question of causality of the 
world, the nature and locus of maya-avidya, the nature and 
scope of injunction in respect of Vedantic study. The second 
chapter focuses on the problem of scripture versus perception 
and the authority of scripture, the nature of dream and 
erroneous cognition. The means to liberation is the chief topic 
in the third chapter. The fourth chapter is about Jivanmukti, 
the nature of liberation in the context of eka-jiva-vada and 
aneka-jiva-vada, the nature of the removal of ignorance, etc.  
     The work begins with the following verse: 

AÍkÉaÉiÉÍpÉSÉ mÉÔuÉÉïcÉÉrÉÉïlÉÑmÉåirÉ xÉWûxÉëkÉÉ 
xÉËUÌSuÉ qÉWûÏpÉåSÉlÉç xÉqmÉëÉmrÉ zÉÉæËUmÉSÉåªiÉÉ | 
eÉrÉÌiÉ pÉaÉuÉimÉÉS´ÉÏqÉlqÉÑZÉÉqoÉÑeÉÌlÉaÉïiÉÉ 
eÉlÉlÉWûUhÉÏ xÉÔÌ£üoÉëï¼É²rÉæMümÉUÉrÉhÉÉ ||1 
    “The words in the form of commentaries on the Upanishads, 
Bhagavadgita and Brahmasutra which have issued forth from 
the holy lotus-like mouth of Sri Bhagavatpada, which have as 
their sole subject-matter the non-dual Brahman, and which 
put an end to further birth in this world, have taken various 
forms on reaching the Acharyas of the past (who came after 
Bhagavatpada). This is like the sacred Ganga which emanated 
from the feet of Lord Vishnu becoming split into various rivers 
on reaching the various regions of the earth”.   
   Note. The idea is that all the Acharyas have interpreted only 
the words of Bhagavatpada, though their interpretations differ.  



     The next verse is: 

mÉëÉcÉÏlÉæurÉïuÉWûÉUÍxÉ®ÌuÉwÉrÉåwuÉÉiqÉæYrÉÍxÉ®Éæ mÉUÇ 
xÉ³É½Î°UlÉÉSUÉiÉç xÉUhÉrÉÉå lÉÉlÉÉÌuÉkÉÉ SÍzÉïiÉÉÈ| 
iÉlqÉÔsÉÉÌlÉWû xÉÇaÉëWåûhÉ MüÌiÉÍcÉiÉç ÍxÉ®ÉliÉpÉåSÉlÉç ÍkÉrÉ-           
zzÉÑSèkrÉæ xÉƒ¡ûsÉrÉÉÍqÉ iÉÉiÉcÉUhÉurÉÉZrÉÉuÉcÉÈZrÉÉÌmÉiÉÉlÉç ||2 
     “These Acharyas of the past focused their attention on the 
establishment of the unity of the Self (which is the 
fundamental tenet of Advaita Vedanta) and were not very 
much concerned with the other matters that relate to the not-
Self which has no ultimate reality. They have therefore shown 
different means of attaining the ultimate aim. Some of these 
different views have been collected and presented here for the 
purification of my own understanding, in accordance with 
what was taught to me by my father”.     
    Sri Sureshvaracharya says in his Vartika on the Bhashya 
on Brihadaranyakopanishad: 

rÉrÉÉ rÉrÉÉ pÉuÉåiÉç mÉÑÇxÉÉÇ urÉÑimÉÌ¨ÉÈ mÉëirÉaÉÉiqÉÌlÉ | 
xÉÉ xÉæuÉ mÉëÌ¢ürÉåWû xrÉÉiÉç xÉÉkuÉÏ xÉÉ cÉÉlÉuÉÎxjÉiÉÉ ||oÉ×. E. uÉÉÌiÉïMüqÉç- 1.4.402 
    “All the different means by which people can attain 
knowledge of the self should be understood to be valid. These 
means are unlimited in number”.   
 


