.. A Subhashita A Day ..
| sfafes gy

This is the 'un-edited’ collection of Kedar’s postings of pratidinaM
subhaashitaM on the sanskrit-digest mailing group archives. If you would like to
edit and format these for posting on the sanskrit documents web site, please
write to sanskrit@cheerful.com

fafT ST TUrESeT ST AT §YEdr aeedT IO |
Ha: oV fgdia: sore: aafaa=arg aaianH

Any good endeavour is begun be a prayer to Ganesh or Saraswati. Hence this
second subhhaashita of ASAD’ is dedicated to Saraswati :

qr @Fﬁf&@&ll(él{HQMI 9r W
IT TIUTaEUSHUSAHYT a7 FAIaTd-T |

qT FRT=gqU=h e Tany: 39 gar af~=ar
|T AT 9Tq deEadr WrEdar (eSS TEr

One who is as white as a garland of kunda flowers and waterdrops, who has worn
white apparel, whose hand is placed on the stem of the vINA, who is sitting on a
white lotus, and who is always worshipped by Gods such as Brahma, Achyuta
(Vishnu) and Shankara, that Sarasvati, who completely steals (one’s) lethargy
may bless me ...

T AT AR TTq Afor farere

In this third verse of ASAD, learn three things from the donkey...
st gg|Te sarsr 3 7 fa=sfa |

aa=arveayT faer S farae mom

(He) carries loads without rest, is not deterred by the heat or cold, is always
content these three things should be learnt from the donkey

TareT gaTEg Wafd I eqaqT T | g8 §d: @q
IEWIRT: ATHT | 787

This subhaashita is a prayer to Shankara. It has a nice verbal composition



foamR Wi aTe=g W "= gar |
T qar T=ar qid: AqaT gSreg A

Equipped with a spear(pinAka), snake(phaNi), the crescent of the
moon(bAlendu), ashes and the ganga, may this idol composed from the
'pa varga’ (the consonants pa, pha, ba, bha, ma) lead us to heaven
(apavarga).

wie o T qeETyfa

(here is a riddle )

g ITgfA=ary & fadra |

gfe aregta S=ara 7 et frerm=g

The apparent meaning : O Lotus eyed, I wish to drink water from you. If you
give it to me, I do not want it, but if you dont give it, I shall drink it

" (which obviously makes no sense..)

The solution : the trick is in the word ”dAsyasi” which has been

interpreted above as the future tense form of the verb 'dA’ meaning to  give.
However it is correctly interpreted as the sandhi dAsi + asi  Hence the
second line actually means, if you are a dAsi, I dont want it, but if you are
not a dAsi I shall drink it. Perhaps this goes back to the times where
braAhmins would note accept even water if it was touched by  untouchable
dAsis

Yo 989 T Geeagiauuad: | aferag
Ter| qarstus g

(There are many verses that praise the effects of good company. However
this is my favourite among them )

Faqrata Gferaer q@9r AmEny T S
HFATHILAAT qed AfA-rgaieqa Tord |
T aNTfeaAsTiad g iteas g
T AT HTYHS AT §93ar Sraa |

You cant even notice a hint of a drop of water fallen on hot iron. The  same
drop shines like a pearl on a lotus leaf. And in the

’swati’ nakShatra fallen inside a sea shell, it becomes a pearl .. Usually
excellent, medium and bad states (of a person) are dependent on company.
Again as Marathi speaking people will recognise, this is exactly identical



to the following marathi verse :

T I 979 & T 3¥a g9 dAsrad
T VT Afa-edraie g | g ifeqars 977 |
T |TaredT Afeqyfaayets AT 9% Jq%

STUT ITHAHATIHRYT gaignr fedm

fa=r ywifes oo v+ 79 T8ar AT |

(I think many people know this verse that praises knowledge)

T AEE T F OAGE T UTqUTSIH T T HTCRT |
T Fid q4q ug A fagmae aaa=saT= |

It cannot be stolen by thieves, cannot be taken away by the king, cannot  be
divided among brothers and does not cause a load. If spent, it always
multiplies. The wealth of knowledge is the greatest among all wealths.

ey T8 I I 9 99 |
I gqrd O @ a9 =TS o |

When in combat against each other we are 5 and they are hundred. But when
against others, we are a hundred and five ...

(obviously refers to Kauravas and Pandavas. I believe this is supposed to  be
said by Dharma.)

FHETSr gy T g |
TEIT T ®WY JIAT THATI |

The wise man acquires knowldge and wealth as if he is never going to die. =~ And
he practices relegion as if he is tightly held in his hair by death.

AfaRaF: I SfdedsT =d

Here’s another one I believe accredited to Kalidasa

FHA FHATCIT: T T T 399 |
I a9 AT FIfA<agd |




The birth of one lotus on another has neither been seen nor heard of.  Little
girl, how is it that on your lotus face there are these two lotuses 7 (her

eyes)

One more subhashitam that starts with "kamale”

FHT HHAT AT TN ZTHATADT |
fereredt = oty A= Aepwr =T )

On the lotus sits Goddess Kamalaa (Laxmi), Hara (Lord Shiva) resides in the
Himaalayaas. In the vortex of the churning ocean resides Hari (Lord VishNu), I
know this precisely.
HHATHT = Brahma (seated on a lotus)
FHAY = Vishnu (lotus eyed)
FHATCHLE = Shiva? (crowned by the enemy of the lotus (moon?))
FHAIT = the sun (lit. husband of the lotus)
qa = praised
Se(SE = praised 7
May Laxmi, whose lotus like feet are praised by the trinity and the
sun(?) make me her lotus (ie, abode)
your interpretation of kamalArikirITa is perfect. the moon is the enemy of
the lotus because when the moon rises, the lotus closes itself.

FAETE :

Yq = = to carry;

dTg = = carrier
hence kamalabhRidvAha is the carrier of the carrier of a lotus, which is  the
cloud or the lord varuna.
there is no special reason for using both stuta and nuta .. stuta means
praised, and nuta means saluted..
however, the best part is "karotu me kamalaM”
the word ka has many meanings. one among them is ”"evil”. ”alaM” means
enough. Hence karotu me kaM alaM means may she end all my evil ...

ATHYT. Iiaa ard IuT T=gia 9ure |

o . - [
IdqHERTT: A9 JIdir=gid |l

As all the water fallen from the skies goes to the sea, similarly
salutations to any God finally reach Keshava.

fa=a-rar fg favemmeee sfafmar |
T FUEH I T afedr I8 |

Reactions to calamities should be considered well in advance.

k4



It is no good to start digging a well when the house is on fire !

genither: fee ot g faafa |

q=aTe A9 ST ha &q: |

fAer = really
HY = spring

EE; = sweet
= it should actually be virauti : means cries.

dT% = beautiful

9TH = cha + Amra (Amra = mango)

Hferdr = petal

e = 777 (is this correctly transliterated 7)

g@: = intention
overall meaning : the sweet crying of the cuckoo in spring has the intention of
the "nikraika” of the beautiful mango petal ..
This shloka was poorly transliterated.. please refer the following
transliteration guidelines when transliterating sanskrit into English. This will
result in others understanding your shlokas more easily .. and hence responding
quicker...

AT WS HL T oA [ wfoafq |
qur gfaar afe: @EHRaeETT |

What can a wicked person do to someone who has the weapon of fogivance in his
hands ? Fire fallen on ground without any grass extinguishes by itself.

&HT TAHAFATATH, AFATATH, IAUH &HT |
&HT Fferha @re awaT: e T fasafa 1

forgivance is the strength of the weak. forgivance is the ornament of the
mighty. if the world is conquered by forgivance, what cannot be  accomplished
by forgivance 7

&TAT TAAMFATATH, TFATATH IUH &HT |
&\T FiorEa e e e T fesfa

forgivance is the strength of the weak. forgivance is the ornament of the

mighty. if the world is conquered by forgivance, what cannot be

accomplished by forgivance 7

wrong in the first half of second line of the above verse itself !

Even to get the meaning ”In the world, forgivance has the power of conquering”,
the words look odd ... Does ”vashikrute” give this meaning ?



dI; = conquered. vashI+kRi = to conquer

a'aﬂw = conquered.
kShamAvashIkRite loke is a "sati saptami” usage. it is to be interpreted as
yadA lokaH kShamAvashIkRitaH tada (when the world is conquered by
forgivance) In the sati saptami usage, the saptami vibhaki is used to  denote
the temporal relationship between two successive events so basically it

means, even when the world can be conquered by forgivance, what else remains
29

FU TG TEHT: HCEST gOEdr |
FOTA q Mg TITd HEATH

Laxmi resides at the tip of the hand, sarasvati in the middle, Govinda at the
root. Hence one should take ”darshan” of one’s hand in the morning.

FU a9 AeHT: HE goEdr |
FOTA  MTa=: TATd HLQFH )

If T rememeber the sloka it is "karamule tu gouricha” it’s not govondaH.
Laxmi resides at the tip of the hand, sarasvati in the middle, Gouri(Parvati)
at the root. Hence one should take ”darshan” of one’s hand in the morning.
Hi Padma.

glad to see you on the list. you are probably right about ”karamUle tu

gauri cha” this makes a more consistent subhaashita but sometimes there
are more than one versions of a subhaashita in existence with small
differences and both of them are ”correct” again, gauri makes a better
paaTh than govindaH ....

thanks !

kedar

(fwd)

Thanks for the sholka. This shoka about Kshama and the line of thinking.
and other features that go with it were adopted by Gandhiji for our freedom.
There was the other group (jahal) who asked questions like what should be
done for the person who is determined to kill you regardless of what you

are thinking. Examples were given from the 2nd war and how a cretain
group of people was removed by force etc. So the jahals justified their

line of thinking.

FOYU T TR LA AT |
FOTA  MTa=: TATd HLEAFH )

If T rememeber the sloka it is "karamule tu gouricha” it’s not govondaH.
Laxmi resides at the tip of the hand, sarasvati in the middle, Gouri(Parvati)
at the root. Hence one should take "darshan” of one’s hand in the morning.
Hi Padma.



glad to see you on the list. you are probably right about ”karamUle tu
gauri cha” this makes a more consistent subhaashita but sometimes there
are more than one versions of a subhaashita in existence with small
differences and both of them are ”correct” again, gauri makes a better
paaTh than govindaH ....
I have come across ”karamulethu govinda” in my child hood.
recently I heard even the other one ” karamu lethu gauri cha”.
So obviously the subhashitham was subjected to changes as time passed
, We cannot argue which is correct as we don’t know the
exact source of this work.. Let us accept both, as both are having
good meanings.
T — " At the top  of the hand resides Laxmi.
FLAE GLEFAT — In the middle of the hand resides Sarasvati.
THA TEIT: — At the bottom of the hand resides Brahma.
FEWH — In the morning, the sight of the hands

— (is auspicious).

SEEERE g&ar 70 goddess with the mantle of oceans.
qgaeaT AUSH — adorned with the breasts of mountains.
ﬁ'“@q?:ﬁ' I — O the consort of Vishnu, salutations to thee!
qr<Eqar — pardon me for touching thee with my feet.”

Note: The above prayers are generally recited as soon as one gets up from the
bed. In the first sloka, Laxmi stands for spiritual wealth, Sarasvati for
spiritual knowledge and Brahma for spiritual wisdom.

According to the Hindu mythology, God Vishnu has two wives, Sri Devi
(Laxmi) and Bhoomi Devi (Earth). They are supposed to be residing on His
chest. For defiling the Earth with our feet and also with our  body fluids,

we beseech Her pardon.

This concludes the Earth Day specials.

wd: F9: (& F9r: @ AT Ewwar: |
TETEHT IT &d: wrd: a0
The crow is black, and the cuckoo is black. What is the difference between the

two ? It is when spring arrives that the crow is identified as the crow, and
the cuckoo, the cuckoo.

Ao0-eT £a9 99-1d Jg&f~d fggeaadis |
[ | 3 r~ o~ .
T LB aAdeIarITa. aea-r gafd, r Ja-id |

Poets say that the heart of a good man is like butter, but that is not
correct. The heat (frustration/sorrow/ etc.) residing in another body does
not melt butter, but it does melt the good man.

I do not know whether the following two verses were indeed like a
sawaal jawaab, but it definitely seems so



FrE HIU FaTHSGS qraT Fegf= feas =

faaTaT o == ga= q9arEETE
IET AT T FEET To¥ar e e |

faaraT afufags == g3+ q9aEaE |

The first verse : What is so strange about women tying glass, beads and
gold all on one thread 7 Even the great thinker paNini tied the dog, the
youth and Indra on the same string .. (pun on the word suutra)

The second verse : Gautam’s wife was forcibly molested by the youth Indra.
(who acted) like a dog. the great thinker pAnini tied the dog, the youth
and Indra on the same string ...

I guess I should have clarified. the three words : shvA (dog) yuvA (youth) and
maghavA (indra) belong to the same grammatical class .. they are declined
identically, and there is a suutra (rule) in Panini’s grammar that ties them
together. ...

hence the pun on suutra...

freT afe od adt T FE qgEr
wrarer: farfaarerar fufasfassnear assfa
TR AT gIaia: &) 98 aregid
FEIT Jave furar sfvae Sremefy &r e

The penniless man wishes for a hundred, the onw who has hundred wants a
thousand, the one with a thousand , a lakh. The one with a lakh wants to be
the king, the king wants to be the emperor, and the emperor wants to be
Indra (king of Gods), Indra want’s brahma’s position, brahma shiva’s and
shiva viShNu’s ... who has ever been able to kill desire ?

fa==g Mfafagur afs ar |ga=g
T GHTEE] T=aq ar 9%
AT AT AYUAE] JATAL aT
TATEY: qfaadt=a 9€ T =

Whether the philosophers praise him or criticize, whether lakShmi enters
the house or goes away as she wishes, whether death is today itself or after
an eon, great men never step a foot away from the path of justice.

for marathi readers :

f=Ia AT gIfqa=a 9687 (AT aT HFdT ard |
& g AT IS8T AT AR ShHTT qol T AqTar |

Hi.



Padma pointed out a typo I had made. Instead of paJNcha, I had just
written paJNa ... The corrected shloka is as follows :

Y e (AT TA TS |
fereare: o S srequt 7 JgE

five mouthed himself(Shiva), and sons the elephant mouth (Ganesh) and
the one with six mouths (Kartikeya) .. how would shiva survive if
Annapurna (Parvati) was not at home ?

T HEW: WeYNl AU @I qAqF v T |
TITHT FreTeTa/e IR To099r g = =aT |

Himself the great lord, his father in law the king of mountains, his

friend the king of wealth, his and his son the lord of the gaNas.

even then roaming around begging for food is shiva’s destiny only god’s
wish is powerful ...

TS B T I=giq arg Saaver ATHEasgq |

TaTfes gfe sfeureTa: ¥ o 4918 9 T JAq9qa: |

O cloud, you roar, but do not give water. I, the chatak bird am thirsty.
If fatefully the southern winds blow here, where shall you be , where
shall T be and where shall it rain ?

T X Irad | radEHadr A g g7ar
HARIIRT T84T aqi~a T g5 JHEwm: |
i FrEfRai=r ool TSt ffegdT

T I qgfq e a&F qXar A7 s&ig &+ a9 |

O chatak, my friend, listen for a moment with an alert mind. there are many
clouds in the sky, not all of them are alike. Some wet the earth by their
showers, whereas some just roar. Dont beg pitifully in front of each and
every one you come across !

Tfitasata wiasata gyma
qTET 3ewafq gfasafq agort: |
o fafa=gafa s fgs

-

&7 &= &= Aot a7 Ioagre |

The night shall go away and it shall be dawn. The sun will rise and the



lotus will smile ! While the bumblebee trapped in the lotus was thinking
this, Alas ! an elephant uprooted the lotus !

q0 §9hd Taq TIH fTA oA {haT did

I believe this is the first piece of verse in Sanskrit ; composed by Valmiki

a7 fAvTe wfast & =nr: wrEd: g9 |
FhiFTHYATSS AT FHATST

O niShaada, you will not come to glory till the end of eternity. for you have
killed one from a pair of krauncha birds, enraptured in love.

This is the first shloka in Ramayana as Krishna told me some time ago. As the
meaning indicates, Valmiki was inspired to write this shloka when he saw a
hunter shooting one of two krauncha birds who were engaged in rati.

I believe this is the first piece of verse in Sanskrit ; composed by Valmiki

A7 AT gfast & S wrEan: g9 |
FehFTHYATSS AT HIHATST

O niShaada, you will not come to glory till the end of eternity. for you have
killed one from a pair of krauncha birds, enraptured in love.

This is the first shloka in Ramayana as Krishna told me some time ago. As the
meaning indicates, Valmiki was inspired to write this shloka when he saw a
hunter shooting one of two krauncha birds who were engaged in rati.

This was one of the first shlokas that I learned in my Sanskrit class

in the 5th grade, and all the info below is based on what I learned

then. most of the people on this net may already be familiar with the
significance of this shloka. ever composed by aadikavi (first poet) vaalmiiki.
He was in a peaceful

state of mind (either meditating or taking a walk) when this niShaada
(hunter) killed the male krauncha (swan?). vaalmiiki got angry with

the actions of the hunter and this shloka came out of his mouth. After
vaalmiiki emerged out of his rage, he realized that he had gone out of

the state of equanimity and cursed the hunter out.

It was then that someone else (naarada?) appeared and told him that he
had uttered the first piece of poetry and explained to him that there

was a second meaning behind the shloka.

I don’t remember what the other interpretation of this shloka is

except that the hunter is raama and the krauncha(s) are raavaNa and
mandodarii, and that raama kills raavaNa. I don’t remember what the
second interpretation of the shraapa (curse) is when applied to raama.

So this is how the shloka fits into the raamayaNa.

go



T f& sfgq faamrta f& e =7 wiasafa
AT A IO FATCIT IAGATT |

No one knows what will happen to whom tomorrow. So a wise man should do all of
tomorrow’s tasks today.

(Feg HT AT ATH HL )
tomorrow © ¥g§

day after tomorrow © TG

2 days after tomorrow © YITEH

yesterday © &g
day before yesterday © 9Y{&I&
2 days before yesterday © H9I &g

[aVEN

ITOTT T & faervaT
gy faeafagar faaf= a1

faeT: g gy wfag=gwm=T:
AT AATHAT 7 IS |

Inferior men do not start (any endeavor) with the fear of obstructions.
Average men , stop an endeavor when they are faced with problems. However.
even though they are struck again and again by disaster, superior men

never give up an endeavor that they have undertaken.

feg: fargefs faafa
AT JqfaT & 9@ ey Ty |
THiaied goaadl

awat & 7 a7 gdrema

The lion, even when a cub, attacks jumps upon the cheek of an intoxicated
elephant. It is indeed the nature of the courageous : the age of the
glorious ones is never relevant.

and for the marathi crowd, here’s a marathi translation :

fagmT ar T ar ' 9ue
AT STAT ST &LT A< AT |
awTedT S i UET AT~

a¥ A1fs 919 A1(8 a9=r |\

?



T TIEQY I 99 O a9 9I5|

Ty Y EH 9T TS |l

a Nkura means the first sprout. yathA bljastathA NkuraH is a very famous
proverb. it basically means as you sow, so you reap ...

T ggvr fa &fem: 7 w=egow fag 57
T g+ fa grear 7 g a7 g9 0

TYT HIE T HS T GHITAT ABEHT |
HHTH ?Oq"li”('li dad ‘;LCH‘IHI‘IHI ll

As two logs of wood come together in the ocean, and immediately go away
from each other, so much alike is mankind ...

and for the marathi people, another translation : this one from the geeta
rAmaayana by madgulkar in the song

"I ST STTa {F AT9ETET |
TS AT FOTET

T AT &Id q0Ta Je
TH ATe qifs =T =& AT e |

Fegtaq feafr ar gona
AHATEIHTT F=I2uE |
9o TRgIT T

o . ~ .
ATALYT HISTA UM 1

One should not steal anything belonging to anyone, should not utter a
sensitive sentence, should remember (bow down to) Vishnu’s feet, and thus
swim the ocean of life with ease

This ASAD is a small tribute to my sanskrit teacher, Shri Vasant
Nanivadekar. He resides in Bombay, and is very well versed with the sanskrit
classics as well as conversational sanskrit. He is an active "kAryakartA” in

many sanskrit related projects and activities in Bombay. Above all, along with
my mother he is the one who has introduced me to this great world of Sanskrit

verse and literature.
What follows is his translation of Tennyson’s ”Home they brought her warrior
dead” into sanskrit verse.

R



TEFasIgiaaisd dias @amr
HIE 9T T F T T g€l Jiaq ar qgqr |
9Yg+ 91 & ¥ W AATEdr ar

T I FATG SFATT 9 JTUSETEr |

Home they brought her warrior dead
She nor swooned nor uttered cry

All her maidens watching said

”She must weep or she will die.”

D¢ LI A o ~ .
AThd+< fqaaged: deqar 41T ug
EEHTHI @ @Y JTe+ TAqTea=g |
HEIE AT ALaqas IEieEygid:

T fefe=q aefv fFe |1 aeEm= 391 0

Then they praised him soft and low
Called him worthy to be loved
Truest friend and noblest foe

Yet she neither spoke, nor moved.

T ST e 96 ST e qar-
[ aNE=I r~ ~

AlAl 91X F‘f‘id-‘l"l"ll Dl {cd] Hall«

TUTh IET qET=glie ae% andr

fefsw—ms 7 fg fa=fear arfw ar ar =0

Stole a maiden from her place
Lightly to the warrior stept

Took the face cloth from the face
Yet she neither moved, nor wept.

FHIEE T AU THATL: THTAT
Hre qeT: Sraaafay ST 9qrEr
e gfE See 9 9T T gAT
ST, TNEqd | Hid qrearHegand |

Rose a nurse of nintey years

Set his child upon her knee

Like summer tempest came her tears
”Sweet my child, I live for thee !”

There were two errors in the first paragraph in my earlier posting. This is the
corrected version :

R



AR E I SICIME IS IR
HIE 9T T F T T €l Ji=aq ar ggqar |
9Yg 91 IET ¥ W AATEdr ar

T 9T TG SFATT Iaq TTIEET= T |

qifgca Hiita &ar fagrT: arena 9 g2 favmor &
qu T "EATT SGAT: dg HITd 99 T )

The man without (love of) literature music or the arts is indeed an animal
without a tail or horns. The fact that he survives even without eating
grass is indeed a great piece of luck for the other animals.

This one is similar to ASAD[32]
in meaning :

YT 7 fa=r T qur T T+
AT T S IO T AH |
T g I aUTOET:
HSEET JITE T

Those who do not have learning, perseverence, are not charitable, do not
have wisdom, character, good qualities or relegion, are indeed a burden to
on the earth in the mortal world, and live as animals in the form of man.

srfeATer I 9T g faadw T
faem areaea frae: fererer 797 3929 0

The teachers who distribute knowledge among the students after getting it
from their gurus, and who are storehouses of love and knowledge, are
indeed like God to me

JFHET YU T A S1g T 0 |
FIEF YU ATET AT TR0 )

speed is the ornament of the horse, the intoxicated state is the ornament
of the elephant. Cleverness is the ornament of a woman, and
industriousness is the ornament of a man

AE THIW YaT F=al ot gaeeadr |
~ . . <
Jg=g, [aae §&I T9aT ¥ g4er |

¥



I bow to you, O Sarasvati who is the giver of boons and giver of knowledge.
Give me untainted wisdom and be pleased and all endowing (to me)

AT HTIEETE. HfgLdh: TSTId: |

TyTEr U= few qur T afada

In the boundless world of poetry, PrajApati (Brahma) is the only one poet.
He changes the universe as and when he thinks best ..

LA equTET q@-l I9qar |
foafa afe e seT 99arw
el g qurEt §9r 9 T Fufa o

The ink may be like a black mountain, the sea may be the inkpot, A branch
of the tree of gods (kalpataru / mandAra ...I believe there are five of

them) may be used as a pen, and the whole earth be used as the paper. If
even Sharada (Goddess Sarasvati) writes for all the time using all this
material, even then, O lord, she will not come to the end of describing

your good qualities.

TaTta gfauuarta JeEreaTa =i |
Yg wrerde 39 vefad sfaereoe

I haven’t heard this one before, so the following may be off the mark to
some extent

Giving, return of courtesy, sharing secrets, asking [for one’s welfare?] eating
[with one?] , feeding, these are six characteristics of love.

Need meaning of subhaaShita

Farfa sfavuerfa qeATeTd =8 | yga
TIega 99 veiad fifaereos |

I believe this may be originally in some Purana; it’s in

Pancha tantra as well as in UpadeSaamRita of Ruupa Goswami.
”Six symptoms of affection are giving, receiving, explaining in
confidence and enquiring, accepting food and feeding.”

Henry Groover (Agraahya daasa)

TaTia ST
FTfa sfaquaTfa JeraTeaTia =afd |

24



Ygd Wrerde 3T Tefad sfaereme |

I haven’t heard this one before, so the following may be off the mark to

some extent

Giving, return of courtesy, sharing secrets, asking [for one’s welfare?] eating
[with one?] , feeding, these are six characteristics of love.

you are almost right. here is the accurate meaning :

gives, takes, tells and asks secrets, eats (from you) and feeds (you) are  the
six characteristics of love ... (friendship would perhaps be more appropriate
here .. )

o werT: gt Wﬁ’&ﬂi‘
q——ra'&akﬁ%ramﬁ—vr

ﬁ%gar—ru'n‘agﬁ”nwﬁrn

When the money is gone (become poor), the hunger increases

At the time of trouble, the enemities crop up

when you are divided (without unity), problems become plenty.

I do not know the meaning of ”abhlkShNaM”. The meaning of first line
depends upon this word.

I think ”samud.hbhada.nti” should be ”samud.hbhava.nti”.

Basically, the Subhaashita is trying to tell us that problems crop

up only when you are devoid of the solution !

(Murphy’s law 7)

& yaT: gt enfreor

I do not know the meaning of ”abhlkShNaM”. The meaning of first line
depends upon this word.

Dictionary gives the meaning of abhiikShNam as “every moment”; it fits
here, but is somewhat puzzling. With this meaning, the first pada means
When wounded, blows fall every moment [The wounded get hit repeatedly]
IF it is abhikShNaM, the first line will not obey the meter of the

shloka. besides that everything makes sense. (it is basically a version

of 7 when it rains, it pours ”

One of the let me catch my breath shlokas?
Actually this is a fairly famous one. The ”correct” interpretation :

& W gfad g¥ar qrvear: gYinRiT:
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qfeq HIXAT: G4 T &T & W9 & 9T

Notice that ke and shava have been separated. The word "ka” means water
(among several other meanings). Hence ke means in water. pANDava also
means fish; kaurava also means crow. hence the interpretation is :

Seeing the cadaver (shava) fallen in water, the fish were overjoyed. ALl

the crows however started crying .. ” O the cadaver in water !!”

IYOS THERE FANTERET |
FHET XA TTOT a7 WTOT ST 0

O vaidya (doctor), brother of Yama, I bow down to you. Yama only steals
one’s life, but the vaidya steals one’s life as well as money !

away

FH AT IS AT AT AT T AT T |
ASTYS it TATA <ar gaeAdTash: |

Not a horse, not an elephant, and never a tiger. It is the son of a goat
that is sacrificed ! God is indeed a betrayer of the weak ... !

faarar 5 faver s gfat=ar
T FIEAS gFd G ateer I8 |

The reaction to calamity must be considered before hand. IT is no use to
start digging a well after your house is afire !!

HATGI: & THSTT FaeA had |
Taa & U7 I Jq1S: gHEAE] I

Even a single second in life cannot be obtained by alll precious jewels.
Hence spending it without purpose is a great mistake.

ATHT: TN Hid: & qIT aq |

) (oK aN o+ .
EQTHAT Q@ATTTH AHTTRTH |l

HATH = self

= satisfaction
Q‘Tﬁ' = poet
fled = poetry

WTF'T = master

E—gﬁ«r = doorstep
T = light

29



HH = similar

AT = other

J9RIT = favour
The poetry of poets is always for their own satisfaction, However, like
the light on the porch of the master’s house, it is also beneficial to
others. (light from the porch illuminates the inside as well as the
outside of a house ... )

Zarr fEaqor wreaT wyTYuresfa avET |
srfer g Agsamon st sna fafdar
SHU = seeing

= twice
WaFT (T T 39d) = said
HIYU[ = speaking
IYH = brahmA
Ifer = eye
\E = two
i = tongue
= created
Seeing is given twice as much importance as speaking by Brahma. Man has
two eyes, however, only one tongue was created.

e+ fg s smifor 7 /=
T fg g fager wfewf< g& qmm:

JIH = effort

Fﬂ"{ = to be accomplished
T = work

AT = wish

= asleep

%g = lion

S ﬁ'?l: = to enter

HY = mouth

HIT = deer/animal
Work is accomplished by effort, not by wishing. Deer do not enter the mouth
of a sleeping lion.
Vivek Khare asked me the meaning of the word ”hi” in the subhAshita :
udyamena hi sidhyanti ....
The word hi means nothing. Perhaps it could be interpreted here as an
emphasizer, but otherwise, it means literaly nothing. The words cha vai tu
and hi are used in sanskrit by poets to fill up the meter. the words cha
and tu have meanings, (and and but respectively) but the word vai has no
meaning, and the word hi may be interpreted as something that emphasizes a
point.
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In fact I am sure many of you know the famous first attempt by a quack
poet :

sfas oy To—x 79 TWeaeE € |

W Ufedr gag s agfesagfe

The poet thought up these three lines :

O king, (rajendra), get up get up ! (uttiShTha) mukhaM praxAlayasva
(wash your face !) The rooster cries out in the morning (prabhAte roditi
kukkuTaH )

the problem was after uttishThottiShTha rAjendra, mukhaM praxAlayasva
left one letter less for the eight letter anuShTubh chhanda, and prabhAte
roditi kukkuTaH had one letter extra ! so this grandmaster took the ” TaH”
from kukkuTaH and placed it at the end of the first line ! And now he had
three out of four parts, and he just coud not think of anything for the

last part of the verse hence cha vai tu hi cha vai tu hi !!!

ITET ATfAaTaT ST ATHAT TEATT |

T FeaA SAeagD IeH0 Hed g9ad |

3dH = excellent

Ifd = too much

d%J = speaker

HAYH = inferior

HTY = to speak

G4« = gold

= sound

HET = bronze

9 § ST = to be born
The great man is rarely somone who talks too much, but the inferior man
talks too much. There is no sound from gold as there is from bronze.

fal

f=amaTe o fawg /e e |

C | o C C - | o
=dr gl [MSuaH, =T &8ld STurEaad |l

4y

Meaning;:

Between ’Chintaa’ (worry) and 'Chitaa’ (pyre) the only difference

is dot (anuswaara bindu in chintaa, that 'n’). Pyre burns the

dead, while worry burns the living. DON'T WORRY BE HAPPY :)
Ganapthi.

fear fe=ar gamEar fegam fqevar |

o . f [ ~
q91d d@gd [F-dTl 99 agd =4t |l
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The difference betn ”chintA” and ”chitA” is just a dot.
"PYRE” burns the dead, while ”WORRY” burns the living.

Iy f& =T e & SrEa |

T T ST S fayas+

3T ¥ & = to do a favor

T = lowly

AT T § = to harm

999 = milk / water

‘iTrf'lT = snake

T = only

faw = posion

FUT = increase
Even a good turn done to a bad man results in evil. Drinking of milk by
snakes is only going to result in increase of their poison.

uttamA AtmanA khyAtAH pituH khyAtAshcha madhyamAH —
adhaM A mAtulat.h khyAtAH shvashurAchhAdhamAdhamAH ——

qfer fqarer
ITAT: ATHAT TFTar: fUq: &Frarn: T agd T |
IAT: ATGAT SATAT: AL T AIATIAT: |

shabdArtha

3dH = most superior

Td = famous

g = father

HeOH = medium/average

HTJ® = maternal uncle

FYL = father in law

HAYH = inferior

HAYHTHH = the worst among the inferior
The great ones are famous by their own efforts, The average are famous
because of their father. The inferior men are famous because of their uncle.
and the worst among them are famous because of their father in law.
I Thought you may like this subhashitha.

A F 99 H a FAT 3 @< H I 999y |
FETATRII AT, Ied Ja9udT I

FEUTT qUUATT FACANT A58 |
A= faemar, Ta<T g gasiayr |
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Bhavartha: A scholor even if he is from a backword class, is recognised and
respected even in the company of the people who are most beautiful.
who have great family background, and even among the gods.

ITAT ATHAT &=Tar: fuq: smary aegam: |
AT ATAC SATAT: FYLTSTIHATIAT: )

gfer faurer -

ITAT: ATHAT &HTaT: [Uq: &Frar: T T4 T |
SHYHT: ATGATd. ©4TdT: AGYAT d ATHTIHT: |

shabdArtha
34dH = most superior
Td = famous
F‘Tq’ = father
HegH = medium/average
ATl = maternal uncle
FYT = father in law
AYH = inferior
HAYHTHH = the worst among the inferior
The great ones are famous by their own efforts, The average are famous
because of their father. The inferior men are famous because of their uncle.
and the worst among them are famous because of their father in law.
I interpreted this in a different way. This shubhashita intends to convey the
wealth
Most respected weath is the one you earn
That you inherit from your father is just OK
One you get from your mother is not good
And, the one you aquire from wife is the worst
I if 1] i . f this shubhashi

IR 99 giguated: A |
YSq I qa-q a7 &9: geEad

IIH: = effort saahasam.h = adventure
?rq‘:[ = courage buddhiH = knowledge
e = strength paraakramaH = bravery
Y¢ = six ete = these

g = where vartante = exist

ds = there devaH = god

qgTdd = helpful

God will help provided the six qualities effort, adventure, courage.
knowledge, strength and bravery exist.
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AT eI aAAT AT T
TR g A |
AT T I T

IHE AT AT gaA

AT = Sun
d=: = Moon
AfAA: = air
HAAA: = fire

g29H = soul
UH: = Lord Yama

9 = and

HE: = morning

T = night

I = both

g = righteousness

ST = knows

ICE = man’s

gddH = character
Lord Sun, Lord Moon, Lord Vayu (air), Lord Agni (fire), the Sky, mother Earth.
the water (Lord Varuna), the soul, Lord Yama, both the Day and the Night.
and Dharma (the Righetousness) each one of these will know a man’s character.
Every moment, you are being watched atleast by one of the above !
The discussion is with reference to recent Subhashitam posted by Raghavendra
the one with UdyamasaahasaM .... etc..
Hemali Vyas disagreed with the meaning of the two words Dhairyam and Saahasam
Ramakrishna from Tokyo disagreed with the Hemali’s comments.
Here is my opinion for whatever it is worth.
DhairyaM means Dheeratwa bhavaM dhee is buddhi or intellect so in contrast
to saahasaM dhairyaM must involve intellectual conviction. So in a way Hemali
Vyas is right Raghavendra’s meaning that it is courage is also right It
should be courage born of intellectual conviction not emotional outburst. We
all know what is right but many a time we do not have the guts to follow what is
right we do what we feel (emotional driven) like doing. DhairyaM is the
courage to do what is based on right understanding.
SaahasaM I will split as sa + a + hasam ( I donot have a dictionary at my
computer desk this may be my imagination).
has if I remember rightly means to smile or to laugh at
with a in front it means opposite to be serious that one to take things
seriously not jokingly
with prefix sa it could mean samyak that is total or with seriously or
daringly jumping into action there is no joking around
in that sense SaahasaM should imply serious adventurous pursuit in contrast to
DhairyaM saahasaM need not involve intellectual conviction it could be based
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on just emotional outburst. So there is a possibility of one getting burned if
it is not based on sound intellectual judgment.

Hence the subhashitaM says one needs both the DhairraM and SaahasaM
Just an intellectual curiosity If I have all the six of them listed why do I
need the help of the Deva

The truth of the matter is if I have all of them I already have the help of the
Deva. Having all the six of them itself is by the grace of Deva too. In
Vedanta Shastra, there is a preceding deity for each of the faculties like Indra
for Bhuddi etc. Hence having these qualities is a grace of God too!

Hari Om!

Sadananda

What you have is His gift to you and what you do with what you have is your gift
to Him

T @8 AT OSg T & ATgaEaH |

HHT /AT IO ATTAATE=H

<1 = no
d = Certainly
HGH = I am

= wish

YISYH = kingdom

Wﬁ"{t = heaven

AJTH9H = na + punarbhavam.h = salvation

T @qArAr = for grief ridden

‘;l'lﬁlq'l":[ = for living beings

e = kaShTam.h, sorrow

ATACH = destruction, removal
”Certainly I do not wish for kingdom. I do not wish for heaven.
I do not even want salvation. My humble wish is for removal of sorrow
from all the grief ridden living beings.”
King Rantideva asks this wish from the God. This is considered as the one of
the great shlokas representing our culture. I heard the story behing this
subhaashita from Sri Krishna Shastry during the ”Speak Sanskrit Classes”.
Will share with you someday soon.

farent qegq o+ |

(See the sarcasm here)

AT THTE THTd HESH T |
TT: Fdgga qreomd T fasa=

AN . = goat
g = fight

Q3



wfar: = sage

qTg = post death rituals

YTd = in the morning

A = cloud

SHYH = noise, thundering

TEICAT: = of the couple

Fdg: = quarrel

9 = and

Uq = indeed

IO = in the result

1 = no

faeT = something
Fighting between the goats, post death rituals for the sages, the thundering
of clouds in the morning and the quarrel between the couple there is no
useful outcome (result) in any one of these : )

[‘Sages’ refers to those who have already attained salvation.
Hence rituals for them are unnecessary.]

Uy FUWET fagrd T amaaq |
& T Hdr fa=IT HUSETT FAT FAH |

&Ur: = minute
&UMA: = minute by minute
. = grain, bit
fUMA: = bit by bit

[ = knowledge
31'31(1{ = money

d = and
Fqu'a_c[ = accomplish, achieve
ITT: = abandon, renounce

Fd: = from where
Knowledge should be persued with minute by minute efforts.
Money should be earned utilising each and every grain.
If you waste time, how can you get knowledge ?
If you waste resources, how can you accumulate the wealth ?

AT SUAAT AT T H T& U U= |
AT TS &y maEEr |

afr = and, even though

TUHAT = covered with gold, full of gold
< = no

T = for me

= = appeal

T = mother
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=R = motherland
T = heaven

e = grander, higher
O Laxmana, even though Lanka is a golden land, it does not appeal to me.
One’s mother and motherland are greater than heaven itself.

[ Said by Lord Rama upon viewing Lanka |

TUIHT FAT~q UT: TUIROT Fgi~aq aa: |
TUIHIT ai~a Ma: TUIREEE I

qOITTL: = assistance to others
FAT~T = give fruits (plural)

ﬂ'&ﬂT: = trees
g~ = flow (plural)

qd<l: = rivers

EE{TCF = give milk (plural)
MTd: = cows

g<H = this

I = body
Trees give fruits to assist others. Rivers flow to help others.
Cows produce milk to feed others. In the same way, our own human
body should also be employed for the assistance of others.

A=A AT AT AT A= e |
AT TENT AT ATorhea T gond: |

AH-AH = na + mantram.h, non mantra (mantra = divine poem).
HEYH = na + xaram.h, imperishable, a letter of the alphabet

9 = no

afe = is

HAH = root

W = na + auShadam.h, non medicine

Q‘PﬂWI = useless

¢ = person
gizﬁ = co ordinator (one who organizes, plans)

ds = there

Sﬁ'ﬂ' ¢ = difficult to get, scarce

There is no letter in the alphabet that cannot be used in divine poems
(mantra). There exists no root which cannot be used as a medicine.
Likewise, there is no useless person. The scarcity is for the one.

who knows how to use them !

U&=l TIT J=ar faaar favs gam: |
ATHTHAT e TITh Teded |l
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gf=r faus
THTH: O =T fq@er: fave gam: |
ATHIHTT UT aoredl auTi o7&: TIead

THh = one
I%h = wheel
Y = chariot
= charioteer
% = disabled
fa¥T = o0dd (as in 0dd or even)
&9 = horse
AT T A = to attack
U9 = only
aTYTﬁa'{ = one who has tej (brilliance)
HH = sun
THE T = sky
the bhAvArtha
He has a chariot with one wheel, a charioteer who is disabled
(it is believed that aruNa, the sun’s charioteer was a cripple), and an odd
number (i think it is seven) of horses to drive the chariot. Even then the
briliant sun always attacks the sky !!

So, let me wind up this small series with a subhAshita I wrote.
Please excuse me for the mistakes.

g |

Tyfaear frae=e: gTaqer yo=m: |
TNITEATAN goi: &9Td A9 J=afd |

= honey

ngfzﬂ'ﬁ'i = pasted with
= = neem
d+~S: = wooden piece, stem
7Y = milk
q2: = fed with
YSITH: = snake
ETd: = one who has taken bath

3TF‘T = too
g’ﬁ_"l' ¢ = bad person

EIHTG: = character, quality

1 = No

U9 = indeed

ﬂﬁﬁ' = leave, discard
Honey paste on a bitter neem stem, milk feeding for a poisonous snake
and Ganga bath for a bad person none will change their character.
The bad qualities do not vanish just by changing outer look. We had to

change our inner self.
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THATTT T [STqAT GI=T |

FTfea g = 99 S @ J9T |

gfer faus

TR ATT GIAO ISTa=T Garres=r |
ifed ag a4 99 ST e J9qT

shabdArtha

T = also

g’&r = tree

‘j"F‘sq_d' = one that has flowered

ﬁ'ﬂﬁﬂ; = one that has a nice fragrance
= made fragrant

g« = forest

q99 = good son

P = family

YT = As
bhAvArtha
Even by one good tree that has flowered and has a nice fragrance, the
whole forest is made fragrant, just as a whole fmaily is benefitted by one
good son.

EVFINIMECER R E RN RS DR i
s I Tae e JET=aY e |
gfer faus

FHUYT: FAAAAT: T IIIT: TIT T |
T 0 Jad=T AT Y T ead

shabdArtha

R = debt

WY = remainder

AT = fire

A = enemy

9 = again

¥ g9 = to grow fast

dEHTA = hence

V& = protect / maintain
bhAvArtha
Any remainder of debt, fire and enemy grow rapidly again and again, hence
no remainder should be maintained.. (debts should be completely paid of.
and fire or enemies should be completely destroyed )
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I gfgar Tadr WaETeaqT auT |

grdr  faudt T argarEEsEIar )
gfer faug
IS gfaar Fd: & 9T AEdH T quT |

g  faudt = qrgar gEewar

shabdArtha
Jd3Y = rise

qfag = sun

AEq = fall (set)
= prosperity

faafe = calamity

9Ty = great man

THh = one

® T = form
bhAvArtha
The sun is red at sunrise and red at sunset : During prosperity as well as
calamity the great men have the same form.

I qevfasguta @er:

TG Afa FTLEST aEtea |

%9 e 3% TevTHTwEET

IoT Fq i< T faafa s e ?
gfer faus

et qeviag Iufa ot

a4« 37 gfq wrgeNT agt |

T ey 3% Ty ATeHEaT

ToT Fiq i T feafa & o g 7

shabdArtha
[ = industrious
= man
%—:‘g = lion
ITTE = to approach
T = destiny
Fl T%¥Y = contemptible fellow
dq = to speak
s &1 = destroy
= do
= manliness, virility, courage, effort
HATHT = self
Wstrength

S35



gl = effort

fd = done
gfa = if
ﬁT‘{ = to be accomplished

AA = here
Y = fault
bhAvArtha

Laxmi goes to the industrious man like a lion. Only contemptible

cowards say that destiny should give. Overcome your destiny and excercise your
manliness. If there is no accomplishment inspite of effort where is the fault?

(If there is no success inspite of e ffort, it is not your fault )

ITEIU YTyt ATE=T A1g9d |
AR FARR AR CEARR I REA R L |

gfer faug

JUHIr 9T o FATq AT A |
TETT ATETY HEre faare afegre aq

shabdArtha
E‘THTi'preﬁx
verb
meaning
dAT = force
AL = somewhere else
T (F) = to take away

T (BLf) = to steal
T & = to hit
AT T § = toeat

g T I § = to completely destroy

o = & = toroam

gfc = & = to abandon
bhAvArtha
The meaning of a verb is forcibly taken elsewhere by a prefix. Just
like the meaning of the verb hRi (to steal) is changed by the following
prefixes : pra, A, saM, vi, pari ... (meanings given above)

Td qcYeNT: T Eear: W@ Ieds o

AHTATE], T Ea: @rifaieT I |

T g == faods oefgd & & 7 S

gfer faus
T HCIeWT: TC 3 o | e ¥
HTATAT: g I T Ja: @ Afaae=T I |

RAN



T AHET HT99 THET: Wiga @iy == o
T g =t i xfed @@ & T SEg 0

shabdArtha
= these

HcyeY = good man

9T = foreign / other

3 = benefit

¥Y<h = component

T = one’s own purposes

gfe s ogSl = to sacrifice

T = those who

YTHTY = common

JdH = effort

EE = one who carries

= opposition

faT T = no opposition

HAT = 77

HTd = man

&9 = demon

BT = wellbeing

Fa &1 = to destroy

T = needlessly

F = who

AT (STd, AT ) to know
bhAvArtha
These, who are engaged in benefitting others after sacrificing their
own purposes are the great men. Those who benefit others without opposing
their needs are the common men. Those who destroy others’ well being for
doing good to themselves are demons in human form. However those who
destroy other peoples’ well being without any cause whatsoever, we do not
know who they are !
Here is a marathi equivalent for the above shloka :
he to satpuruSha svakArya tyajuni anyArta hl sAdhitl
he to madhyama je nijArtha karunl anyArtha sampAditl
he to rAxasa je svakArya viShayl anyArtha vidhva.nsitl
je kA vyartha parArthahAni kariti te koNa kI durmatl ?

AAATATIATETE T q
TS Ag S arEmaaEa |
TATAETA H ATE giHare

wfed T 9 ®aweat fq=r o @S
gfer faug

Ffe AATIT AT o8 TH T
TXH 0 Als (g amar aad |
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< effqevet 7 a9 gHar
wafaq < 9g & o7 faar o1 9

shabdArtha
A = following
HAYfaA = daily
dT9 = trouble
d“d = troubled, frustrated
IYH = highest, the utmost, most excellent
HeU[T = pity, sympathy
lﬂ‘g = temptation
: = to cut, cutoff
HTHIT = unreality; the illusion by virtue of which one considers the
unreal
universe as really existent and distinct from the supreme spirit
Hd = come together with
¥E = this
afq = extremely
g9 = fickle, unstable
HTH = mind
Sﬁlga'lT = (roughly) not easy to control
98 = too much
"C = sorrow
faT = without

Y79 = to run
S = immediately
bhAvArtha

O Rama, I am extremely tormented by the daily struggle of life. O

most sympathizing one, cut away the temptation that has come to me with mAyA.
This very fickle mind of mine is difficult to control. There is a lot of

sorrow without you ! Run to me immediately !

And T am sure the marathi readers will recognize this as the sanskrit version

of this verse

31_'\[&'&!- HedlN aldaerl THTH
IRHETEgTeaT HIET JIgqTar

FEIS HT AT A9 ¢ ATELAT
ot faur faror grar gt ¥ 9T H{rar !
T dId T RS qrar s&=1: FOT: T HgMT T |

T T Teeed faamarer faodagig: |

It had never happened before , or been heard of before. A golden
deer had never been seen before. Inspite of that, Rama desired it : At the
time of destruction, one’s judgement goes bonkers .. !
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gt gomte g 8t faferT:
T groy faaior 3qe: IgaE: |

shabdArtha

Y = golden

qIrsT (@TH & W) = lotus ( one that is born in a lake)
T ¥ HT = to create

ﬁ?l'r?q_{ = sculptor

T = fragrance

¥ = capable / skiled/ clever

g9 = four

HATAT = face

bhAvArtha

The sculptors are there to create golden lotuses. But onlythe

four faced one (Brahma) is clever enough to produce fragrance in them !

HragaaTdisd faursT fafafad seaasaET: |
fervrsrer: geafaat garsr famgyor Ataaafoearr o

gfer faug

E|Ed U 9= (ga faumar fafafda s steamEm: |
fervrerer: gafaet arsr fagwor @ srafoear

shabdArtha
YT = dependent only one onself
HA~d = end

FE_CI' = benefit

= the creator

Bla = covering

HAAAT = ignorance

fame: = especiaaly

Fﬁcﬁﬁ: = one who knows everything

HHTST = society / company

fa‘{wr = ornament, asset

I = silence

FIIUET = someone who is not a scholar
bhAvArtha
A selfdependent covering of ignorance has been created by the creator
with the one intention of benefitting. Especially in the company of the
knowledgeable silence is an asset to those who are ignorant.
And again, a marathi version :

fafafder ST sy & § T R |
qEIE S A W TS G0 SATe=4T 98 S0 S

3R



TEIHVET fq@T {SheT 99 ar |
ey ar faerar faarm squt 7 Ivenaa

shabdArtha
% = teacher

= service

fa=IT = knowledge

9% = a lot

¥ = money

a_g'ﬁ' = fourth

39 T ©H = to obtain
bhAvArtha
Knowledge (is acquired) by serving the teacher, or by a lot of money
or by (exchange of) knowledge. A fourth (path) is not available

TAD R ITe f[ascgsT qfvesa: |

T GHIRITIY &ITH @ATETAS e |
gf~r faus

AT T qTe fasfa g qfvsa: |
T qHTET 9L B I ATITaA Fore

shabdArtha
J = to walk
T (&'l'gﬁ'l') = to stand
Uh = one
U&= the wise man
g é&{ = to examine
HAIL = other
ST = place
‘:ﬁc' = previous
HATATAT = abode, resting place
dh = to leave, sacrifice
bhAvArtha
The wise man walks with one foot and stands on one foot. (never
steps onto a new place without examining it ) Without examining the next
place, he does not leave the previous abode.

forar fg=for,
FIGH: HITHT G 9T HMAYG HMHATHT ST |
eamfutefaaaa @ 9ar @ 9=1: 96dq1 99a | |l

gfer faug
FT gH: Hfeqd TF g AT YR HHG 0T 0T |
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fa=amafur: fafd oo & &@ar @ T 99a 99ad |

shabdArtha

Y gH = kalpa vRixa : the tree that will give you anything you
can
imagine

= imagined

{ = to produce

FTHYD = kAmadhenu : the cow who can milk out anything you wish

AT = something one has wished for

MY = milks (from duh.h : to milk )

= the gem that gives you anything you can think about

fafaa = something one has thought about

QT = to give

Hq = the good men

I = company

HheT = everything
bhAvArtha
The kalpavRixa produces only what you can imagine, The kAmadhenu milks
only what you want. The chintAmaNi give you only what you have thought
about. However good company produces everything. (Its benefits are not
limited by your thoughts desires or imagination)

e 9T I 9T T §9Tq g HyT |
frd = e g O a qa
gf=r faus

g gaTq B g9 7§49 g AT |
B = 7 od §97q O¥: 97 : g_q1ae: |

shabdArtha
T = truth
= to speak
= dear, nice
= false
m practice
HATd = ancient
bhAvArtha
One should speak the truth, and say nice things. One should not say
things that are true if they are not nice. And nor should one say nice things
if they are not true : This is the ancient practice

FEUGHRIT T HUTT TR
gt wer SvHafa = |
fagr FefaT T wfa e
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qUTe] o9t~ oraarT: |
gfer faus

U FRT: T HTq TR

I gE: WY IUfq A |
fagr gettr: 7 a0fq w9

HeT: § Sodt= o fagmET: |

shabdArtha
qROT = full
T = pot
Jed = noise
AT = half
¥d = pot
= noise

Wﬂ'é‘: to go

%: = really
{ = learned

= one who is from a good family
T4 = pride
H@ = foolish person
S = to babble

= quality
gﬂ%’? = bereft of
bhAvArtha
A full pot does not make anynoise, however a half full pot really

makes noise. A learned respectable person is never vain, but foolish
people bereft of any good qualities babble incessantly.

ATCRAEATRIT v fg aear: |
I FEHTRI 8T AR
gf~r faus

ACHT FHTRIT: 9= ATT 8 Fwerr: |

A FEICHT ATHIT: Ih5: TT AART: |

shabdArtha
= coconut
HATHTT = form
G = to look
93 = good man
HAY = other
FEHT = the jujube fruit ("bora” in marathi)
a'rg: = outside
H9I8¥ = beautiful

bhAvArtha
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The good men seem to be like coconuts. (Tough on the outside but
soft inside). Others are like the jujube fruit, beautiful only on the outside
(but sour inside).

T YdYd T HEMT qral g+ FOT: T HigMd g |
Ty WW ERINEDS Iaqilaglaz 1

shabdArtha
Hd = happened
‘ﬂﬁ' = previously
= news
&9 = gold
@L‘T = deer
T = desire
Yg< = Rama
faqTer = destruction
flT = time
e = inverted, contrary to rule, wrong
g_‘sﬁ' = intellect, judgement
bhAvArtha
It had never happened before , or been heard of before. A golden
deer had never been seen before. Inspite of that, Rama desired it : At the
time of destruction, one’s judgement goes bonkers .. !
As KEDAR S NAPHADE said:

ATCRAEATRIT gva=as T fg aeer: |
I TR qiad qasT: |
gf=r faug

ACh FATRIT: 9= (T f§ Fwerr: |
I FEICHT ATHIT: Ii5: TT AART: |

”drishyante api”
shabdArtha
= coconut
HATRHIL = form
S = to look
= be seen
= also
g3 = good man
AT = other
FEICdT = the jujube fruit ("bora” in marathi)
Q'FE‘: = outside
HEI8< = beautiful
bhAvArtha
The good men seem to be like coconuts. (Tough on the outside but
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soft inside). Others are like the jujube fruit, beautiful only on the outside
(but sour inside).

The phrase ”drishyante api” means they (coconuts) are also seen. i.e.
if you look for them hard enough, you DO find them i.e. they are scare
to find. In contrast the "bera” (Hindi) or "bora” (Marathi) or berry
(English) is seen a lot. i.e. good people are like coconuts, hard
outside, soft inside and are scarce to find, bad people are like

berries, soft outside, hard inside, and are found a lot.

This is shlok 93 in HitopadeshaH’s first chapter ” Mitralaabh”
Another related shubhashita from HitopadeshaH in the related topic.
shloka 100 same chapter is:

manasya anyat vachasya anyat karyam anyat duraatmanaam

mansya ekam vachasya ekam karmaNya ekam mahaatmanaam

i.e the evil people think something else, say something else and do
something else. The great (good) people think, say and do the same
thing.

Reminds me of a joke I read a long time back. A reporter asked the
political figure his secret of success, and the politician replied:

”Well, we think something, say something else, do something else and
something else happens!! Beats mel!” :))

ShashiKant Joshi

I YT 9.4 AT YTy 497 % |

TAATIT IXTAT WTAT: ST SRt !

shabdArtha
9T = other’s, foreign
AHA = food

T I AT = to get, obtain
3@'&{ = stupid person, idiot

S=H = birth
bhAvArtha
You idiot, dont show any pity for your life if you are getting
food from someone else (free food). (Go on, stufff yourself ! fall sick !)
Free food is rare , whereas as far as lives are concerned, you will get one at
every
birth !! (I am sure all our fellow grad students will strongly agree with
this : )

T EST: GoAdTHId TR AT |
ST faea: 9@ g T feager ayTaata |
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gf~r faus
T g gowAd] I4q 95 TR(L: AT AT |
g7 oty faea: q39r gav 7 =g sy ofa

shabdArtha
g = wicked person
33 = good man
JTTE = to go to
a§ = many
IR = way
ﬁa: = to serve

¢ = repeatedly

= sprayed

Y99 = milk

;2 = ghee
= neem
da&r = tree

HYY{cd = sweetness
bhAvArtha

A wicked person shall never become good even if served in many ways.
A neem tree, even if repeatedly sprayed with milk and ghee shall
never become sweet

T T fryafa T2Y 8T T Sepieeadr:

T =+ T faes 7 39 areaar queT: |
JIUASRT FAAGUTT J&Y a7 §&hdT 9Tda
&= G YU qqa aryor Jyur |
gfer faus

FT: T fyvaf< goY anT: T 9% Ioeadr:
T &= T s T 39 T Fdqarn: gaeT: |
JIUT THT FHARUTT T AT dEharl grdd
&= |e YU dqa ol Yol |
shabdArtha

W = armlet (bracelet worn on upper arm)
fos Y = to decorate

9%Y = man

&IC = garland
d+® = moon
35edel = radiant
7T = bath
faeraT = smearing
w = flower

AAhd = decorated / ornamented
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T = head
TIST = hair (from the head)
aT = language/ gift of speech

gEhd = refined .
%(QTFCF, gfege %TITI%I') = to hold, carry, bear.

= to dimnish

YYU = ornament

dT® = speech
bhAvArtha
Armlets do not (really) decorate a person, neither do garlands
as radiant as the moon. Nor again, does the act of bathing or smearing, or
flowers, or ornamented hair. Bearing a gift of refined speech is the only one
thing that really ornaments a man. All other ornaments always diminish the
ornament of speech is the (only) ornament (that counts).

AT I T ar o Saeieq gaTtea 8¢ 9 A
fo aradc faarong g T ' I aary |
frarm=< e q_F @At e areg fay aq7: )
gfer faus

f& araaT 9 oy faurone am@: we ' Igar |
Trarm=aY dres g&t |aT farae dre fay /97 0

shabdArtha

ff = what ?

9199 = apparel / clothes

fo ¥ 9T = to think

THYT = important

TIgar = appropriateness

T = yellow

AT = cloth

T&r = gave (from dA : to give)

& = one’s own

HgT = daughter

fe=m (&1@ = directions

s 3‘&{ = to see

7 = sea
bhAvArtha
One should indeed ponder upon the question, ”What’s in one’s
apparel ?7”. Apparel is indeed important for appropriateness. After looking
at the one dressed in a rich yellow cloth (vishnu), the sea gave him his
daughter (laxmi) and looking at the one dressedin nothing, (Shiva) the sea
gave poison ! (halAhala)

orEITET ATfa AT |
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TTETR I e Is T &r&dr T mesEd |
gfer faug

O IATAT ATfa T IGIT ATHAT T
yTaTe fe|T e ofT @rd: T westEa |

shabdArtha

U = qualities
34dIdT = greatness

g7 = to go

IYIT = tall
AT = seat
JTET< = palace
foreT = tip, peak
flh = crow
&S = eagle
bhAvArtha

One achieves greatness because of one’s qualities, not because
of a high position. Even is placed at the top of the palace.
a crow does not become an eagle

AW T O H AET H =@ 7|
a T 7 FA0 wrATHT sf~a T |
gfer faus

AU H TS W AT H g qA: o+ |
fa & 7 FII0 FrAgH: &fa BT 3 |

shabdArtha
HIT = food
99 = dwelling
SITHT = wife

ﬁ‘ = mine
WT = one who does
HFTAd = time
9% = wolf
%Y = man
AN = goat
BICIVE
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"The food is mine, the dwelling is mine, the wife is mine” : The wolf of
time kills the man in the form of a goat who is always doing may may !
(mine ! mine !)

FrfYaT T g e Ghd

frrATSaacaes |@IHT LI=5aT |
TS

For the lion, nobody need place him on the throne by performing certain
'samskAras.” By the power of his self won might alone, he has become the
lord of the animal kingdom. This position has come naturally to the

lion.

The poet, through the example of the lion’s might and natural abilities.

is simply giving us a simile to paint a picture of the great qualities of
great people (mahApurushAs). They too, by their own strength, carry
themselves forward. These people need no intermediaries to make their
case

HCTHRTGHCT: G T AL TATIVT: |

TLCRITATHETET A TS St |

gfer faug
FET AT L Gl T T2 g AT

I HITAT HET: T 4 TS ~q Hhaed |

shabdArtha

AT = small, little
A = work

% T = one who does
¥ = man

j% = alot
[ = one who talks

LI = autumn
q9 = cloud

:E"; = really

[ = toroar

wEA = only

<

EIEIRE

Those men who talk too much are ones who do little work. THey are the
clouds of autumn; they really only roar. (but do not give any rain)

T WTET T wder qiess A7 faeEa |
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FAATAT AAT g~ (Ao |
gfer faus
T W& T fged: ey T ug fH=aaq |

TJAATAT HTAT g~ =T |

shabdArtha
Td = gone
= SOorrow

F:deT = should be done
gfasT = future
ﬁl?[ = to think / to worry
FAHTT = present
= to operate (causal from vart.h)

frreror = wise

BICIDY

One should not be sorrowful about what is past, nor should one worry
too much about the future. The wise men operate by the present times.

o yTfraetaa AT, aT=r oo ara=aigafa |

919 FHedT a1~ TR 59 95 T 95 ||
gf=r faus

ot sTer J=raTTe uTea e T s =9 T IuE
9T HedT td JT~q qoT: T Tq A9 7 0T 99 T 95 ||

shabdArtha
fH< = mind
YTf=T = confusion

HI = ligour
9T = drinking
99 = sin

I9T = practise / observance
ITITE = to approach
\'*’«g"riﬁ' = misfortune

HY = foolish man

g7 = togo

dEHTA = hence

9T = should be drunk

BICIDY

Drinking of ligour causes confusion of the mind. Once the mind is
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confused one starts practising a sinful life. After practising sin, the
foolish men suffer misfortune. Hence liqour should not be drunk ! should
never be drunk !

It is supposed to be said by Rajasekhara in his kavya Mimamsa:

JoTel Hfdared T €9 T FAGNTA: |

[

N [ A
edadTq (4l T (A TEd |l

JTa = real, visible, directly in front

Eﬁﬁ' = poet

@A = Composition/poetry/literary work

9 = and

Wﬁﬂ': = One who brightens the family(?) (meaning house wife?)
®9 T = Her beauty

%i:rw — family doctor’s
= knowledge

FfT = do they

FET r?_c[ = ever

T=d = shine /please/appeal?
The composition of a contemporary poet and the beauty of one’s own wife do not
appeal to man, and it is indeed true generally that neither a saint nor an
artist is ever recognized and honoured in his own time or clime.

Could not resist this one after having said ”tasmAt.h madyaM naiva
peyaM na peyaM” in the previous shloka.

feg a< TvTas T auT Sa |
Fgfeagaa T gieagaa 9T &a |
gfer faus

feq 7< TTas FuT ST quT S| |
Fgfea gaa LT giea gad 9T S |

shabdArtha
fAeg = but
AT = ligour

EIHTd = nature

T = medicine

= remembered
g‘ = utility ; proportion
gﬂ:’ = used

= disease

<

EIEIRE

But ligour is known to be medicinal by nature. If not taken in the
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correct proportion it leads to disease ; taken in the correct proportion
it leads to what is known about it.. (that it is medicinal)...

faae arfr 7 atfv &7 smqe

o7 fyorfaa smas a9+ |

T qE(q &ur =]

T T HIME FF 99 &9 T J1dh: |l

shabdArtha
fr ST = to distribute
FIT = water
T = cloud (one who gives water)

d9d = water

ATTL = anxious

T = permanently
= thirsty

dTds = chAtaka bird
ad = young one of an animal
= something that has started

H&q = wind

& = in a moment
94 — where

999 = water
BIEID

O cloud, distribute water among the ever thirsty young ones of the
chAtaka bird ! Otherwise when in a moment the wind starts blowing.
where shall you be, where shall the water be and where the chataka
birds ?

AT S5d: 98 99T Wafq Ared: |
T Uq T AT HI 76 AT qige |

shabdArtha

9« = forest

Tgd = one that burns

a'Fg = fire

gfE = friend

HT®d = wind

a7 = lamp : here a small one wick light
AdTY = destruction

I = weakness

kT = friendship

LR
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The wind becomes the friend of fire that burns forests. The same
wind causes destruction of fire in the form of a lighted wick.
Who indeed has friends in times of weakness ?

Today’s Beautiful Gem: ‘The Passage of Time’ by BhartRhari.

FIATIH: FAIAS(T T8 aF fascad=ar
TATHHETET TEIEAT ARSI I
TR AT TAfHTeaat drea griaaret
FIA: FHAT YaTHAR HISTa FTOrETL:

”In a certain house, where there were once many, there is one now;
Where there were many, at the end none remains!

With night and day as two alternating pieces of dice.

On the chessboard of the world, Time plays with living beings as pawns.”

ATfecaeT TATTaT ABLE: Hegd Sitaq
FTILL TERIGUTTLEOT: FrAr T fasrad
THAT T HAUEI A FTE T Areqdd

freaT ArgAAT THIRATSOH Il ST

"With the endless cycle of sunrise and sunset, life shortens;

Engrossed in mundane tasks, man fails to notice the passage of time!
Nor anxiety is felt at witnessing birth, advance of years, suffering

and finally death;

Oh, the world becomes intoxicated after drinking the wine of delusion!”

gfT ar Frfa mife=<: ay<a: I 9 |
TITET: 99 §g TdT 91 faaga:

shabdArtha
gfe = if
qr = to go

1i||;'=|§ = Lord Krishna

:%F = the city of mathura
= friend

T(T = rAdhA ? @)

g = eye
g s = couple
dTH- = name

fagga = inversion
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YTXT = streams (of tears)

<

EIEIRE

If indeed does Govinda go away from Mathura, then from the eyes of
rAdhA will flow the inversion of rAdhA ( dhArA = streams)

T HETeEqqYA &4t T yiee Wmfayr fifa |

gt faar 7 yggfaas 7 fMfrenifgat o
gfer faus

ToT: HET oAa: gy T <ar: T Jfere fietayor «ifd )
ot fa=r 7 v favw 7 i st faaf= =T

shabdArtha
YT = precious stones
HET = big

= deserving

HETE = great (those that deserve to be called great)

JI = to be satisfied

T = god

HS[ = to take recourse (my guess is that bhejire is a past tense
form from the root bhaj.h)

W = terrible
Wifa = fear
gHT = the nectar of immortality
g7 = togo
= stop
= determined, ascertained
T = end, aim, objective
fos YH = to stop
I = courageous, steadfast

BICIDY

(This sloka describes the churning of the ocean by the gods)

The gods did not get satisfied by great precious stones, nor

did they take recourse to fear because of the terrible poison. THey did not
go to a stop until they got the nectar of immortality. THe steadfast men do
not stop until they have achieved the determined objective.

AT HAI=: | Toq Tag guTia AR e B a9=q
[ IS c_ -~ -
ATfassAgred faefad
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Today is Makar SankrAnti. Here is a subhAshita for the occasion
composed by my teacher Shri Vasant Nanivadekar

faeaq e AAs &g arvat qeagE

|dma¢smgqu qE= o] g9 |
Feg fa=me Qe Jer a9e

FHEITUT GohT~aLeq q: GREATEE
gfer faug
foeeaq fervy /1 ereg amva Tsaq Angd

foer s @gHaq g A=) g999 |
Heg fa=me g §hA0 H AT e
HTITUT ST~ AT q: &1 A AT |

shabdArtha
fae = sesame seeds
ey = affectionate; also oily,greasy
HEYH = mind
o = language
TS = jaggery
= sweetness
qg® = laddoo, a sweet ball
HH = relation
9q dxd = the principle of goodness

= thought
qH = good, auspicious
H=hHU = concurrence, coming together
HITA = auspicious
qIYq = glory

H T = blessedness, goodness, auspiciousness
GhTT=T = the festival of makara sa.nkrAnt
HaT = always

AT T QTFI: = to wish, to hope, to desire

BICIDY

May the mind be affectionate like sesame seeds, may there be

sweetness in your words as in jaggery and may there be goodness in
your relations as is in the relation of sesame and jaggery in a laddoo.
May there be in your thoughts a concurrence towards auspicious glory, 1
always desire that the festival of sankrant may prove to be blessed and
auspicious for you all.

FTET FATT @I FTAT AT AT TaT |
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guTiera w9 g¥ear gur Hiar fagq mar

pratipad Artha:
@T&T = grapes
AT = sullen / dry
E@QI' = (having) face (like)
SITAT = went / became
I = sugar
¥ = and
HRIATH = stone
ITd = went / became
= is meaning neede 777 subhAshita (good words)
YHH = taste / power / effect

@9¢dT = having seen / seeing
ﬁz nectar / amrutA
= (being) afraid (of)

Faa'l{ = (to) heaven

AT = went
bhAvArthA:

Seeing the taste of subhAshita, the grape became sullen faced (dry/wrinkled
face), sugar became stone (as in big sugar crystals) and the nectar was afraid

and ran to heaven.
mahesh

SEERCEIRIVCIERICE I DC R Rel
qfor: 909 ol aTer I T AT IR

shabdArtha
gd= = everwhere
qTW = country

W = a man with good qualities
= to look beautiful

~

g = famous, celebrated
qfor = gem
S = head
T = neck

ang: arm
BICIOE

A famous man with good qualities is considered an asset anywhere in
the country. (JUst as) a gem looks beautiful when worn anywhere :
on the head, in the neck or on the arm..

r

IT HiT TR I HEGNT 5T |
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SESIMNES ER B ECE R S E

qfer faug

I HiT TR T HEGIT af5: |
9 F4q IS a8 T 59¢ 9

shabdArtha
TRTT = way
E'FE_{ = man
GeqIq = satisfaction
ST+ = to to be born or produced
[ = causal form from jan.h meaning ”should generate”
9T = wise man
T = god
YS9 = worship

BICIDY

By some way or the other the wise man should cause the satisfaction of
some one or the other ; that itself is the worship of God.
id AA821902673; Wed, 17 Jan 96 10:17:37 EST

priaya samskruta bAndhavAh.

following is a subhAshita we studied in 10th grade (I think by bhartruhari)
which speaks the power of association with ritious people.

guNavarjana samsargAt yAsti nlchOpi gouravam —

pushpamAIlA prasangEna sUtram shirasidhAryatE ———

gfer faug
U ST GEI A T AT A AT WEEH |
T ATAT TGAT T g fore o1f 913

prati padAratha :

Urad. = virtuous (good) qualities

ST = people

TET = association

T = rouge / person of poor(bad ?) quality
[ = respect

JUIHTAT = garland (of flowers)

YHT = because of / along with

gIH = thread

FQ'I'{E' = head

9T = climbs / (being)worn
bhAvArtha
Just like the thread being worn in the head (respected) along with the flowers
in a garland, a rouge will also acquire respect (for himself) with the
association of (being with) good people (sajjana).
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guNavarjana samsargAt yAsti nlchOpi gouravam —
EEEE EE

guNavajjana yAti nicho.api (transliteration)
note : yAti means ”goes”

TUIATAT Ja= gaH farefaymd )

shirasi dhAryate (two separate words)

gfer faus

TUrEE. S ERT Aq T Afeq A AT e |
T ATAT TGAT T g fore o1f 913

TurEd. I g9 arfa e et e

TS ATAT FHI g5 Frefa arda

prati padAratha, :
[Urdd. = virtuous (good) qualities
ST = people
= association
T = rouge / person of poor(bad ?) quality
[ = respect
JIIHATAT = garland (of flowers)
99T = because of / along with
JEIT = close association. prasa.ngena = because of close association

qIH = thread
|3II§ = head

(original noun is shiras.h : shirasi is the locative singular, meaning on the
head

= climbs / (being)worn
bhAvArtha
Just like the thread being worn in the head (respected) along with the flowers
in a garland, a rouge will also acquire respect (for himself) with the
association of (being with) good people (sajjana).

T: vefa foefa veafa afrg=gdr qfvsar smafa |
aer fearadtaer: afa-r @@ g9 faeartar gig:

shabdArtha
9¢ = toread
{ = to write
T (T9T) = to see
=8 = to enquire
9fUed = learned man
3T T AT T B = to take shelter in
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fTaTdT = sun

fawor = ray

qfaTr = lotus

T = leaf

faearha = expanded

g | @ = intellect
ety

One who reads, writes, sees, enquires, lives in the company of learned
men, his intellect expands like the lotus leaf does because of the rays of the
sun

AT 79 qIRT: Tq-=gqie Par |
qWET 98 A a9 Aragedd |

qfer fauzg

JTAeT ATT 9 9TET: gafeq 39 ar |
9 ET 98 STl a9 $F I9gsad |

shabdArtha
dTeT = child
= also
T = sun
9Ta = foot
9d = to fall

= mountain
% = brilliance
SITd = born
I = age
9 = where
39 I ST = use

<

EIEIRE

Even the feet of a young sun can fall on the top of mountains ..
For those born with brilliance, where indeed is age used (The age is not
relevant for great deeds by the brilliant)

o=y wfeq fao | 3@ gfa:
q qfveq: & gqard o |

T 0T 9T § T 9419

| I[OT: Ao ATHI |
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yeaTd

faa = money
qL = bridegroom
= one from a good family

Jd4dT = knowledgeable

TJUIST = one who knows qualities (one who is a patron of good qualities)

%; orator

= handsome

g9 = all

U = quality

a9 = gold

AT T BT = to take shelter

BICIDY

The bridegroom who has a lot of money is the one who is from a good
family. He only is the one who is a scholar, who is knowledgeable and is a
patron of good qualities. He only is the great orator and he is the most
handsome : All qualities take refuge in gold... !( Once someone is known to
be rich he is praised for all other qualities whether or not they really exist
in him)

AT W qTAAg e A_TiRT gar |
AT W= qfaq: FF ST aq T

shabdArtha
"Fﬁ"l_{ = snake
97T = child
€% = moon
HEH = ashes

= the ganges
gd = equipped with
TG = heaven, liberation
Y&T (AT 9&T, ar [Td) = one that bestows
qfd = idol
Y = how
T (I 3|) = may be

<

EIEIRE

shiva ! Your form is full of pa varga. (Parvati, phaNi, bAlendu, bhasma and
mandAkinl) How shall that form be the bestower of a pavarga (moxa) 7

He has no a pavarga. How will He give what He does not have? Now the sennse
of apavarga changes to moxa. He is known to be the bestower of mokSha;
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but how can he give that?

The king was walking by the shore of the ocean along with the court poet who
was short. On hearing the sound of the waves, the poet addressed the ocean:

=T F= ATHEd TH TS 587 AT |
I AT AT FAG AT VAT &G |
reaTY

ﬁ'ﬁTﬂT = dasharath’s wife, laxman’s mother
d-<- = child

fa=r = friend
HTA-aT = happiness
HATHFd = attached
§H = (from idaM) this
YIS = king

3‘&{ = to see

A = weak

dq = body

SATT = sea/ ocean
%q = tocry

<

<

EIEIRE

What fear makes you cry?

Is it because seeing the king who is ever intent on pleasing his good friends

(su mitraanandana) or on seeing me the dwarf?

sumitrAnandana can also be broken up as su mitra Anandana (happiness of
good friends.

Why should the ocean cry on seeing them? No, It is the king raama, who is
attached (aasakta) to lakShmaNa (sumitraanandana) and the dwarfish person is
agastya himself. The ocean mistakes the poet to be agastya.

Ocean is afraid of raama as he once threatened to dry him up when attempting
to cross over to lanka. The dwarfish sage agastya is said to have drank the
ocean. Hence the cause for fear.

Composer V. VaasuNNi moos.h (kerala)

This is a different version of the subhAshita sent as asad[5]. This was kindly
provided by Shri Mahalingam.

AT W qTAAeg e A_TidRT gar |
AT WAT qiad: T S a9 A6
shabdArtha

[ = snake
9T = child
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8§ = moon

HEH = ashes

qeaTihT = the ganges

gd = equipped with

AT = heaven, liberation

EEL (‘Jl’ﬁ":[ gs=T, ar Frr%) = one that bestows
qfd = idol

FY = how

T (A ) = may be

qTaTy

shiva ! Your form is full of pa varga. (Parvati, phaNi, bAlendu, bhasma and
mandAkinl) How shall that form be the bestower of a pavarga (mokSha) ?

He has no a pavarga. How will He give what He does not have? Now the sennse
of apavarga changes to mokSha. He is known to be the bestower of mokSha;
but how can he give that?

The king was walking by the shore of the ocean along with the court poet who
was short. On hearing the sound of the waves, the poet addressed the ocean:

=T F= ATHEd TH TS 587 AT |
I AT {7 FIAG T VAT &7
e

ﬁ'ﬁTﬂT = dasharath’s wife, laxman’s mother
d-<- = child

f = friend
HAT~<T = happiness
HATHFd = attached
¥H = (from idaM) this
YIS = king

3‘&{ = to see

A = weak

dq = body

SATT = sea/ ocean

®g = tocry

<

BICIDY

What fear makes you cry?

Is it because seeing the king who is ever intent on pleasing his good friends
(su mitraanandana) or on seeing me the dwarf?

sumitrAnandana can also be broken up as su mitra Anandana (happiness of
good friends.

Why should the ocean cry on seeing them? No, It is the king raama, who is

v



attached (aasakta) to lakShmaNa (sumitraanandana) and the dwarfish person is
agastya himself. The ocean mistakes the poet to be agastya.

Ocean is afraid of raama as he once threatened to dry him up when attempting
to cross over to lanka. The dwarfish sage agastya is said to have drank the
ocean. Hence the cause for fear.

Composer V. VaasuNNi moos.h (kerala)

This is a different version of the subhAshita sent as asad[5]. This was kindly
provided by Shri Mahalingam.

AT W qTAg e H_TIdRT gar |
AT W&T qid: Y ST a9 TH

shabdArtha

[ = snake
dTT = child
g2 = moon

o

HEH = ashes
qeaTihT = the ganges
gd = equipped with
= heaven, liberation
Y&T (SATH 9&T, ar [T9) = one that bestows
qfd = idol
Y = how
ST (ATH 3|) = may be

<

HTEa

shiva ! Your form is full of pa varga. (Parvati, phaNi, bAlendu, bhasma and
mandAkinl) How shall that form be the bestower of a pavarga (mokSha) ?

He has no a pavarga. How will He give what He does not have? Now the sennse
of apavarga changes to mokSha. He is known to be the bestower of mokSha;
but how can he give that?

The king was walking by the shore of the ocean along with the court poet who
was short. On hearing the sound of the waves, the poet addressed the ocean:

AT F=T ATHTG §H T4 389 aT |
I AT {7 FIAG T VAT &7
e

ﬂ'&ﬁl’l’ = dasharath’s wife, laxman’s mother
d~a = child

fr = friend

HAT~<T = happiness

ATHFd = attached

ER



§H = (from idaM) this
YIS = king
i’&( = to see
FIA = weak

= body
agﬂ'ﬂﬁ' = sea/ ocean
%q = tocry

N

BICIDY

What fear makes you cry?

Is it because seeing the king who is ever intent on pleasing his good friends

(su mitraanandana) or on seeing me the dwarf?

sumitrAnandana can also be broken up as su mitra Anandana (happiness of
good friends.

Why should the ocean cry on seeing them? No, It is the king raama, who is
attached (aasakta) to lakShmaNa (sumitraanandana) and the dwarfish person is
agastya himself. The ocean mistakes the poet to be agastya.

Ocean is afraid of raama as he once threatened to dry him up when attempting
to cross over to lanka. The dwarfish sage agastya is said to have drank the
ocean. Hence the cause for fear.

Composer V. VaasuNNi moos.h (kerala)

SIfaa &7 Siat=a e f{=rr aresEr: |
TR SHad & &l T QYT Safa

Sfaa = life

Gﬁ'a: = to live

@I = this world
far = friend

dT=¥d = relative
R = fruitful

TG = one’s own ends

BICIDY

In this world, Only that man, because of whom

friends and relatives are able to live, has lived (in the true sense of the
word). Otherwise, who in this world does not live solely to meet one’s own
ends ?

JTAH Y THE FEAT AT 479 qTT 6T AT |
37 g wiesfa ywaa: 99 gomee arfon 92 )
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yeaTd

dTdsh = the ever thirsty chAtaka bird that lives only on raindrops

¥H = smoke
HHg = group
QI = to see
Y79 = to run
T = water

I 9% = water carrier(cloud )

g% = here

H9 = to be
H4Tq = you
g9 = eye

giT = couple
¥ = flood

<

HEa

O chataka, seeing the group of smoke clouds do not run to them thinking
they are water carriers ! Here there indeed shall flow from your own eyes a
flood of water !

Subject: ASAD[106]

This verse is a compliment to the great sanskrit author BAnabhatta who
was known for his rather complex style of writing with sentences lasting for
pages together.

ST ferefrer syt oyt ferefve aymam=arta |
TTAIATIRATY  qT0T o a9afa !

gf=r faug

STar feEfreAr yre guT faefve ayr sar=sre |
TR Ifas T FTiT JToT: S sfa !
W&y

SITd = born, become (from jan.h, to be born, or created)
9T = a long time ago

AT F TH = to comprehend, understand

JNTT = development, depth, maturity

AT = to obtain

o = language

T = became (from bhU, to become)

<

HTEa

Just as shikandini, a long time ago became shikhandi, similarly I now
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realize that in order to acquire more maturity, the language (of sanskrit)
itself became re incarnated as the author bANa, !

Treror AT IET qTH  SAARCAST |
q¥ar ATEaaeT @ a< g |

gf~r faus

TFOr TEHUT TET A T TR ATCHST |
qd: ATE(d: &7 @ a< O 9= |

W'y

@ = right side

qrH = left side

ST = king Janaka (father of Sita)
HATHST = daughter

J¥{d@: = in front
dv¢ = to pray
<< = child
BIEIDY

I bow down to that child of the Raghus to whose right is lakShmana.
to whose left is the daughter of Janaka and in front of whom is Maruti.

FrAed WIFded q=favd G947 T Hiqeq: |
TYgg S qfEand ga= |
gfer faug

qTaed Migaed ¥« f[ava 899 T ddea: |
T ¥ A& qiEa srd gt o=
e

QIded = shouold be given
WFded = should be used, enjoyed
¥ = money

99 = collection

F:geT = should be done

3T = see (from dRish.h)

g% = here

= bee

AR
g (STFCI') = to steal

HAY = other

<

EIEIRE

4T



It should be given or enjoyed and spent. As far as money is concerned
it should never be stocked up. Look here, the collected savings of the bees
are stolen by others.

e faefr gafags ey @ gesaH e |

T e [AerEt=a ot fg @ Ever e |

qfer faug

et~ femfor g fade e T @ T g g o9 T
T snfa=t g ArwEfe oy fg v e a9
=T

AN = to leave
fa=r = friend

¥ = money
|é|§’|:| = bereft of
QLT = wife

g = affectionate
34"4(31_{ = one with money
AT = to take refuge in
Ad = world

9%Y = man
¥ = brother
WTaTY

Friends leave the man without money, so do wives, sons and other
affectionate people. They all come back after the man is again wealthy : Wealth
is the only real brother of man in this world.

U AT T  ar9a: |
argeT fo T s qamE wmEfef
gf=r faus

quiTe. T A T o AT T ATEw: |
AT f@ e SrEr AT o g 9
=Ty

qul = grass

qeT = air

gTa$h = begger

Y = small / inferior / light
919 = wind

4%



T = taken

AEYT = him (from adas.h)
3T = him (from idaM.h)
‘QIT?i: = to beg / pray

qTETY

Air is lighter (inferior to) grass, and a beggar is inferior to air.
Why indeed can then the beggar cannot be taken by the wind ? "He will beg me
too ! ” (says the wind) ......

o A= 92 ar gfq AT @Y 994t |

31T FAET  TEUT UT FES |
wreaTY

A = this (man)
= one’s own
9T = foreign, distant
IUAT = consideration
= small
% = mind
3&TL = generous
7=|'F{_C|' = nature

qgHET = earth
PcHD = family

qTETY

”This man is mine and this one is not” is a way of thinking adopted
only by the narrow minded. For those who are generous in nature, the whole
world is like their own family.

w7 A= 92 ar gfq AT &g 994t |

3T IAET g 99T TF e |
EADY

3T = this (man)
= one’s own
QT = foreign, distant
IUAT = consideration
= small
% = mind
3<TL = generous

%0



ST = nature

qgHET = earth
PcHD = family

aTaTY

”This man is mine and this one is not” is a way of thinking adopted
only by the narrow minded. For those who are generous in nature, the whole
world is like their own family.

[ [ [
ATAITITIIIAT G dITHATIATI L Hald |

qod e Est I=aaeasA~+ $ed |

qfer faug

fa IR=aT EST g THATE AR Haid |
qoad fieer = 9= @ &% =+ $ed |
e

AfqT = excessive

=T = familiarity
AGIYT = contempt
H~dd = repeated

ITH = going

AT L = disrespect
HAT = malaya mountain
R = tribal

&_FH'T = wofe

gd+a- = sandal

d%® = tree
Y = log
g = fuel

W = does (from kRi)

<

EIEIRE

Excessive familiarity breeds contempt, Going repeatedly (to someone else’s
house) causes disrespect to you. On malaya mountain (which is very rich in
sandalwood trees) the wife of a tribal uses sandalwood even for the daily fuel
needs

~__~ ~
HTAIILTITIGIT GqdqITHATIATT HaTd |

qod M=t I=aaeasia~+T $ed |
qfer faug

%2



fa TR=aT @91 g THATE AR Hata |
Fod oo IOt 9.9 a% @8 99 $ed |l
=T

AfT = excessive

gf=T = familiarity
HAFIYT = contempt
H~dd = repeated

ITHT = going

HATE L = disrespect
HAT = malaya mountain
freer = tribal

QLT = wofe

d+a- = sandal
a%® = tree
T = log
ST = fuel

W’ = does (from kRi)

<

HTEa

Excessive familiarity breeds contempt, Going repeatedly (to someone else’s
house) causes disrespect to you. On malaya mountain (which is very rich in
sandalwood trees) the wife of a tribal uses sandalwood even for the daily fuel
needs

AT I FA-q [asfa &g AT |
TATT ATT TT T TAT: LT 59 )
wreaTY

BIAT = shade
A~Y = others

gﬁ‘ = do (from kRi)
= stand (from sthA)

&Y = themselves

HATAT = heat
A = fruit
9T = others
T = benefit
da& = tree
qd = good
9%Y = man

aTETY

&



They make shade for others and stand in the heat themselves. Even
fruits are for the good of others: Trees are indeed like good men.

AT T Faq [asf &g AT |
HATIT AT IT T FoT: T 59 |l

MEAR)
DTHUT = shade
HAY = others

%_Er = do (from kRi)
= stand (from sthA)

Y = themselves

HATAT = heat
Tl = fruit
9T = others

3 = benefit
da&l = tree

Hq = good
9%Y = man
BICIDY

They make shade for others and stand in the heat themselves. Even
fruits are for the good of others: Trees are indeed like good men.

ATALG I VIO I Y0 qrsaeq |
T g YISW a9 O faEa s o
AT

AT = to pamper

~

99 = five
¥ = year
T = ten
ds = to hit

<

9T = reached
YIET = sixteen
= son
= friend
HATIAFL = to behave, interact

X

BICIDY

One should pamper one’s son for five years then discipline him for
ten years. However once he reaches the age of sixteen one should treat him

&3



as a. friend

T THEQRIH, THYT 8T
AT gXfa AT g8 GO 941t T

Salutations to you, Doctor, the brother of Yama (God of death)
Yama steals (takes away) the life; a Doctor life and wealth as well.

feam ywafaars geaT 998 [TeganTas

qTEH g T HY UTAT HEdeH SEqARTaH

Seeing the burning pyre the Doctor became worried
(He thought) Neither did I attended to this person
Nor did my brother, whose handiwork is this

Dear Friends.

The real Humor or Joke is that the following verses are literally true. The
practice and theory of medicine is completely wrong in its basis. This is
true of all medicine, western, eastern, oriental or otherwise. Because, as
you know, the nature follows an immutable cause and effect relationship for
everything that happens. The disease is produced by its causes. The
practice of medicine does not at all deal with the cause of a disease, but

it only deals with palliating the symptoms of a disease, further letting the
causes to continue. Another, real but sad joke is that even very
intelligent people, who would otherwise investigate/reasearch everything
before they practice, subscribe to the practice of medicine without
questioning the logic.

TYRT T BT qIrdr aEqaTd |
TIIHICTdd ®F Arcaradd b
gfer faus

TUT THT 7 &4 AT a89ad |

TIT IIH TcTTd oF T Iearedd e
e

&%d = hand
T = clap

HH T ¥ § 99 = to become

JIH = effort
= deprived of
FHT = work

3q ) 9% = to obtain

Y



T = fruit

<

EIEIRE

Just as a clap cannot happen with just one hand, similarly any
work deprived of effort will not obtain fruit.

FART T T qTTART TS |
TIIAICTEd ®F Acdedd we |l
gf=r faug

TUT THT T &0 AT a99ad |
TIT IUH TTTd oF T Iearedd e
sreaTy

&% = hand
T = clap

HH T ¥ ¥ 99 = to become

3IH = effort

= deprived of
WFI(—"[ = work
3 ¥ 99 = to obtain
Tt = fruit
BIcIRY

Just as a clap cannot happen with just one hand, similarly any
work deprived of effort will not obtain fruit.

frr: depafyar:

(Dear Sanskrit Lovers)

AETIW TOUTAT T AT Ffaa |
TUIRIT: TUATT 99T 9 9=+ |
AT

HAETIIA = eighteen
HTT = essence
ﬁ_clt = to tell
TUIRT = benefitting others (para upakAra)
9U9 = purification acquired by virtuous deeds
979 = sin

&%



9T = other
‘:ﬁ?_-l' = harrasment

<

HTEa

The essence of the eighteen scriptures (purANas) is stated by VyAsa :
”Benefitting others leads to purification and harassing others leads to sin.

fora: gepatyaT:

(Dear Sanskrit Lovers)

T fregaafimar 3 BT T bt fearfet 3

FIIY qEAYSRET T 99T 7§ Sadrees g@rtT T
gf~r faus

e e e srafimar = fEr 3 syt B arfesr =0
FIT: T A ST T fq9r v Sie drEer e aw |
LIEADY

T = money

HATTH = arrival

e = always

AT = diseaselessness
o = dear

FfeT = she who speaks
939 = under control

EE = son
= knowledge

¥ = six
STe @ = the mortal world
IS+ = king

<

HTEa

O King, The arrival of money, incessant good health, a dear and sweet speaking
wife, a son under one’s control (a son who has not strayed from the right

path), and knowledge capable of earning money are the six happinesses of the
mortal world

forer: gematyar: |

(Dear Sanskrit Lovers)

&%



AHET IT =qT9 Il T A=< |
HTET: AW AT I o4 AT ag 95
e

AT = without doing (from kRi)
3MTET = without going (from gam.h)
H~dl9 = harrasment

T = evil person

Af=¥ = abode

= good man
HTIT = path
AT T J = to follow
ST = little

98 = alot

<

HTEa

Without harassing others, without going to the abode of evil men.
and following the path laid down by good men, whatever achieved, evem if
little, is indeed a lot.

fora: gepataT:

(Dear Sanskrit Lovers)

wTafe fasr arem 3@ a¥reT <o S wata |
famar g9 e sfer T 9 e wata
gf=r faus
Apadh © TATHH
mitra © ﬁh’QTQf
parlkShA © T&q
shUra © Fferere
raNa © o

a.ngaNa © F‘?’T@

‘iIla’}a‘ §| ||*|E l
N
va.nsha © .:Hliq Y

~

shlla © I{=d¥

X

dhana © lﬂeﬁT

~
r

kShaya © @IEH, THAHRAT, SHTH

~

%9



yeaTd

A friend’s test is in calamity, the test of a valiant person is on
the battlefield. The test of a family is in its’ humility and the test
of one’s character is in poverty.

BICIDY

forar: dematyar: |

(Dear Sanskrit Lovers)

fg<9 ¥ U@ ¥ 7 TF god &grad |
I {5 Fd AT fag= 999 =9 |

<

NEADE

ﬁiﬁ' = scholarliness

I9cT = The title of king

qd = comparable
= one’s own country

IS = to worship
{IST€. = king
ﬁi_cl: = scholar

<
HdH = everywhere

BICIDY

Being a scholar and being a king are never ever comparable. A king is
worshipped in his own country whereas a scholar is respected everywhere.

fora: depafiaT:

(Dear Sanskrit Lovers)
A couple of subhAshitas from the hard working farmers

TUEfer T T g4 giE Wid T wYAr: |
qqw AT o 9T (g a9rd 18 |

IUT = to count, to consider
sun

E
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g'% = rain
= cold

f¥YHh — farmer
gd_ = to strive

¥ = grain

AATH = acquirement, acquisition
qTh = with

9 = to live

CICIDE

The farmers do not consider the heat from the sun or rain or the cold
winters but consistently strive for acwuiring grain. I (God ?) indeed
live with them.

For marathi readers : nase rAuLl vA nase mandirl

jithe rAbatl hAta tethe harl .... ?

forer: "epafsar:

(Dear Sanskrit Lovers)

q@e 49 A mat ga=+ aur |
EEE R CIEE IR RCIE DA IRl
qfer fauz

@ 99 A ma: g@es aur |
H: T Fedre: T Taredy HAR:

MEARDE

1{@'; = fool

99 = five

Fﬂ% = sign

= vanity
g = wicked statements
FT = anger
4@ = unrelenting
dT< = argument
9T = other
dT99 = sentence

HATE L = lack of respect

BICIDY

There are five signs of a fool : Vanity, wicked conversation, anger, stubborn

AN



arguments, and a lack of respect for other people’s opinions.

fora: gepafiaT:

(Dear Sanskrit Lovers)

IET IOT TEY SFfT TNT g H T Hd T |
TIChHETEEITINGT T &9 YTiea Fasar = |
gf~r faus

ST I[UIT: [&Y qFf~T JAqT gIiored AT 5d T |
IR I 9% JTNAT T & 9T qie dasar 10
ATy

AT = eight
U = qualities
= man

[ = to adorn, to grace
AT = intellect
ﬂQﬁW = good character
TH = self control
¥qd = knowledge
YXT=h#H = valor
95 = too much
HTY = to speak
2T = the act of giving
e = strength
HAAdT = gratitude

BICIDY

Eight qualities adorn a man : Intellect, good character, self control.
knowledge, valor, not talking too much, being charitable as per his (financial)
strength and gratitude.

T AT T ATh @ qosT Iia: |
HET: & 9T HUTG qYL i

sandhi vigraha

qr = to go

93 = control

@I = this world
= mouth

= morsel of food

\90



‘1‘{ = to fill

HAT = drum
HY = mouth
= smearing

g = sweet
= sound
MDD

In this world who indeed wont come under control once his/her
mouth is filled with food ? Even the mRida.nga makes a sweet sound after
its mouth is smeared.

UFS T GHTSTEAT dadTd & gaor: |
TETE. Uad el g€ 9T fgafyor: |
AR

ﬁ\_‘ﬁ’T = unity

g = strength
HHTS = society
g’ﬁﬂ' = weak
m = to praise
33:' = strongly
YT¥¢ = nation

[ = one who wishes good

qTETY

Unity is the strength of any society and it (society) is weak without
it. Hence those who wish the good of the nation strongly praise unity.

We had a big thread on "Ramayana in a Stanza” Here is the bhAgavata
(life of Shri Krishna) in four lines :

AT IFTRSEIRITA MRS TETT

ATT{aSI AT TMauaTgIur |

FHSG RGN EEAT Fed IqTATaTH
TaenTad urata SHrd g ad. RS |

gf=r faus

qT9T qa9 Sad AIg0 MadT I |

FF THaT AT ATC A FAT qgf AGTH
Tag WTTad IO &ifad T $7 AT ST RS |l

\92



yeaTd

HATET = First

MY = womb
ST = birth

[& = house

YT = growing up
Sifaa = life
HAIELI = stealing
JGI = lifting up
@E_"F = cutting
g = Kkilling
d<{ST = son

A9 = protection
HUT = told
AT = legend (7

aTaTy

First the birth of the lord in the womb of devaki, then the growing up in the
house of gopis, the stealing of life from the deceitful pUtana, the lifting up
of the

govardhana mountain, the cutting (beheading) of kansa,the killing of the
kauravas etc. and the protection of the sons of kunti : This is the BhAgavat
as told in the purANas and which is immortal because of the legends of
Shri Krishna

3 : -
T%: faar T #rar T g4t |Fraataar |
gfer faus

TE: T AT % TH: AT |
T%: fMar T #mar T g4 Frgataar
=T

i[® = preceptor

T = brother / kin

AT = one who does not have any brothers / kinmen
JgdH = eye

ATYH = one without an eye

F‘Tq” = father

nl'l:q’ = mother

Y9 = everyone
“GTd = justice
a'l%i=[ = one who lives / behaves

93



BICIDY

The teacher is the brother to those who dont have any kinmen, the
teacher is an eye through which the blind can see. The teacher is a father
and mother to everyone who lives on the path of justice.

AT IIIETY gOae 99 o |
e T WO T O 9eT |
&'

T = vanity
9T YIST = harrasment of others
T = wicked person

o

¥« = money
g1 = power
g3 = good man

0 = act of giving , charity
T = protection
HaT = always

<

EIEIRE

The wealth and power of a wicked person are for vanity and harrasment
of others respectively. However with a good man they are always (used) for
charity and for protection.

AT I IHTSAT Sd: I T |
faart sorfa @ & T2 org T
MEADD

HHT = mother
JHT = pArvatl
STsh = father
fa=m = knowledge
T = to give

9T = to bless

ST = elephant
HATAT = mouth

qTETY

May the elephant faced one (Ganapati) whose mother is umA devi.
whose father is sha.nkara and who gives knowledge to everybody, bless us.

\93



MYE Trd g g faoe §99rq |
ferfa: g=9: e w@nET o ferfa:
HEAR)

T = glory
ST = to obtain

QT = giving

= money
99 = collection
= position

I=: = up

9IIT = cloud (one who gives water)
T = sea (one that stores water)
HAY: = down

<

HEa

Fame is obtained by giving money, not collecting it. Clouds (givers
of water) have a high position whereas the seas (storers of water) have
a low position.

I 9qTEY 94 gig: wfed: TrERe: |
YT U IF 990 &9 aF GErdgad |

AT
3IH = industriousness
YTgd = adventure

I = courage
a'ﬁ'&" = intelligence
T = strength
QIT=HHA = advcenturous accomplishment
Y8 = six
dd = to exist

= god

98T = help

BICIDY

God provides help where these siz qualities exist : industriousness, adventure.
courage, intelligence, strength and adventuorous accomplishment.

Ivewr: fg q@EioT g T gy |
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T QT ST fgd [qad=
=Ty

IYSH = advice
g9 = idiot

= aggravation

= calmness
Y99 = milk
9T = drinking
@ = snake

= poison

FuT = growth

qTETY

Advising an idiot leads to more aggravation than peace. Feeding milk
to a snake only serves to increase its poison.

ATHT: G NI TF=1 & Tt |
TH(: dF T T4+ |4 qqry g+ ||
reaTy

ATHT = self
g = mouth
= fault
J[H = parrot
TTICHAT = a bird (nightingale / cuckoo ? )

9% = stork

99 = to trap, to tie down.
H = silence

a9 = all

;Y = objective

HTY« = instrument

BICIP)

Nightingales and parrots are trapped because of the fault of their own mouths.
However, storks are not caught. Silence is indeed the instrument that
achieves all ends

FUTT AT TEIIET qUes |
T AT AT @A T

<

EIEIRE

94



By his(its) own mouth he (it) injures (pounds) in many ways other
people (a lot of grain). My salutations to the pestle and to the wicked
man whose character is to fall down.

(The first line is interpreted in two ways depending on how the sandhi

in bahudhAnyasya is broken)

First all of you must take a sigh of relief that I am not

translating this in Russian. I have a valid comment. The interpretation
is just not right. The word khala has two meanings. Kedar gives only
one a wicked man. The second is a mortar. Those partisans of this list
who were born in cities would not know what this article and its use
is/was. It is a piece of stone, preferably, granite which is carved like

a mortar. Mortar and pestle are two components of a commonly used
pounding mechanism used in ages all over the world. Pounding removes
chaff from grain. Its use in India declined after mechanical grain

brayers were made available in cities in British rule. The use continued
for some time in numerous villages or inaccessible regions. My father’s
house and that of all my relations had at least one. My mom, auntie and
sisters would wake up early in the morning and do their chores with
mortar and pestle singing songs.

The meaning as given by Kedar lacks certain truth. Why would

poet, or for that matter, anybody thank a wicked man whose character is
to fall down?. In chaturvarNya scheme four classes were assigned certain
duties and responsibilities. When they performed such social obligations
they earned the social acceptance. On this background poet takes a case
of a habitually misbehaving person patanshlla and examines his
contributions to the society. Even though he lacks social acceptance due
to his nature, the poet opines, his peculiar behavior, actually

contributes to the social needs.

Ancient Indians were taught to be polite to each other.

respectful to each other, friendly and forgiving to each other. These
codes of conducts brought social harmony, but created a situation where
blunt, bold actions were frowned upon. People, therefore, would get away
with murder, so to say, and nobody would criticize or check their
actions. Remember politeness rules. Our patanshlla was exception to this
rule. Therefore, when he got mad at sombody or something he would lash
out at them and separate their true selves from their alter egos. In

other words he would tear the masks of dichotomous, contradictory.
personalities. Poet, obviously is paying compliments to such a person.
However, he cannot openly come out and praise such a man or his actions.
Therefore, the poet resorts to the double talk, ambiguity.

double entendre technique. Smart person would find the true meaning
behind the obvious.

Nobody writes a couplet praising mortar and pestle, they are so
unpoetic. So the true meaning of this couplet is:

By his own mouth he, patanshlla, pounds most of the times people
hiding behind veneers and exposes their true nature, salutions to him
and his brute force 'musala’
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T HUTT g9q 4 wATd a9y |
TUTAATSEYa |iaT a9+ q qgrae: |

gfer faug

Tl HUTT g4d G4 wATd argy |

T ATA: G Gidl =9« g Asl I&o: |

e
Tl = wicked man
g9 = bad deed
I = really
% = to bear fruit
9T = good man
QA = ten
HATAT = face
& = to steal
g«Y« = retriction
Hgd = great

= sea
BICIRY

The wicked man does a bad deed and really it bears fruit among the
good. The ten faced one (Ravana) stole Sita, and it was the ocean that had to
be restriced ! (by Rama’s bridge)

qol: HUTT ga9 I weAtqd gy |
TS B |iaT a9  qarae: |

gfer faug

Tl HUTT g9 4 wATd argy |

T ATA: AL Grar g9+ g Asl I |l

e

T = wicked man
g9d = bad deed
I = really

% = to bear fruit
9TY = good man
T = ten

HATAT = face

& = to steal
<Y+ = retriction
Hgd = great

\9\9



33'3 = Sea

<

EIEIRE

The wicked man does a bad deed and really it bears fruit among the
good. The ten faced one (Ravana) stole Sita, and it was the ocean that had to
be restriced ! (by Rama’s bridge)

AT IS AT JTaq wrd 7 fasafa |
I T ¥ 9T AT g
W'y

EIp al'ﬁj_{ = one whose inent is getting one’s work done
"9 = to pray, propitiate
= the world
FTT = work
FFN: = to be accomplished
ST = crossed

9T = other
9T¥ = bank of a river
= boat
= use
aTaTY

The world (men of the world) intending to get its work done.
prays (to you) only until the task is not accomplished. Once you have
crossed over to the other bank, what is the use of the boat ?

AT AYHL HET AT ACqUT T&q |

AT A&l A%hel Acegr AT &9 S9dr: |
gfer faus

q: AYSHC: A9 qIT: qGU: Ao |
AT AE: Hohe: qoeq: "R &% 99dr: |
DY

HEH = mind

HYHT = bee

o = cloud

HIY = drunkard

HTRU = bed bug

He¥d = wind

HT = the goddess of wealth, Laxmi

9T



HT = pride, arrogance, conceit

e = monkey

AT = fish
HAHTL = something starting with the letter ”ma”
QI = ten

99 = fickle, unsteady

BICIDY

The mind, the bee, the cloud, the drunkard, the bed bug, the wind,
wealth, pride, the monkey and the fish are the ten things starting with
the letter "ma” that are always unsteady.

These postings by Kedar have been taken from the sanskrit-digest archives.

Please send corrections to sanskrit@cheerful.com
Last updated June 1, 2007
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